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© D. Settineri

MIGRATIONS, POWER AND URBAN SPACES IN SICILY
THROUGH AN ETHNOGRAPHIC CASE STUDY

In this article, the author, based on concrete factual material, explores the specifics
of modern migration processes considered within an urban area localized in
Palermo (Sicily). In the context of this complex heterotopic space, resorting to the
conceptual apparatus of M. Foucault, this kind of rhizome, if we operate with the
concepts of J. Deleuze and F. Guattari, the author analyzes the actions of various
actors of power — local and transnational — which dominate in this closed socio-
urban environment, outlined by the framework of certain city blocks, — formal
and informal, institutionalized and not, state and extra-state, legal and illegal,
political, social, ecclesiastical, economic, criminal, the objects of projection and
manifestation of which are migrants (primarily illegal) concentrated in these
urban areas, who coexist there with the local population. The author also studies
reactions of «newcomersy to the factors that affect them, including their ways of
understanding and familiarizing with of their new place of residence as a micro-
and the macrocosm, in all the diversity and complexity of the social connections that
permeate this habitat and the factors that affect it.

Key words: Palermo, migration, violence, State, mafia, transnational, heterotopia,
space, law, justice

«The world in 15 square metres!» Youssou was almost right. There were eight or nine
of us in Bej’s tiny studio flat on the first floor of a building in vicolo Madonna, in the area
of Ballaro (Palermo), on that Ramadan day to break the fast together: we represented four
continents, several countries and religions. The contrast between the warm drink made of
milk powder and coffee, with which we were breaking the fast, and the air moved by the fan
blades facing me and two other people made the sultry heat of that late July evening more
bearable for us three lucky ones. Outside there was no breath of wind and the humidity ratio
was very high. We spent some peaceful hours with fun intervals. In particular, a Hungarian
girl and I had recently started studying Wolof and our clumsy attempts to demonstrate our
language skills made the three Senegalese there laugh out loud. There was also another
Hungarian girl, a Korean girl, a Canadian boy and a Ghanaian one.

That evening seems to me to condense many of the thoughts developed in this article,
in which [ propose some considerations on the connections between migration policies,

Settineri, Daria — PhD in anthropology of modernity (University Bicocca — Milano), Higher Secondary
Education Institute (Istituto d’Istruzione Secondaria Superiore) «Don Giovanni Colletti» (Via
Salvatore Cusimano, 90034 Corleone, Palermo, Italy). E-mail: dariasettineri@yahoo.it
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urban spaces, the representation of the nation state and social vulnerability reflecting on the
ethnographic research I led at «Ballaro», Palermo’s historic market located in the second
of the four districts into which the city’s historic centre is divided: the «Albergheriay, in
the area of the central station. Frequently, however, the actual location of some space in a
given part of the urban fabric is not enough to locate the space itself because the perception
that one has of it can be declined in many ways. Therefore, it is crucial to try and understand
whether it is possible to trace paradigms of perception and, if so, to understand which
social agents these models express. Auge argues that «the city has always had a temporal
existence, which goes beyond the spatial existence giving it prominence» (Auge 2007: 74).
A few pages later he adds that «[...] it represents the political form of the future [...] is both
an illusion and an allusion» (ibid 2007: 76).

I believe that we can speak of polymorphic spaces which, depending on the type of
interaction that prevails each time, can become models of relationships within which a
system of correspondences between the micro-social dimension and that of institutional
policies is delineated; therefore, the centrality of the encounter in the constitution of a place
is fundamental, but a social space can also become the site of conflicts transforming itself
from polymorphic to «dysmorphic» or morphologically altered to the point of creating a
structural modification of the relationships that affect it. A portion of territory agitated by
tensions of different nature (economic, social, emotional) at the same time can become a
space as polymorphic or dysmorphic. The history and topicality of Ballaro’s market can
be read starting from these directions. The premise must be not to frame the chronicles
of violence of which the neighborhood is often the scene into prejudices, but to look for
deeper reasons, and these refer to psychological as well as a social issues, universal as
well as situational ones. In this territory, violence proves to be one of the results of the
interconnection between spaces, power and movement.

The years from the end of World War II to the present day, in fact, with a few exceptions,
are years in which the administrative political chasm in the area of the historical centre has
allowed the creation of this condition of marginality. The historical centre has been the weakest
link in the political and administrative reorganization from the post-war period to the present
day, with the almost total exclusion from any territorial policy until the 1990s, which was due
to the greatest building speculation in Sicilian history: this occurred mainly in the twenty years
between 1950 and 1970 and was promoted by the collusion between politicians and the mafia.
Among the specific factors of Ballaro, we have to remark that the decentralization of the market
with respect to the heart of the old city made Ballaro even less permeable to municipal policies
and, due to the fact that it is located on the edge of the central station, more sensitive to the
gravitational energies of the new multiple centralities of the expanding city.

At the beginning of the 1980s, the district presented itself as a place with a low housing
rate and as an important hub of informal economic activities or activities managed by
organized crime and, close to the central station, in a strategic position for the placement
of the protagonists of the first waves of migration. The continuation of the dominion
of the bombing wing of the Corleone mafia made it, furthermore, the scene of frequent
«settlements of accounts». Still between the eighties and nineties, the neighborhood
responded to that collective imagination for which it became the suitable setting for the
neo-realist cinema of social denunciation. However, much more happened in those years
in Ballaro: the social structure was changing and with it some strategies of control of the
territory slowly changed as well.
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Until 1990, no entry visa from Tunisia was needed and both the political and financial
macro-relationships and the economic micro-relations between the two countries were
flourishing (see Wulzer 2011) and, in fact, in those years there was a strong influx of
North African migrants who settled in Palermo and in Ballaro in particular. From the mid-
nineties, however, the stream of migrants from the sub-Saharan area began to intensify;
at the end of the nineties there were the first sporadic renovations of the interiors of some
noble palaces with the consequent transfer of some radical chic fringes that opened the
way, in fact, to the current complex process of gentrification of the historic centre. Making
use of Guattari’s analysis on the molar-molecular pair (Guattari 2010: 285), one could say
that Ballaro is a space of action/reaction and of articulation between stratified or molar
orders and orders of flows, transitions, intensity, or molecular orders. Molar and molecular,
in fact, are two connected poles of the same fulcrum so that one does not transform into
the other by differential but by communication and propagation; they are “being” and
“becoming” to the extent that one contains the other. It is the logic of the object and the
flow; molar is ice before it becomes water, which is molecular until it solidifies into ice.

Therefore, molarity can be traced back to the adherence to sense matrices, molarity
to escape lines, to variables. It is unthinkable that one level of the couple can act without
the authorization of the other and precisely for this reason Ballard becomes the real arena
of the ways in which, for its ability to be simultaneously molar and molecular, the state,
political, judicial, criminal, mafia, familiar powers can be articulated and, at the same
time, escaped. The Albergheria and Ballaro can rise to models of the creation of contexts
of marginality and their management. The existence downgraded to survival and the
impossibility of planning become the extremes within which the inhabitants of Ballaro
frequently build their networks and lead their lives. A system of this kind contributes to the
formation of large families because it is based on the exploitation of the workforce, given
the high school dropout rate from an early age.

But, in the wake of Guattari and using the Foucaultian suggestion on heterotopia
(Foucault 1994), Ballaro also represents the paradigm of the complexity of interstitial
spaces because in this territory we can find at the same time the expected outcomes of
certain political, social, ecclesial, economic and criminal logics and the conditions of
complexity that overturn any hypothesis of reading the spaces, making the place itself
the space of an autonomous project in which the agency of the historical inhabitants, as
well as that of the new ones, allows multiple, complex and contradictory readings of the
same events. Although this is a space in which administrative failures can be read in the
streets, incorporated in the gutting of buildings, declined in the everyday problems, at
the same time, the practices of everyday life of students, new inhabitants, volunteers,
migrants and democratic policies born from below and partially accepted by the municipal
administration in recent years, have built different networks, changed economic strategies,
negotiated new spaces of sociality and, certainly, they have imposed on crime new forms
of land management making the territory itself a laboratory of active and participatory
citizenship; this practice, paradoxically, cannot always be institutionalized because it is
operated by a large number of people who do not have documents: sans papiers migrants.

Ballaro includes a plurality of levels of transnational organization (for example
associations, places of socialization, informal mechanisms for sending remittances,
methods for remote healing) that act in the determination of the territory. These levels
of organization combine different instances; they are not territorially located but are the
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immediate result of interactions between human beings and, in some cases, they also
travel on virtual networks. The migratory experience, as an experience of emigration
and immigration at the same time, has effects on several levels both on the society of
departure and on the relationships that the emigrants maintain in the place of origin and
on the perception of their new home that they manage to convey by producing new forms
of imagination. A person who experiences migration is able to produce new places, to
redefine the space, to create networks, to make the local and global coincide to the extent
that it outlines a system of correspondences between microcosms and macrocosms.

Because of its history, Ballaro is one of those places that acts as a catalyst for the action
of multiple forms of governance and their influence and confluence. It is a complex and
multifaceted reality in which the fate of thousands of men and women without residence permits
is at stake as they manage to find a living space in this area. This happens because, although
held in a vice, for the state, in Ballaro they exist as subjects liable to criminal prosecution for the
illegality of their presence, and for the criminal agencies they are there as subjects that can be
blackmailed because of their social and legal vulnerability (Settineri 2013: 108), these men and
women become a reservoir from which to draw manpower, precisely because of the plurality
of power levels that shape the neighborhood; because of the supremacy of the criminal one
(albeit with the silent placet of the official one) the control over the presence by the police is less
suffocating and, in fact, particularly after the establishment of the crime of clandestinity (2009),
many migrants who lived in northern Italy decided to move to Palermo.

Thus, a system of correspondence between the microsocial dimension and that of
institutional policies is outlined. Lately in the European context, we have observed a
mode of governance inspired by the dynamics of division between political choices and
consequence management, as if the latter were not the logical outcome of the former. We
could define this strategy as the «art of disconnectiony», since it has the ability to break
down the chain of orders that underlies the cause-possible effect relationship, attributing
fatal characteristics to consequentiality. This entails a sort of schizophrenia of public
political representations since all the connections between rhetoric concerning the level
of political, military or social actions and the levels of reactions are eluded. The latter, on
the contrary, approached as self-generating events, are treated by governance agencies as
independent phenomena on which to act, creating, this time, steered connections.

Among these, one of the most common is the one that relates the economic and value
crisis in Europe to today’s migratory movements, while keeping silent about the fact that
migration, which in itself is an innate experience of humankind, is often linked precisely
to past and present European imperialist policies. Overturning the logic of disconnection,
Achille Mbembe (2010) highlights the relationship between political processes in Africa
and political economy, the imaginary of power, neo-liberalist economic constraints. The
intersection of these aspects leads to the formation of pockets of discarded humanity
(Baumann 2003). Neoliberalism is much more connected to the political sphere than
liberalism was, with the consequence that the economic and political management of
power is today linked to the management of human beings themselves. Aihwa Ong (2006)
argues that neoliberalism is a set of flexible practices of governance which acts both on
a global scale, in the management of economic flows, and on the national territory, with
differentiated governance techniques. This implies a differential access to resources for
which there are fringes of humanity, for whom access to the set of social and political
rights, within the territory, is particularly difficult.
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In his story, Karim, a Ghanaian boy with whom I had a conversation in March 2014,
insists a lot on his fragility and on the connection between his condition as an illegal
immigrant and the difficulty of managing his presence on the territory irrespective of
criminal agencies. In Ballaro, the management of time and space, body techniques and
social relations are pervaded by the assumption of living in the shadow zone between
several powers. From Karim’s few comments, one can already understand the fact that
clandestinity is a totalizing condition, which involves every aspect of life, but also the fact
that in Ballaro, precisely, this condition is exploited by criminal agencies:

[...] When I arrived, I couldn't refuse to be a body packer!'. Two of my friends died
during the journey. [...] I was terrified. I thought I had a bomb in my belly that could
explode at any time. And I was also afraid of being discovered. [...] But don't think the
police are so good, they didnt understand anything about this. They only stop us if they
have a tip-off. We tip-off to the police between us, to steal each other s work. I even went
far [...] I had others doing it for me [...]

Karim stopped his «job» as a body packer when he managed to become essential in
the recruitment of new subjects because he was able to obtain a subcontract that did not
require his participation in the journeys, but allowed him to manage the movements of
other countrymen in exchange for a quantity (proportional to that transported) of drug
containers he could sell. When he managed to obtain his residence permit and was therefore
able to negotiate his presence with the state agencies, he decided to stop this activity. The
decision to emancipate himself from the drug circuit, however, also meant that he had to
leave Palermo because of the possible retaliation that he might face. Over the years, Karim
had acquired a certain importance within the world of drug dealing and, consequently, he
had a certain knowledge of the dynamics of the neighbourhood. His decision exposed him
to retaliation which could have put his life at risk. He was not so much afraid of being
accused of being unreliable, because he had stopped doing this job, or of being seen as
“ungrateful”, but rather of being the bearer of the secrets on an activity of which he was no
longer a part and of which he could have revealed the goings-on.

This type of emancipation is quite unlikely to take place until one is a clandestine
and so is excluded from the circuits of legality, but it is possible when one has residence
permits. The processes of exclusion of the most vulnerable subjects from the possibility of
participating in political life implement new forms of exclusion that reveal the fallacy of
a system that promotes institutional procedures and liberal democratic values, according
to the best rhetorical traditions of pluralist democracies. The fracture between formal and
substantive accessibility to the law is the disconnection that must hide the schizophrenia
that many social groups deal with on a daily basis.

Among other things, the fact that people tend to polarize geographically (Davies
2008) has the consequence that there is a growing rift, made up of ignorance about
other people’s conditions, between subjects coming from different social conditions.
And, indeed, in a world where, thanks to access to information, it would be easily
possible to try and understand the public dynamics that lead to situations of global and
local social injustice, it is complicated to understand why there is a lack of interest
in understanding the conditions in which our fellow human beings find themselves,
as well as the reasons for this indifference. Yet this is how it is: great narratives have

! A body packer is a person who swallows containers filled with drugs so that this is not found by the
police. The translation of the interview is mine.
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enormous poietic power and, if they are not constantly watched over, it is easy to give
them space to colonize the human imagination in this field too.

Thus, one finds oneself, on the one hand, supporting the campaigns promoted by the
various NGOs in favour of humanitarian projects, in the name of the social-democratic values
that Westerners have historically guaranteed (albeit with frequent amnesia), on the other
hand, refusing to share the set of rights established by the state with the people who live, or
would like to live, in the same territory. And this happens because of an intrinsic belief that
the social privileges some enjoy belong to them as inalienable rights and not because of fate
that made some live in a specific time and society rather than in other times and societies.

On October 3, 2013, one of the many boats attempting to cross the sea was shipwrecked
and the sea swallowed up 366 human beings: as a consequence, the Italian government
decided to give the Italian citizenship to the victims who also received solemn funerals,
while those who lived, those who had survived the tragedy, were automatically charged with
the crime of illegal immigration. A feel-good rhetoric freeing from the blame was used when
dealing with the dead; while no similar observations were made on the living, on those who
could have really benefited from the acquisition of citizenship: the migrants that survive the
sea passage are useful if they stay illegal, held in a centre, vulnerable and exploitable because
all of these conditions represent a business for both the formal and informal economy.

Human misfits are needed, but this consideration must be silenced. A double-track, a
perfect expression of common feeling: what some must be guaranteed as a right, others can
be granted as a privilege. A real differential form of access to resources which, however,
thanks to a good dose of rhetoric, is camouflaged by the democratic states of Europe. And
so, for example, the focus is on rescue operations at sea, their benefits and their social cost,
and not on the fact that there is a part of the world free to travel everywhere and a part
to which this possibility is not granted. And this without wanting to further examine the
analytical data that would show what are the political and economic motivations that push
towards these diasporas, the historical and current responsibilities of governments; the
benefits, in economic terms, of illegal migration that produces vulnerable, blackmailable,
exploitable human beings in several sectors, from labour at no cost to prostitution, from
drug trafficking to organ trafficking.

This is the ability to create disconnections, to relegate critical consumption to the
niche, to forget the dramas of labour exploitation in our agriculture or building, to break
the chain between arms-producing countries and their clandestine trade, to make the dead
in shipwrecks and the living in detention centres just numbers, as well as the girls who
prostitute themselves on our sidewalks and those who look after our homes, elderly, children.
It is also necessary to create new nodes of coincidence, bringing new centres of significance
(Deleuze, Guattari 2010: 191), in order to recover the moment of the short-circuit, when the
chain cause-possible effects is broken, and to reconnect the relationship between economy,
power and human misfits, at a macro-social level as well as in daily practices. The rhetoric
of the crisis leads to the management/exploitation of labour. In the name of the crisis more
people can be exploited and more exploitable human beings can be found.

Today we focus on the imperium ofthe crisis. The concept of imperium, although historically
responding to gradually different representations of power, has always included an aspect of
contiguity with the ability and opportunity to act for the management of people and space.
The management of the crisis, involving emergency measures, depoliticizes the public space
and makes human beings much more exposed to violence than policies of security and social
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differentiation. One could go so far as to argue that the capitalist accumulation of power,
as well as the economic one, is also an accumulation by «dispossession». Dispossession
of humanity. It lives on the claim of essentialisation by those who act also thanks to the
bureaucratic apparatus that provides for the implementation of forms of de-humanisation.

Until 1986 the Italian law only knew «foreign» workers whose employment was
regulated by provisions dating back to the immediate post-war period. From that year,
however, the political and legal management of the presence of migrants was subject to
increasingly restrictive regulations, based on the principle of emergency and amnesty, until
the introduction, with Law 94 of 2009, which came into force on August 8, 2009, of the
«crime of clandestinity». The introduction of this crime in the Italian legal system, therefore,
is to be considered as the culmination of a process breaking down the guarantees of the
rule of law in favour of the formation of a legal force damaging for a particular category of
human beings: migrants, and in particular sans papiers. Besides, this new crime refers to a
status (sans papiers) in a given space and not to the performance of an action.

It contributes to making the bearers of this condition a «surplus» over a structured system
and, because of the greater vulnerability to which the subjects are forced, it contributes to
making this surplus functional to the management of power dynamics in certain social and
private spaces, as well as to the management of certain forms of criminal governance and the
encouragement of certain forms of welfarism. Therefore, the delegitimation of the right to
be on a territory foments some circuits through which migrants might be easily exploited by
criminal agencies, might be subjected to new forms of slavery or re-qualified as a victim of
the system. In any case, their poiesis passes through a condition linked to the possibility of
enjoying a space and acting in it. The political codification of the body itself creates a grammar
of the illicitness of presence in order to create effects that are political. The assumption of
indictability by condition and not by action produces, in fact, the prosecutability of presence
by denying an ethics of the possibility to have an aspiration that can extend the improvement
of the quality of life standards in a space other than the designated one.

Managing the space and the power connected to it means managing the presence of
human beings in a given territory. Space and power are to be read as an open system of
structuring structures that function as structured and are recognizable in the tension between
the claims of essentialization of those who are agents of power and the ability that those
who are managed by power have to create escape lines. This essentialisation aims to create
a category of human misfits, the waste and rubble through which the nation state has grown
and thanks to which, renouncing the (now failed) functions of guarantor of welfare, seeks to
recover credibility in the eyes of the citizen, making security policy the focus of its agenda.

Itis, therefore, a real process of marginal re-territorialization that governments try to manage.
The great limit of any device of control, inclusion and exclusion, in fact, is always the same:
not to take into account that we are part, to say it with Deleuze, of a world of changeable flows
(Deleuze, Guattari 2010) and that the capacity of resistance and poiesis of man is superior to the
attempts of delimitation imposed by certain forms of social control. The fact remains that such
practices and policies, by reifying forms of exclusion, are connected to structural asymmetries
which end up by producing policies of marginality. The myth on which the nation-state is based
feeds on the opposition between residents and immigrants who become symbolic and structural
enemies (Dal Lago 2009). As Bauman (Bauman 2003) observes, it is the State that, going
beyond the competences of international agreements, legislates by determining who, and under
what conditions, can be admitted within its own borders. And it does so by claiming in the eyes
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of'the citizens the will to safeguard itself and its own structure, not acknowledging, instead, that
it is no longer in the position to legitimise itself.

Outclassed by extraterritorial spaces, unable to manage and respond to the social and
economic insecurities of their citizens, stripped of most of their sovereign capabilities and
prerogatives by the forces of globalization that they are unable to oppose — and even less to
control — governments can only carefully choose the targets that they are presumably able
to oppose and against which they can act through their rhetoric (Bauman 2003: 72). On a
local scale, the attempt to recover social consensus develops on the rhetoric of the reissue
(Appadurai 1996) of one’s own «ethnic identity», through the processes of common
identification that act on the collective imagination of the national community (Anderson
2005). And it is precisely from imagination as a social practice that one determines what
(and who) is «inside» and what (and who) is «outside». Bauman (Bauman 1995), certainly
paraphrasing Tolstoy, writes that «all societies produce foreigners but each produces a
particular type of foreigners, according to unique and irrepeatable ways». The fact that
identity and ethnic classifications are ideological constructs does not mean that they do not
act as real or do not have any social consequences.

One of the levels at which we can read recession, social insecurity, fear, is that of
attributing the evils that trouble us to the invasion of foreigners who are thus presented
as an indistinct mass, nourishing an imaginary that exalts autochthony (or, better, its
representation). But even those who engage in «integration» practices by talking about
«multiculturalism» or «interculturalism» contribute to forging an imaginary that, leaving
their homes, could risk meeting (or clashing with) «cultural masses» and not people. A bit
as if all of us, instead of meeting men, women, children, each with their own stories, their
own resources and their own miseries, we met «cultures». The risk is that we no longer
talk about human beings, social and legal subjects, but about groups, which are already
frightening because of the idea of quantity.

That the self, even in its collective form, is determined by opposition, is a well-known
fact, just as it is known that foundation myths are based on the «us/them» opposition.

All societies need to recognize metaphysical enemies that justify collective misfortunes
and public enemies. The State/nation equivalence, however, is broken in favour of diasporic
communities and dislocated relationships that require global political arenas. The migratory
experience produces effects that shape both the relationships that migrants develop in the
place of arrival (with that society, but also with other migrants) and the management of
the place itself, both in the field of institutional policies and social practices, to the point
that the migratory phenomenon is defined as a «total social fact» (Sayad 1999). Yet the
perpetuation of certain social structures, with the consequent inconsistency between the
practices that tend to stress these structures and tightening policies, is such that, since the
1990s, countries such as Italy, which act as an outpost for access to Europe, have continued
to enact highly restrictive and repressive legislative measures against immigrants. This is
because some human destinies are subject both to power games on a planetary scale and
to political games on a local scale.

The political space and the nation-state are built and grow through the «opposition
to/exclusion ofy» combination according to the anachronistic but tenaciously defended
coincidence that «must» exist between the principle of citizenship based on an exclusive
cohesion and the borders of the nation-state, so that the exclusion from the state territory
of that part of human beings in excess is self-legitimized, making the methodology of
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exclusion and the classification of the excluded the cornerstone of the political agenda.
It is, therefore, a real process of marginal re-territorialization that governments try to
manage without taking into account that they too are part of a world of changeable flows
(Deleuze, Guattari 2010). Judith Butler (Butler, Spivak 2007) wonders if we can think
of Europe as an entity that establishes itself as governance by determining borders and
an immigration policy upon the offer that it made to various countries on the control of
borders guaranteeing low paid workers, who will enter with a status less than legal and
with temporary contracts that do not alter the population.

Butler argues that naked life should be conceived as an unprotected exposure to state
violence and, although she criticizes Agamben (Agamben 1995) and his idea of homo sacer,
the fact that he considers it prior to political dimension, comes much closer than she herself
wants to admit to the Agambian idea when she argues that naked life has the paradoxical form
of «included exclusion», because it becomes part of the political precisely with its exclusion
because it is embodied in the homo sacer and it connects to the state of exception (Butler,
Spivak 2009). Homo sacer, in the Latin tradition, was the man who, having performed an
action that jeopardized the relationship between man and divinity, did not deserve the attention
of a trial but, isolated, had to be exposed to the direct punishment of the gods. If someone had
killed him, moreover, he could not have been charged with murder. For Agamben (4gamben
1995: 9), all men are potentially sacred and the production of a biopolitical body is the original
function of sovereign power in the state of exception. Agamben (Agamben 2003: 55) traces the
archetype of the state of exception back to the senatus consultum ultimum, a paradoxical legal
act by which, by proclaiming the state of emergency, the Roman senate put full powers into the
hands of one person and essentially overruled the state of right.

This is a liminal situation, in which outlaw acts are produced but which have the force
of law (ibid.: 44). In such a situation the naked life can be killed without the crime of
murder being committed. Bauman (Bauman 2003: 42), continuing the reading of Agamben
(Agamben 1995), says that homo sacer is a category of human misfits, the waste and
rubble through which the nation-state has grown up and thanks to which, renouncing the
(now failed) functions of guarantor of welfare, it tries to recover credibility in the eyes of
the citizen, making security policy the heart of its agenda. Hannah Arendt (Arendt 1996:
372) wrote: «they find themselves to be, without any right, the foam of the earthy. Jiirgen
Habermas and Jacques Derrida (in Borradori 2003), although starting from different
premises, came to the conclusion that some categories of thought produced by the
Enlightenment have to be reinterpreted with respect to modernity (sovereignty of States,
international law), because they have reached the limit of their conceptual effectiveness.
In particular, Derrida argued, the concept of «tolerance» should be replaced by that of
«unconditional hospitality»; the philosopher saw in Europe, squeezed between Bush’s
Christian fundamentalism and Bin Laden’s Islamic fundamentalism, the only possibility
for the affirmation of a cosmopolitanism for which the human being could enjoy a legal
system that ignored geographical affiliation.

On the other hand, European citizenship, established at the end of a long process
that began with the Treaty of Rome in 1957 (which established the European Economic
Community) and sanctioned in Maastricht with the Treaty of 7 February 1992 (which
came into force on 1 November of the following year), is a «derived» citizenship in that
it is a complement to that of the state. The possibility of accessing it for a non-European
migrant, therefore, is conditioned by the status granted to him/her in the country where he/
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she resides. The paradox, however, is that the institution of European citizenship acquires
meaning if one lives outside one’s own state, as it guarantees the migrants’ own rights,
provided that they are European migrants. Although many EU declarations guarantee the
rights of the human being, in practice there is a gap between declarations of intent and real
access to resources by non-European migrants, because the acquisition of citizenship is a
substantial and not a formal problem. Balibar (Balibar 2000, Balibar 2008) emphasizes
that national rights have become privileges and speaks of the historical need to extend
certain rights and establish new ones in order to confront the «apartheid» regime which,
from militarized borders, is coming to the heart of the metropolis.

Yet, on a theoretical level, the institution of European citizenship could have had a
strong destructuring power fundamental to a new solidarity set-up. The exclusion of the
most vulnerable immigrants from the possibility of participating in political life is the
real challenge to the liberal-democratic values and to institutional procedures so highly
appreciated in pluralist democracies. The practices and policies that are implemented
in the name of justice reify forms of injustice, since justice itself is linked to structural
asymmetries at the planetary level, with the consequence of producing policies of
marginality. The importance of grasping the historicity of law and the contingency of laws
also helps to understand the criteria by which one becomes a citizen.

In a State like Italy, characterized by a historical phenomenon of emigration, the choice to
perpetuate the right of citizenship with the ius sanguinis was functional to a given historical
moment. The rhetoric that aims to make this right as a trans-historical and intrinsically valid
choice operate a sort of removal of the events typical of the «entrepreneurs of memory» that
transform the past into an arena of political and social conflicts of the present (Habermas
2006). The acquisition of Italian citizenship, regulated by the law 91 of 1992 (rules on
citizenship), also occurs by ius soli if the person born on Italian territory is the child of
unknown or stateless parents and in some other specific cases. Since there is no precise
directive from the Ministry of the Interior and, therefore, decisions on these issues are
entrusted to the discretion of the competent offices on the territory, the social vulnerability
of weak people is amplified. In Italy, one can identify specific stages of a historical process
that has led to the reconfiguration of the human being into a regular, irregular, illegal migrant.

The illegality of the migrant is a legal product (De Genova 2004) that classifies the
various categories of «foreigners». The term «non-EUy», for example, is a legal and
historically determined neologism: Romanians living in any state of the European Union
before 2007 (when Romania and Bulgaria became member states) were non-EU citizens
and their presence was regulated by this condition, as well as their daily life, their working
and affective relationships and social life. After 2007, their presence changed legal status,
but not only that. The new recognition, in time, also becomes lower social vulnerability.
It is obvious that this is true up to a certain degree. The fact of being the bearer of certain
rights in theory does not mean that it can be so in practice. Access to certain resources,
in fact, is conditioned by a multiplicity of factors for which there is no mathematical
equivalence between the legal recognition of European citizens and social recognition, but
certainly the entry into the European Union has triggered a process through which circuits
are envisaged that someone will be able to exploit.

The fracture between formal and substantive accessibility to some rights, on the other
hand, thanks also to a Kafkaesque hyperburocratization, is an impasse with which many
social groups deal daily. Since 1986, that is since the proclamation of the law number
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943 (the Foschi law) of 30 December 1986 (Regulations on the placement and treatment
of non-EU immigrant workers and against illegal immigration), the political and legal
management of the presence of foreigners on the territory has been based on the principle
of «emergency». The latter is often solved with «amnesties», so that the State, after
having delegitimized their presence (fomenting practices of social blackmail), allows the
reintroduction into the legal circuits through a huge economic outlay (the emergence plan)
and quite anachronistic conditions that in a historical moment when work is based on the
flexibility of contracts, such as having (except for domestic work) a permanent job.

One can guess how, at an institutional level, the life paths of migrants and their public
perception can be pre-structured. Youssou is a Senegalese boy who is a street vendor. He
came to Palermo from Brescia, although with a considerable reduction in his income,
following the advice of his uncle because, in the absence of papers, the risk of incurring a
decree of expulsion in the Sicilian capital is lower (conversation of March 10, 2011):

1 must have a car, you see? How could you do it otherwise, with sweaters, jeans...
those you put on top [...] yes, jackets. Where do you put all the things for the mar-
ket? You need car, you do [...] No, I don 't have a fake driving licence. I considered
making one, but I buy everything from Italians here, I don't go to Naples. [...] 1
think I ask another to make a licence for me, but now I use my senegalese driving
licence [...]. No insurance. I always wear that [safety] belt because I am a foreign-
er, so no one says anything. [...] Yes, I was stopped here in Ballaro, twice. [...]
You show my senegalese licence and the police says it is no good, [but they don t]
do anything, they let me go. [...] I have no car insurance, the police knows that 1
need to work and they don 't say anything me. [...] I better if I have papers. [...] In
Bergamo I could not do this, better here, but [much] better if I has papers".

The migrant is defined on the basis of the possession or not of the documents that make
his presence on the territory lawful: «regular» (with residence permit), «irregulary (with
expired residence permit), «illegal» (without residence permit). Whether or not a require-
ment is met becomes the dividing line between legality and illegality. Stereotypical media
representations generally attribute to the «irregular» or «clandestine» migrant the charac-
teristics that would be attributed to an outlaw, while being an «outsider». In particular, the
term «clandestine» refers to a universe of illegal actions linked to the exercise of practices.
Irregularity and clandestinity, on the other hand, become illegal under the conditions of
existence. The production of illegality, therefore, is no longer linked to an action, but to a
state, a space, a condition, an age.

One is illegal by the very fact of being. The sanctioning of the illegality of the presence of
the body in its existence makes it possible to witness a dichotomous dismemberment between
the person and his/her body, to which no agents are recognized. The presence of the body
conveys a state of illegality regardless of the performance of an action. But if the law acts as
a device for controlling lives, and in the case of migrants’ lives this control often has the taste
of coercion, it is also true that human beings’ poietic capacity is such as to find unprecedented
solutions or, at least, compromises capable of reshaping instances and needs. The question thus
is: will the resonance of these centres succeed in shaking and delegitimising pre-constituted
orders before they are brought back to the norm? Using the metaphor of Deleuze and Guattari
(Deleuze, Guattari 2010: 458-462), one could suppose so: deterritorialized human beings are

! My translation, I decided to use broken English in order to imitate Youssou’s broken Italian at the time
of the interview.
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numbering numbers compared to territorialized human beings (who are numbered numbers)
and have the characteristic of being in an always complex and articulated movement capable of
producing «effects of immensity through a subtle articulation» (ibid: 462).
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MECMHBIX U MPAHCHAYUOHATLHBIX, 00BNEIOWUX 8 IMOU OYEePUEHHOU PAMKAMU ONpedeieH-
HbIX K8APMAL08 20p00d, 3aMKHYMOU COYUATbHO-YPOAHUCMUYECKOU cpede, — (pOpMATbHbIX
U HepOPMANLHLIX, UHCMUMYYUOHATUSUPOBAHHBIX U HEm, 20CYOAPCMBEHHLIX U 8HE20C)-
0apCMBEHHbIX, L1e2ANbHbIX U HeLe2ANbHbIX, NOTUMUYECKUX, COYUATbHBIX, IKKAECUATbHDBIX,
9KOHOMUYECKUX, KPUMUHATLHBIX, 00bEKMAaM 3auumosl U GHUMAHUS KOMOPBIX AGNAIOMCS
MUSPAHmbl, 8 Nepeyio ouepedsb Hele2anbhvle, CKOHYEHMPUPOBAHHbIE 8 IMUX 20POOCKUX
K6apmanax u cocywecmsylowue mam ¢ mecmuovim Hacenenuem. Taxoce uccnedyemes pe-
AKYUs «MPUULTBIXY HA B030€liCMBYiowie Ha HUX (aKmopbl, 8 Mom Yucie 6HUMAaHUe aKyeH-
mupyemcs Ha cnocobax 0CB0EHUs U OCMbICIEHUS HOB020 MeCMA 0OUMAHUSL KAK MUKPO- U
MAKpOKOCMA, 80 8CeM MHO2000pA3UU U CLOICHOCMAX NPOHU3BIBAIOWUX MUSDAHICKOE CO00-
Wecmeo COYUANbHBIX CEA3EIL.

Knrwuesble cinoBa: [lanepmo, muzpayus, nacunue, 20cy0apcmeo, mapus, mpancHayuo-
HANbHbIL, 2emepOmonius, NPOCMPAHCMeEo, npasd, Npaeocyoue

* CerruHepu, lapus — PhD no autpononoruu coBpemMeHHocTH (YHUBEepcuTeT brikokka — Munas), npe-
nojiaBareinb, IHCTUTYT cpeqHero kiaccuueckoro obpaszoBanus «Jlon IxoBanuu Komnertm» (Mra-
s, 90034 Kopneone, npoBunnus [Tanepmo, yn. CanBarope Ky3umano). Oi. noura: dariasettineri@,
yahoo.it.
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MUTPAIITMOHHBIN KPU3UC B EBPOIIE U XPUCTUAHCKOE MHU-
JJOCEPAHUE: UCTOPUA OJHOI'O ITIPUXOJA*

B cmamve na npumepe Umanuu ananuzupyemcs coyuanvuas paboma Kamoauyeckux
opeanuzayull, adpecosanHas bexcenyam u ummuepaumam. Paboma nanucaua c uc-
NONIb308AHUEM NOIEBO20 MAMEPUANA ABMOPA, COOPAHHO20 8 OOHOM U3 KAMOAUYECKUX
npuxooos bononvu. Lleny cmamvu — uccnedosams omHouleHUue K MUSPAYUOHHOU CU-
myayuu 6 Eepone ee kpynuetwei xougpeccuu — Pumcko-kamonuueckou yepkeu — u
U3y4UmMs hopmbsl COYUANLHOLO CIIYHCEHUS KAMOIUYECKUX OP2aHU3AYULl cpedu bediceH-
yes U UMMUSPAHMO8. AKMYanbHOCHb MeMbl Onpedensenca mem, 4mo 3a0ada aoan-
mayuu 6excenyes u UMMUSPAHMO8 U UX UHMeSpayuu 8 npuHumaroujee oouecmeo
0CMpO cmoum 6 Hacmosujee 8pems 60 MHO2UX esponelickux cmpauax. 1 ocyoapcmea
uuym npuemiemvle Ost ceOsi Nymu Mot uHmezpayuu. 3aKoHbl, pe2yiupyiowue um-
Muspayuro u onpeoersrouue Cmamyc 6exceHya u UMMUSPAHma, 4acmo CrmaHo8samcsl
npeoMemoM HeapKux nonumudeckux cnopog. Om ceemckozo OUCKYpCa 0 MUepayuoH-
HOM Kpu3uce u MUspaHmax, 3a4acmyro no04epKusarouezo npexcoe 8ce2o npasa mou
UNY UHOU CMOPOHbBI, OMAUYAEMCA OUCKYPC penucuo3uslil. Tlosuyus xpucmuanckux
opeanuzayuti Eeponsi 3axkaoyaemcs npexcoe 6ce20 8 COCMpaoanuu K OexceHyam u
MUuspanmam u cmpemaenuu yyduums ux oomo. Muepayuonnsiii kpusuc 6 Espone
coenan esponeticKue XpucmuancKue opeanuzayui bonee 3aMemHviMu U CHOCO6Cmeo-
8ail Oenpusamu3ayuy perueul 8 CUIbHO CeKYIAPU308aHHOM obujecmee. Xpucmuan-
CKUe op2aHusayuu, U 6 4acmuHocmu npuxoosl u O1a2omeopumenbHbie CHpPYKMypbl
Pumcko-kamonuueckoii yepxeu cmanu 8axCHvlMU AKMOPAMU 8 8bICIMPAUBAHUU OM-
HOWLEHULL C MUSPAHMAMYU U UX UHMeSPayuu 8 eBponelickoe 0ouiecmeo.

KuiroueBsie cnoBa: Muepayus, Eepona, Hmanus, Pumcko-kamonuueckas yepkogo,
COYUANbHOE CYIHCEeHUe

NmMmMurparus craja HEOThbeMJIEMOH YepToi TIobanm3upoBaHHOTO Mupa. Hacenenme
moasrkHO. [lopoH, B Hajgexk e oka3arbcsi B Oosee OIaromoydHbIX CTpaHaX, JIEOIH ITbI-
TAIOTCS TMPEOAONETh TPAHULIBI, HECMOTPS Ha CYIIECTBOBAHME ITOTPAHMYHOTO KOHTPOJIS H
MUTPAIIMOHHBIX MTPABHII, U HA JUIICHUS U CTPAJaHus U NaXe PUCKYS KU3HbIO. MeH-
HO ¢ Takod cuTyauueu cronkHynack EBpona B nocinennee aecsaruierve. [loctosHHoe Ha-
pacTanne MOTOKOB O€XEHIIEB M1 MMMUTPAHTOB, 3HAYUTENbHAS YaCTh KOTOPHIX Helleralb-
HEIE, TIpUBENIO K ToMmy, 4T0o ¢ 2014—2015 IT. CIOKUBIITYIOCS CHTYaIMIO BCE YaIlle CTAIH
Ha3bIBaTh MUTPAIIMOHHBIM KpH3ucoM B EBporre.

Kaszpmuna Onbra EBreHbeBHA — JI.H.H., 3aMECTHTENb JCKAHA MO0 MEKIYHAPOJHOMY COTPYIHHYECTBY
HCTOpHYECKOro (haKynbTeTa, u.0. 3aB. Kadeapoi atHomoruu, MI'Y umenu M.B. Jlomonocoga (119092
Mockga, JJomoHocoBckui npocit., 27, kopt.4) Oi1. noura: okazmina@inbox.ru

* Crarbs HanicaHa nipu puHancoBoit noguepxkke @onna B. TToranuna (rpant 'CT'K 93/18)


mailto:okazmina@inbox.ru

Kasvmuna O.E. Murpaunonusiii kpusuc B EBpore... 21

[oToku OexeHIIeB 1 IMMHUTPAHTOB CHJIBHO U3MEHWIIM STHHUYECKHI, KOH(ecCHoHaIb-
HBIW U COIMANBHBIN TaHIadT MHOTHX CTpaH 3anana. JTa HOBasi peallbHOCTh BBIIBUHYJIA
Ha MOBECTKY JIHS pa3Hble CIOKEThI: MPO3PAYHOCTh MIIM 3aKPBITOCTh IPAaHUL], MUTPAIIMOH-
HO€ 3aKOHOJIaTEeNbCTBO HAa HAIIMOHAJIBHOM M MEXIyHAPOIHOM ypOBHE, HHTETPAIlHOHHBIE
MIPaKTUKH IPUHUMAIOIIEH CTpaHbl © MHOTOE JAPYTOE.

Henp nmaHHOW cTaTbu — MPOAHAIU3UPOBATh OTHOIIEHHE K MUIPAIIMOHHOM CHUTyalluu
B EBporie ee kpymHeiiieit kondeccnn — PUMCKO-KaToIMaecKoi IEpKBU — M H3yYHUTh (DOPMBI
COIMATBHOTO CITY’)KEHHS KATOJTMYECKUX OpraHu3aluid cper OeKEHIIEB 1 IMMHUTPAHTOB, 00-
paTuB BHUMaHKE Ha OTHOLIEHHE OKPY’KAIOIIEro HAaCeNeHNUs K TAaKOMY CITy)KEHHI0. JTa TeMa
BUJINTCS BIIOJIHE aKTyaJIbHOM, MOCKOJIBKY 3a]a4a afanTaiyy Oe)KCHICB 1 IMMHUTPAHTOB H
WX MHTErpalyy B MPUHUMAIOIIEE OOIECTBO OCTPO CTOUT B HACTOSIEE BPEMs BO MHOTHX
eBpOIEHCKUX cTpaHax. [ocymapcTsa HIyT MprueMyieMble I ceOsl IyTH 3TON MHTETpalny,
a pasHble MHCTUTYTHI TPAXKIAHCKOTO OOIIECTBA MPUHUMAONIMX CTPAH IBITAIOTCS MIPEIo-
YKUTh CBOM CTpaTEruy B3aUMOJIEHCTBIS € UyKakaMu. bobiiast poiib B 3THX Ipolieccax MpH-
HA/IJIEKUT PEITUTHO3HBIM OPTaHU3aIMAM C UX TyXOBHBIMH PECYpPCaMU MOTHBHUPOBATH CBOMX
rocyieioBaTesiel Ha 1ena MUJIOCepAHs M IOMOIIH Hy>KJarOIIUMCS, HABOAUTH MOCTBI MEXTY
MECTHBIM U TPHUIUIBIM HaceJeHHEM, Yepe3 OIarOTBOPHUTENbHBIE COIATIBHBIE MTPOTPAMMBI
OKa3bIBaTh HEMOCPEACTBEHHYIO ITOMOIIL OeKeHIIaM U UIMMUTPaHTaM, MbITasACh TaKUM 00pa-
30M MHTETPUPOBATH UX B MPUHUMAIOIIEE COOOIIECTBO.

B pamkax naHHO#M CTaThu S pacCMaTpUBar0 MOCTABICHHYIO TEMY C IPUBJICYEHUEM J0-
KyMEHTOB PHMCKO-KaTOMM4YeCKOl [IEpKBH M TIOJIEBOT0 Marepuaia, KOTOpbIi MHE ynajaoch
coOpaTh B OJTHOM M3 KaTOJMUECKHUX MPUX0A0B bomonbu. [ist 6osee rimyOokoro nmoHuma-
HUS TipoOieMbl ObUTa TakXKe MpoaHaTU3upOBaHa Hay4yHas JTUTEpPaTypa, MOCBALICHHAs CO-
BPEMEHHON MUTPAIOHHON CHUTYallul U MUTpaloHHON nonuThke B EBpone (babwvikuna
2018; I'pomwixo 2017; Kumunos 2016; Cmenanos 2015-2016; Darrell 2018; Rajendra
2017; Timani 2015), ponu peauruo3Horo Gakropa B MUPOBOH MOJHTUKE W YUACTHH pe-
JIUTHO3HBIX OpTaHU3allii B pa3perieHnd MUTparuoHHoro kpusuca (Jlynxun 2017; Mana-
wenxo 2005; Mavelli 2017; Juergensmeyer 2005; Bretherton 2010), uHTerpanuu 0exeH-
IIEB 1 UMMHIPAHTOB B mpuHUMaromue coodiiectea (Building 2015; Immigration 2008;
Incorporating 2005), connanbHOMY CITyKEHHUIO LIEPKBEW, B TOM YHUCIIE CITYKESHUIO, aIpeCo-
BaHHOM OeeHIlaM u ummurpantam (Jlyuxkun 2016; Religion 2007).

[Moneoit marepuan codbuparncs B tanuu — crpane Bbe3ia 00JbIIOro Yrcia OexKeHIeB
1 UIMMUTPaHTOB. OHAKO OBLIO pEeIIeHO MPOBOJUTH HCCIIEOBAaHUE HE HA IOTE CTPAHBI, T/Ie
qrcio OeKeHIIeB U UMMHUTPAHTOB 0COOCHHO BEJIHKO U CUTYalMsl B CHIIY 3TOTO SMOIHO-
HaJbHO HaKaJleHa U TPaBMaTH4YHA, a B boJIOHbE, /1€ peITHO3HbIe OpraHU3aIiy IoMora-
10T O€XeHIlaM He B 9KCTPEHHOM IOPSAIKE, a BIIOJHE OCO3HAHHO M MOTHBHpoBaHHO. Korna
MO¥1 BBIOOp ajl Ha BosoHbIO, s1 0OpaTuiack K CBOCH 3HaKOMOH, paboTtaroieii B Done
penurno3Heix uccnenosanuii uMeHn HMoanna XXIII. ITocoBeToBaBIIUCE CO CBOUMHM KOJI-
JleramMu, OHa pexoMeHoBana MHe mpuxo Cesaroit Jles Mapuu B @occoino, U3BECTHBIN
B bononse cBoOMME COIMATBHBIMU TTPOEKTaMH.

Heinenauii paiion @occono, KOMPOPTHBIN U 3eJeHBIH, PaCTIONOKEHHBIH HelaIeKo
oT ueHtpa bononeu, 3actpauBancsa B 1960-e ronpl. LlepkoBb ke 37ech cyliecTBOBaa
naBHO, ¥ B 2021 1. mpuxon OyneT npasnaHoBath cBoe 900-1etue. B 1960-¢ ronbl kBapTH-
pPBI B HOBBIX OJIarOyCTPOEHHBIX MO TEM MEpKaM JoMaxX Ky[MWIH B OCHOBHOM MOJIOJBIE,
yCHeIIHbIe, a 3HAYHUT, U JOCTaTOYHO obecreueHHbIe npodeccronansl. Hacenenne paii-
OHa 0Ka3aJoch oueHb cTabmiIbHBIM. Celvac 3TO MPEeHMYIIECTBEHHO T€ € CeMbHU, HO
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TeTreph y>Ke MeHCHOHEPOB, I€TH KOTOPHIX JABHO BBIPOCIH U MOKUHYIU POAMTEIHCKUE
noma. Hacrostens nepksu o. Credano Kymbepcu, onuceiBas CBOW NPUXOJ, TOBOPHT,
YTO B BOCKPECHYIO MECCY IIEpPKOBb y HETO TOJHA, @ BOT TAMHCTBO KPEIIEHHs eMy JI0BO-
JUTCs COBEpIIAaTh KpaliHe penko. IIpuxoxane B ocHOBHOM noxkuiele. IIpuxon Hacuu-
TBIBaeT 6,5 ThIC. YeIOBEK. AKTHBHBIE MPUXOXKAaHE, KaX/JA0€ BOCKPECEHBE MPUXOIIINE
B IIEPKOBB, 1Mo cioBaM 0. Ctedano, coctaBistoT 11%. ITo NMpeuMyIIeCTBEHHO JIOH
B Bo3pacTe 70—80 net. Cam HacTOATENh HAMHOTO MOJIO)KE CBOMX NMpHUXOXKaH. Bripouem,
MHOTHE NPUX0’KaHe BeChbMa aKTUBHBI, XOTAT 3aHUMAThCS TOJIE3HBIMU U 3HAYMMBIMU Je-
JIaMH, BIMSITH Ha MIPOUCXodIIee B paitone u ropoae (IIMA 2019).

3aKoHBI, PeTyNIUPYIOLIHE UMMHUTPALHIO M ONPEEIISIONINE CTaTyc OexXeHIla 1 UMMHTPaH-
Ta, YaCTO CTAHOBATCS MPEAMETOM KapKUX MOIUTHYECKUX cTIOpoB. OTHOILIEHUS K UMMHUTpa-
LUU ¥ IMMHUTPAHTaM CHJIBHO Pa3jIn4aroTCs KaKk MEXIy NMPHUHUMAIOIIUMH CTpaHaMH, TaKk U
BHYTPH Ka)KA0H M3 MPUHUMAIOIINX CTPaH, YTO MOPOIl CO3AaeT AUaMeTpaIbHO MPOTHBOIIO-
JIOKHBIE HappaTUBBL. B pamMkax CBETCKON 3TMKHM MUTPAIIMH MOYKHO BBIJICJIUTH IBa OCHOBHBIX
MOJTX0/1a: KOCMOTIOJIMTHYECKAst dTHKA M KOMMYHHUTapHas 3tuka (Rajendra 2017: 6). Kocmo-
MOJIUTHYECKas ATHKA TIOAYEPKUBAET MIPEBOCXOCTBO KOHIIETIIINU MIPaB YeJIOBEKa (B TaHHOM
clly4ae 3aluIalonIel paBa MUTPAHTOB) HAJl IIPABOM HAI[MOHAIEHOTO TOCYIapCcTBa obepe-
raTh CBOE WICHCTBO. KOMMyHHTapHast THKA ITOAYESPKUBACT PABO MOJUTUIECKOTO cOO00IIIe-
cTBa (rocynapcTBa) BBIOMPATh M 3allIMIIATh CBOMX COOCTBEHHBIX WiIeHOB (Rajendra 2017:
6). /IBa momxona BCTymaioT B Hepa3peIrMoe MpoTUBOpEYHe, IPY 3TOM HE OIMH U3 HUX He
OTpaXkaeT TMOJHOCTHIO OTHOIIEHUI MEXIy MPUHUMAIOLINM HAaceJeHHEM M MUTPAaHTaMH U
HE IpeylaraeT nyTeil MHTErpaluy 4y>KakoB. EBpOCOIO3 B CBOEH COBPEMEHHON UMMUIpPa-
LUOHHOM TTOJIUTHKE MBITACTCS 0aTaHCHPOBATH MEYK/TY ABYMSI STUMH ITOJXO/IaMH, TIOTYEPKHU-
Basi HEOOXOMMOCTh UHTErPallii MUTPAHTOB B IIPUHUMAIOIIEE COOOIIECTBO, BEICTPaNBaHHSA
JIOBEpHUSI MEXY MECTHBIM M MPHIILIBIM HACEeJICHUEM, a TaKk)Ke MPHHUMAasi BO BHUMaHHUE aK-
TUBHOCTb €BPOIEHCKUX LIEPKBEH B COLIMATIBHOM CIIYKEHUU U MX ITIOMCK CBOEU POJIN B COBpE-
MeHHOM obriectBe ([Tomemxuna 2015: 28—40; Jlynxun 2017: 37-39).

OT cBETCKOro JUCKypca 0 MUTPallMOHHOM KPU3HCE U MUTPAHTaX, 3a4acTYIO MOTIePKU-
BAIOIIETO MPEX/Ie BCEro MpaBa TOM MM MHON CTOPOHBI, OTIIMYAETCA AUCKYPC PETUTHO3-
HbI. OT XpUCTHAHCKUX OpraHu3aluii EBpornbl 3ByUnT mpekae Bcero cocTpaganue K Oe-
JKEHIIaM ¥ MUTpPaHTaM U HaJeXJa Ha BO3SMOXKHOCTh YAYYIIUTh UX 0. [ Xpuctuan
Ba)KHEHIIUM MMIIEPaTHBOM, €CTECTBEHHO, CIIy)KUT BHOMUs, KoTopasi y4uT, 4T0 Hanbolee
YSA3BUMBIE TPYIIIBI HACEIECHUs! JOJDKHBI ObITh 3ammiieHbl. [Ipu 3TOM XprcTHane oco3Ha-
10T, 9TO aOCOJIOTHAS CHPABEIIMBOCTh BO3MOXKHA TOJIBKO B TIOJIHOTE Tpaja HEOECHOTo,
B I'pajic k€ 3MHOM TOJIBKO JeJia CONUAAPHOCTH MPHOIMKAIOT HAC XOTS ObI K HECOBEPIIICH-
HOM cripaBeyMBOCTH (Rajendra 2017: 145). B atom 3eMHOM Trpaje, BEIPaKasch CIIOBAMH
Maptuna Jlrorepa, «3akoH u EBanrenue OoTIUYArOTCS ApyT OT Ipyra IO CBOEMY CYIIe-
CTBEHHOMY XapaKTepy: OJHO oO0eIaeT, Apyroe mosenesae (Tromep 1532). B To Bpems
KaK TOCyJapCTBa MOBEJIEBAIOT YBa)KaTh I'PAaHUIIBI U PETYIHPYIONINE MUTPAIMIO 3aKOHBI,
PENUTHO3HbIE OPTraHU3aIH CBOMM COIIMAIBHBIM CITY)KEHHEM MPOSABIISIOT CONUIAPHOCTD
¢ murpantamu. VX conmanbHOE CIy)KEHHE — TO HE TOJBKO OJIarOTBOPUTENBHOCTH, HO
TaKke M UX OTBETCTBEHHOCTh, OCHOBaHHasI Ha 100BU K bory.

Ecau roBopuTh 0 COBPEMEHHBIX JOKYMEHTaX PUMCKO-KaTOIMYECKON LIEPKBHU, TO COLU-
IBHOMY CITY’KEHHUIO BOOOIIE M COIMATFHOMY CIIY>)KEHHIO Cpelr OeKEHIEB U MUTPAHTOB
MOCBSIIEHA crienranbHas miaBa « ColMaibHOe U3MEPEHNE €BaHTEIM3alMN» SHIMKINKH
narbl Opannucka «Evangelii Gaudium» [«O Bo3BemeHnn EBaHrenusi B cOBpeMEeHHOM
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mupe»] 2013 . (Anoctonbckoe 2014). B neii nana ®@paHIMCK NpU3BIBAET «YAETATH BHU-
MaHHe, OBITh PSAIOM C HOBBIMH (pOpMaMH OETHOCTH M XPYIIKOCTH, B KOTOPBIX MBI JIOJI)KHBI
BHUJETH CTPAJAIOIIEero XpUCTa, XOTs ICHO, YTO 3TO HE MPUHOCUT HAM OCS3a€MBIX U HEME/I-
JICHHBIX [TPEUMYIIECTB: O€30MHBIE, CTPAJAIOIIUE Pa3HBIMU (OpPMaMH XUMHUECKOH 3aBU-
CHUMOCTH, O€KEHIIbI, TY3eMHBIE HapO/bl, BCE Yallle OCTAIOIIUECS B ONMHOYECTBE CTAPUKU
1 oTBepkeHHbIE H T.1. OcoObIii BEI30B OPOCAIOT MHE MUTPaHTHI, Belb S — NacThIph Llepk-
BU 0e3 rpanui, Marepu ans Bcex sironeil. [1o3ToMy MpH3BIBa0 CTPaHbl K OTKPHITOCTH,
He Oosiieiics pa3pylIeHHs MECTHONH CaMOOBITHOCTH M CIIOCOOHOM CO3/1aTh HOBBIC KYJlb-
TypHble o0beuHeHus» (Anoctoibekoe 2014: 183—184). [IpumeuarensHo, YTO U TiepBast
noe3nka nambl Opannucka 3a npenensl Puma, cocrospmasics B 2013 1., Oblia Ha OCTPOB
Jlamniey3a, MecTo IPUOBITHS MHOTHX, KTO HajleeTcs HalTH yoexxuine B EBporie. ImenHO
C HUMH TaM BCTpevalics mara, a UIMIPOBU3UPOBaHHAs Kadepa i oOpalleHus K Bepy-
IOIIMM OblIa COOpY’KeHa U3 BHIHECEHHBIX Ha Oeper 00JIOMKOM Kopaliei, MmoTepIeBIInX
kpyurenue B CpenuzeMHOM Mope. TakuM 00pa3oM, BepyIOUIMM ObUI JAaH SIBHBIH MOCHLUT
MIPECTOSATENS MPOSIBUTH CONUAAPHOCTD U MPOTSIHYTh PYKY IOMOIIM OeXeHIIaM 1 UMMHU-
rpanTaM. MHOTHE KaTolnn4decKue Ipruxoasl EBporbl Ha HETO OTKIMKHYINCH U Y4aCTBYIOT
B COIIMAJILHOM CITy>KE€HHH, aApPECOBAaHHOM OekeHIlaM U uMMHUTpanTaM. Ha obmieeBpomneii-
CKOM YPOBHE HX JICATENFHOCTh KoopauHupyercs Komuccueill KoHpepeHInH enmucKonoB
eBporneiickoro coodmiectea [Commission of the Bishops’ Conferences of the European
Community], KoTopast UMEeT IPeJCTaBUTENLCTBA P OOJILIINHCTBE KATOJIMYECKOH enap-
xuit EBpontel (JIynxun 2018: 210).

OueHb aKTUBHYIO paboTy cpenr Oe)KEHIIEB 1 MMMUTPAHTOB BEIET KPYIHEHIIasK KaToJu-
yeckas OiaroTBopuTenbHas opranuzanus «Kapurac». B EBpone nelicTByer ee oTneneHue
«Kapurac-Espona». Oqus u3 MacmTaGHBIX MTPOEKTOB, KOTOpble «KapuTac» ocyiecTsiser
COBMECTHO C JIPYTMMH XPUCTHAHCKHUMHU OpPTraHU3alUsAMH, B TOM YHCJIE TPOTECTaHTCKUMH,
CTaJ MPOEKT I'yMaHUTapHBIX KOpUIopoB. MHUIMAaTOpaMy 3TOTO MPOEeKTa ObLIM KaToJInye-
CKast 0OIIMHA CB. DTUAMS U JIBE MPOTECTAHTCKHUE OpraHM3aliu: EBaHrennyecko-BaibaeH-
cKas LepKkoBb 1 EBaHTenbckas dhenepanus nepkeid. B pamkax 3Toro npoekra XpucTHaHCKUE
OPTraHM3ALNN 3aKITFOYWIN ¢ MUHHCTEPCTBOM MHOCTPAHHBIX Jes Mranuu u1 MuHuCTEpCTBOM
BHYTPEHHUX JieN1 Mtanuu cormnaienye, KOTopoe MpelycMaTpuBaeT BeIAady MIPUMEPHO ThI-
CSIYM TYMaHHWTApHBIX BU3 B TOJ HanOoJee YI3BUMbIM KaTeTOPHSIM JIUII, UIYIIUM yOeKHIIA:
JKEHIIUHAM C JeThMH, CTapuKaM, HHBaIHAaM, OOJBHBIM U T.IL., TIPH 3TOM BH3bI BBIIAIOTCS
B cTpaHax ucxona. Takum oOpa3zoMm B MTanuro moau mpruObIBAIOT yKe C JIETaNbHBIM CTaTy-
coM. Maes npoekra — obecrieunTs 6€30MacHOCTh Kak OSKeHIaM (MM He HaJo MOABEpraTh
ce0s pUCKY B HeJleralbHOM ITyTemecTBuU yepe3 Cpean3eMHoe MOpe), Tak U MECTHBIM KH-
TEJIAM (TTOTEHIMATbHbBIE KAaHAWAATHI elle 10 MOMYYEeHUS BU3bI TIIATEIHHO MPOBEPSIOTCS Ha
3aKOHOMOCITYITHOCTE). [To mpuOkiTiH B WTamuio obnanareneil TyMaHUTapHBIX BU3 BCTpe-
YaroT MPEICTaBUTENN PEIUTHO3HBIX OpraHU3ali, OHH e MPEIOCTABISIOT UM KIIIbE Ha
TIEpPBOE BPEMsi, TIOMOTAIOT OCBOUTH UTAJBSIHCKUHN S3bIK, 3aITMCHIBAIOT JETEH B IIKOMY U T.II.
(I'ymanutapnsie 2016). B pamkax npoekTa ryMaHUTapHBIX KOPHAOPOB marna OpaHIrcK mo-
cetwi B 2016 1. mareps OekEHIIEB Ha rpedeckoM ocTpoBe JlecOoc u npuse3 orTyaa B Baru-
KaH JIBeHaa1aTh OexkeHieB u3 CUpHH, MOMYYHBIINX TYMaHUTAPHbIE BU3BL.

EBporneiickue 11epkBY CO3/1aIM 1 MHOTHE APYTHE IPOTpaMMBbl, HallpaBJI€HHbIE Ha HHTE-
rpamuo MUrpaiToB. OHH TIOMOTalOT MUTPaHTaM U OeKeHIaM ¢ 00yCTpOHCTBOM Ha HOBOM
MecTe, 00eCIIeUnBaIOT UM JIOCTYI K 00pa30BaHUIO M PBHIHKY TPYHa, OKa3bIBAIOT IOpHIYe-
CKYIO H TICUXOJIOTHYECKYI0 TTOoMOIITb. Oc000€ BHUMAHUE YISTSETCS OCBOCHHUIO OCKEHIIaMHU
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W MUTPaHTaMHU s3bIKa MpUHUMatoniel crpanbl. C 3TOH LENbI0 PEUTHO3HbIE OpPraHn3aliu
OTKPBIBAIOT CHEMATIbHBIE SI3bIKOBBIE Kypchl (Darrell 2018: 28).

PemurnozHpie opraHu3anyy BUIAT CBOIO 337ady HE CTOIBKO B TOM, YTOOBI IIOMOYH I1e-
pecereHIaM JieTallbHO BheXaTh I JIeraju30BaThCsi HA HOBOM MECTE, CKOJBKO MOMOYb
alanTHPOBaThCA TeM, KTO yke Haxomutcs B EBpone. B 3TuxX ycunusx, HanpapJeHHBIX Ha
aJIanTalyIo U MHTETPalnio OS)KEeHIEB 1 UMMHUTPAHTOB UMH JIBHKET M MHJIOCEpIUE, H TIpar-
MaTUyHbIe MOTHBEL: EBporia ¢ ee HU3KMM €CTECTBEHHBIM IPUPOCTOM U CTApEeHHUEM HaceJe-
HUsSI HY)KJIaeTCsI B IPUTOKE pabodeil CHITbl W3BHE, HO €BPOIIEHIIaM BayKHO, YTOOBI 9Ta HOBAs
pabodas cuia BIMcallach B KYJIBTYPHBIC PEallid, TO3BOJISIIOIINE COXPAHUTh COOCTBEHHOE
eBpoIieiickoe KyIsTypHOe cBoeoOpasue. Permuruo3Hsle opraHu3aluy 4epe3 CBOe COLUallb-
HOE CITy)KEHHE CTaparoTCsi MOTUBUPOBAThH YCHIIHS K HHTETPAIUH U TIEPECEICHIIEB, U MECT-
HBIX JKUTEIICH, KOTOphIE KaK K cCaMUM OeeHIIaM M HMMHUTPaHTaM, TaK ¥ K OKa3bIBAIOLINM UM
MOMOIIIb PETUTHO3HBIM OPTaHU3AIMAM YaCTO OTHOCSITCS HEOMOOPUTENBHO HITH JaXKe BpaK-
ne6Ho. TakuM 00pa3oM peNTMrHO3HBIE OPraHU3aui HABOST MOCTBI MEXKIY «MECTHBIMUY H
«TIPUILTBIMUY, TIBITAIOTCS BEICTPANBATh T0OpPBIE OTHOIICHHS MEXITy HUMH.

[puxox Cearoit eBst Mapuu B @occomno B coTpyaHuuectse ¢ «Kapurtacy ¢ okTaops
2017 r. BemeT counanbHyo paboTy ¢ OexKEeHI]aMU 1 UMMHTpaHTaMu u3 AQpuku. Jlo 3Toro
MPUXO]] y4acTBOBAJ B JPYTHX CONUANBHBIX MPOeKTax. Kak MOsSCHWIM CBOIO TIOCIIECTHIOIO
WHUIATUBY TPUXOKaHE, «T1ara MprU3Bajl OTKPBITh IBEPU OeKEHIIaM, TPUXO]] OTKIUKHYII-
cs», IOAYEPKUBasl OAHOBPEMEHHO, YTO ABHXKYIIAs CHJIa BCEX MX IPOCKTOB — ATO Bepa
B bora (IIMA).

«Kapurac» momoraer npuxoay OpraHM3alMOHHO U JoructhHuecku. CpencTsa e IUis
BE/ICHUSI KOHKPETHOH Pa0OTBl COOMPAIOTCS CpPell CaMHX MPHUXOKaH, IPUIEM JKEPTBYIOT
U T, KTO HETIOCPEACTBEHHO HE 3aHMMAETCS COLUAIBHON JIesTebHOCThI0. OKa3bIBaeT Mo-
MOIIb U COCEHHUN MPHUXOJ], TOCTABIISAS OBOIIM M PPYKTHL. MU cHaOXalOT MOAOTICYHBIX,
a TaKkKe MOJAI0T K CTOJNy BO BPEMSI COBMECTHBIX Tparie3, KOTOphle yCTpauBaeT MpPUXO,
MpUIIaNias Ha HUX HE TOJBKO HBIHEITHHUX MOJOIIEYHBIX, HO M TEX, KTO KHUBET YK€ BITOJTHE
camocrostensHo (IIMA 2019).

[IpoekT npuxona HaleJIeH Ha MOMOIIb MUTPAHTaM TaK Ha3bIBAEMOTO BTOPOTO YPOBHSI.
370 01U, KOTOPBIE yKe MOTYYUITH JIETATBHBIA CTaTyc, HO ellie HE CMOTJIH BITUCATHCS B IIPH-
HUMAloIIee O0MIECTBO. Y HUX TOKA HET XKHJIbs, HET paOoThI # T.1. TaKMX MUTPaHTOB B MPHU-
XOJI IPUBO3SAT COTPYAHUKH «KapuTaca», poBHO CTOJBKO YENIOBEK, CKOJIBKO TPHXO]] MOXKET
NPUHATH B TAHHBI MOMEHT. Y TPUXOJIa €CTh CBOs TocTeBasi kBaprupa. C Havana jaeicTBus
MPOrpaMMBbI B Hee TTOCEIISIFOT IByX MUTPAHTOB Ha MIECTh MecsleB. Kak monararot B mpuxo-
Jie, IMEHHO TaKOTO CpPOKa OCTATOYHO, YTOOBI YEJOBEK MPOILEI IEPBHYHYIO aJalTalluio0 1
CTaJI TOTOB K CAMOCTOSTENHLHOM KU3HH. [[prxoXaHe aKTUBHO YYAaCTBYIOT B KM3HH MOIOTICY-
HBIX. [loHIMast 0c00yI0 BaXKHOCTh OCBOSHHSI MUTPAHTAMH UTAJIBSTHCKOTO SI3bIKA, PUXO0KAHE
BeyT nporpamMmy «MTalmbsIHCKUH S3bIK LIS BCEX JKETAIOIUX», MIPELyCMaTpUBAIONIYIO HH-
JMBUTyaJIbHBIE 3aHATHL. UIEeHBI IPHXO0/a OMOTa0T ITOJIONIEYHBIM C TPYIOYCTPOHCTBOM, 3a-
HUMAIOTCSl KX TOKyMEHTaMH, [IOMOTal0T PelliaTh BOSHUKAIOIINE IOBCEIHEBHBIC IPOOIEMBI.
[puxoxane e MoAOUPArOT KBapTHPY, IE YeNIOBEK OyAEeT KUTh 10 UCTCUCHUH LIECTH Me-
CsILIEB, BBICTYIIAIOT TApaHTAMH B OTHOILICHUSX CO CHATYUKOM XXHbst. Ecin cpa3y kBapTupy
HAWTH HE YACTCS VI IIPUXOKaHE BUMIAT, YTO YEIIOBEK €Ille He TOTOB KHUTh CAMOCTOSITENHHO,
M0 MCTEYEHHNH ILIECTH MECSIIEB MUTPAHT BPEMEHHO JKHBET y KOrO-TO W3 WICHOB MPUXO/A.
C TemH, KTO yKe )KUBET OTIEIBHO, TOKE CBSI3H HE MPEphIBAIOT. [IprxoxaHe pOoJoIKaoT
y4acTBOBaTh B X XU3HU. OHU MOCPEIHUYAIOT ¢ paboTomaresieM, MOMOTaloT C BO3HUKAIO-
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LIMMHU OIOPOKPATHYECKUMH TPOLIENYPaMH, HHTEPECYIOTCS TIOBCETHEBHOI KU3HBIO MUTPaH-
TOB, MPHUIJIAILIAIOT UX HA MEPONPHUTHS B Ipuxozae. COBCEM MOJIOIBIX MUTPAHTOB B TOCTE-
BYIO KBapTHUpPY HE MOCENIOT. VX mpuxokaHe MpUHUMAIOT B CBOM ceMbU. CeMbst 3a00TUTCA
0 TOM, YTOOBI OHH 3aKOHYMIIH IIKOJY, [IOMOTaeT UM COIMAIM3UPOBAThCS. Takue MUTPAHTHI
KHUBYT B C€Mbe, ITOKa He OyqyT TOTOBBI K CaMOCTOSATENBHOM >KM3HU. Tak, OmHa U3 ceMei
MPUXOKaH — MOMX HH(POPMAHTOB, Y KOTOPBIX yXKe ecTh Tpoe aetel 12, 19 u 20 nert, npuuem
BCE€ YCHIHOBJICHHBIE U BCE U3 Pa3HBIX CTPaH MHpa, B3sJIa MOJIOIOTO yeioBeka u3 CeHerana.
Ha momenT, xorma oH okaszaincs B Uramuu, emy Obuto 17 jer. B cembro moman nBa roga
ciycts. Korma B ceMbsiX MOCENSIIOTCS MyCylibMaHe (Kak, Harmpumep, 3ToT roHoina u3 Cene-
raja), CEMbH YBa)KalOT X PEJIMTHO3HBIE TPAJUIINK: HE TIOJIAI0T K CTOJTy CBUHUHY, B Pamanan
He Tpe/yiaraloT CBOMM TMOCTOSUIbLIAM €y JI0 3aKaTa COJHIIA U T.I. B mpuxofe cymecTByoT
u apyrue (opMbl KypUpOBaHHsI MUTPAHTOB, HAIPaBJICHHBIE HA WX MHTerpanuio. Tak, eme
OJIHA CeMbsl, C KOTOpol s mobecenoBaia, MOMOTAaeT JABYM TPUALATHICTHUM MHIPAHTaM:
onvH w3 ['Bunen, npyroii u3 'amOun. OHK HE KHUBYT B CEMbE, HO YaCTO MPUXOJIAT B TOCTH,
e UX YrolaroT, MOMOTAIOT ¢ 0(pOpMIICHHEM PAa3HOTO PoAa JOKYMEHTOB, JIAIOT COBETHI 10
Pa3HBIM KU3HEHHBIM cUTyaluaM. OmeKaromas ux ceMbs IIOMOITIa UM HalTH paboTy, B pAze
cirydaeB BoicTymnana nopyuutensivu (IIMA 2019). Co Bcemu ofi0neYHBIMH BBICTPanBaIOT-
sl JUIAIIMecs OTHOIEHHA. B pesynbrare ckilafbIBae€TCsl HOBOE COOOIIECTBO «MECTHBIX» U
«TIPUILUIBIX», B KOTOPOM «IIPHIIUIBIE» CTAHOBSITCA HE UY)KUMH, YTO JJISI MUTPAHTOB OYEHBb
BakHO. Ha 07THOM y’)kHHE, KOTOPBIN yCTpauBall MPUXOJ, s TOroBOpmIIa ¢ BeIxoamem u3 Ce-
Herana. OH npuexan B Utanuto 3a Tpu rofa ao 3toro. CHavamna KW B MyHKTE Mprema Oe-
xeHueB. [Tlotom «Kapurac» npuses ero B bononsto. Illects MecAiieB oH KU B TOCTEBOM
KBapTupe npuxona. [Torom nepeexain B KBapTUPY, KOTOPYIO €My HAIIUIH PUXOXKAaHE, OHU e
3aIUIaTUIIN 3aJ10T ¥ TapaHTUpOBaiH omary. Celyac OH KMBET B KBapTHPE BMECTE C JPYTHM
murpantoM. O6a paboTaroT, caMy OIUIauYMBAIOT CBOE JKUITbE U obecreunBaroT ceds. [Tpuxo-
Iy 9TOT CEHeraJiell OueHb ONlaro/lapeH W CYMTAET €ro CBOEH HOBOUM CeMbei, YacTo ObIBaET
Ha TPUXOJICKHX BHEOOTOCTYKEOHBIX MepoIpusThsiX. LlepkoBHBIE CiTy>KObI HE MMOCEIAeT 1
HUKaKOTO JIaBJIEHU 10 3ToMy ooy He uyBcTByeT (IIMA 2019). Ilpuxoxane Takxe OT-
ME4aJii, YTO HUKAKOW IIeJICHAIPABICHHON MUCCHOHEPCKON AEATENBHOCTH 110 OTHOILLIECHUIO
K OekeHIIaM U IMMHUTPaHTaM He poBoanTcs. KoHeuHo ke, 3 dekT Tak Ha3pIBAEMOro MHC-
CHOHEPCKOT0 MPUCYTCTBUS MMeeT MecTo. [lomoneynsle MHOTO BpEMEHH MPOBOMAT B MPH-
X07Ie, TECHO OOINAIOTCS C BEPYIOIIMMH, YTO CIIOCOOCTBYET MX IMO3UTHBHOMY BOCHPHSTHIO
KaTOJIMKOB M KaTOJHMIIN3Ma, HO COOCTBEHHO 3TO TOXE MYTh K MHTETPaIH.

BMmecrte ¢ TeM OTHOIIEHHE K TPOEKTY IMOMOIIU OEXEHI]aM 1 MUTPAaHTaM KaK B CaMOM
MIpUXO/ie, TaK U B IeJIOM B paiione Poccosio HeonHO3HaYHOEe. bOoNBIIMHCTBO HEAKTHUBHBIX
MIPUXOXKAH OTHOCSTCS K MMPOEKTy Oe3pa3nuuHo. Ho y MHOTHX B paifioHe OTHOIIEHHE K MPo-
€KTy HeOJO0OpHUTEIbHOE: KUTESAM HE HPABUTCA, YTO MPUXOXKaHE eIeHANPaBICHHO PU-
BO3ST B bosIoOHBIO yykakoB. [IoaTOMy yuacTHUKH IpoekTa npocart «Kapuracy npuBo3uTh
TOJILKO HEOOJBIINE IPYIITBl METPAHTOB, C TEM YTOOBI OHM HE OY€Hb OpOCalluCh B Tia3a
W HE CHJIBHO MEHSUIM MPUBBIYHBIN 3THOKYJABTYPHBIA NaHnmmadpT. TeM He MeHee NPUXO
Cesroii Jleest Mapuu B @occosio He eIMHCTBEHHBIN B OKpYTe, BOBICUCHHBIH B MIOT00HY IO
0JIaroTBOPUTEINIbHYIO JeaTenbHOCTh. [1o ciioBam o. Ctedano Kymsepeu, 23% karomuue-
CKHUX IPHUX0/0B bOJIOHBY Tak WM MHAUe BOBJICUEHBI B COIHAIbHYIO IIOMOIIH OeKeHIIaM U
MMMUTpaHTaM. 3a BpeMsl CyIIeCTBOBaHUS IIPOTPaMMBI, aJJpeCOBAaHHON MUTpaHTaM, B IIPH-
xozne Castoit JleBsl Mapuu B @occono momorp nonyuniad 130 denoBek, ¥ o BCeMH HUMH
1o cux nop noanepxkuaetcs cea3s (IIMA 2019).
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Kpu3ucel 1 couuanbHbIe TOTPSICEHHS YCUIINBAIOT POJIb PEJIMIHUU B OOIIECTBE, JACIA0T
PEIIUTHUO3HBIC OpraHU3alun 0Oosee 3HAYMMBIMU U 3aMETHBIMHU. MHFpaHI/IOHHbeI Kpu3uc
B EBporne ciocoGcTBOBA AeNpPUBATH3AMN PEIUTUH B CHIIBHO CEKYIISIPH30BaHHOM 0011Ie-
cTBe. Penurno3Hpie OpraHu3alyy 3asiBUINA O CBOCH POJIH B OOIIECTBEHHO-MOIUTHICCKON
KHU3HU, U UX ACATCIBHOCTH OKa3aJjlaCh BOCTpe6OBaHHOI>'I. XpI/ICTI/IaHCKI/Ie opraHusanuu, 1
B YaCTHOCTH MPUXOMbI U OJIaroTBOPUTENIbHBIE CTPYKTYPbl PUMCKO-KaToIM4eCcKoi [epKBH
CTaJIn BA)KHBIMU aKTOPaMHU B BBICTPAaBaAHUU OTHOIIEHHH C MHUI'PaHTaMU U UX UHTETpaliun
B €BpOIIeHCKOe 00LIEeCTBO.
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MASKS AND CARNIVALS IN CONTEMPORARY SARDINIA

The carnival occupies an important place in Sardinia, and attracts the attention
of scholars with its continuously renewed meanings and functions. Furthermore, the
institution of carnival is one of the cultural traits that has most oriented enhance-
ment, research, re-proposal, revitalization of spontaneous groups and cultural asso-
ciations: local traditions are re-learned and reworked along with specific identities
and new forms of expression. In this sense, we can speak of new carnivals, cultural
heritage in new economic and social contexts. In other words: today s representa-
tions and masks refer to an alleged tradition to respond to contemporary needs and
requests. In the case of Sardinian carnivals, enhancement, recovery, re-proposal
are usually spontaneous, endogenous processes, and they are, first of all, initiated
to respond to «identity needsy». The contribution tries to reflect on these issues, em-
phasizing the complexity of the carnival phenomenon in Sardinia.

Key words: masks, carnivals, cultural heritages, Sardinia

Preliminary observations

In the city of Romens, in 1580, the festivities of Candlemas and San Biagio decreed the
beginning of the carnival. For 15 days, the town of Dauphiné became a popular theatre, a
bustle of «parties, kingdoms, assemblies», the centre of masquerades, banquets, dances,
games, races and processions, where the carnival of the rich, personified by Judge Guérin,
coexists with that of the poor, personified by the popular leader Paumier, and where «the
rites of life and death, of fruitful prosperity and death sentence cross each other in the mi-
crocosm of the [...] bustling city» (Le Roy Ladurie 1981: 215). This festive effervescence,
based on inversions and excesses, tragically ends between 15" and 16" February, Monday
and Shrove Tuesday, with the clash between the notables and commoners of Romens and
the death of Paumier. Carnival is dead. This episode, in fact, closes the carnival celebra-
tions prematurely. Shrove Tuesday will be «uncarnivalized» and it will bring «the very
essence of an institution, which is based on conflicts, expulsions, assassinations (generally
symbolic assassinations; but in this case, very real)» (ibid: 237).

Emmanuel Le Roy Ladurie investigates the uprising between city and countryside in the
Dauphiné, between nobility-bourgeoisie and artisans-peasants, that is he analyses the carnival
and its relations with the uprising. The carnival of Romens — a political-folkloric festival, as the
French historian defines it — is in fact a carnival of protest which ends tragically emphasizing
the class conflict. A hostility between alignments from which a dense web of folk symbols and

Mannia, Sebastiano — Professor of Cultural Anthropology and Ethnology and Methodology of
Anthropological Research, Department of History, Human Sciences and Formation, University of
Sassari (Italy, Via Zanfarino 62, 07100 Sassari). E-mail: smannial @uniss.it
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codes emerges: the triumph of an initial chaos, disorder, which must be reconverted into cos-
mos, order. A carnival in which jokes and laughter, death and power are mixed.

The work of Le Roy Ladurie describes and analyses well the inversion and subversion,
the mockery and the contestation, the trial and the execution of the carnival, namely some
of the constitutive features of the carnival phenomena in the Mediterranean area', and
in particular in Sardinia, a region where different types of carnival can still be observed
today. These features have various forms, outlining an articulated and complex picture:
from the traditional anthropomorphic and zoomorphic masks of the mamuthones and is-
sohadores from Mamoiada and the boes and merdules from Ottana, to the rediscovered
carnivals of Orotelli, Fonni, Orani, Samugheo, etc.; from the carnival equestrian rides of
Oristano and Santu Lussurgiu, to the parades of allegorical floats in various cities on the
island?. Then there is another type of carnival characterized by a procession of people who,
accompanied by music and songs and the declamation of satirical poems, brings in pro-
cession a donkey and a puppet impersonating carnival, namely the person responsible for
all the community evils, who is tried, condemned, killed and eliminated in order to restore
order’. That is the case, for example, in Ovodda, Lodine, Gavoi, Tonara and in several
other towns on the island (see Orru 1999).

Therefore, the carnival occupies an important place in Sardinia, and attracts the at-
tention of scholars with continuously renewed meanings and functions. Furthermore, the
carnival institution is one of the cultural traits that has most oriented enhancement, re-
search, re-proposal, revitalization of spontaneous groups and cultural associations*: local
traditions are re-learned and reworked along with specific identities and new forms of
expression. In this sense, we can speak of new carnivals;cultural heritage in new economic
and social contexts. In other words: today’s representations and masks refer to an alleged
tradition to respond to contemporary needs and requests. In the case of Sardinian carnivals,
enhancement, recovery, re-proposal are usually spontaneous, endogenous processes, and
they are, first of all, initiated to respond to «identity needs». The clash with contempora-
neity inspires the search for identity and memories, which is indicative of the «collective
need to find oneself in a past that gives the sense of cultural continuity precisely where
on the contrary there has been discontinuity, violent uprooting, class leap. Searching for
memories also means searching for an identity, which is also more to be built and rebuilt
rather than to be found. And it should also mean achieving a perspective for the future»
(Gallini 1977: 135).

! There is an impressive literature on the carnival. See for example: Bachtin 1979; Broccolini and
Ballacchino 2016; Buttitta 1996; Caro Baroja 1989; Castelli and Grimaldi 1997 and 1999; Grimaldi
2003; Kezich 2015 and 2019; Mannia 2017a; Sisto and Totaro 2010 and 2014; Rossi and De Simone
1977; Sordi 1982; Testa 2014; Toschi 1955.

2 On Sardinian carnivals, in addition to the references in the text, see: Alziator 1956 and 1957; Atzori
1988 and 1997; Atzori et al. 1989; Della Maria 1958a and 1958b; Mannia 2017a and 2020; Masala
1984 and 1987; Moretti 1954, 1963 and 1967; Orru 1999; Satta 1982; Toschi 1955.

3 Not all four phases are necessarily present (see Orrit 1999).

4 Similar dynamics can be observed in numerous other contexts. Recently Giovanni Kezich pointed out
that in Europe the carnival has «resurrected and made a comeback. In fact, ancient carnivals thrive
more than ever, those that had been abandoned for decades or even centuries are revitalized and
put back on the streets, and new ones are being created everywhere» (Kezich 2015: 19). There is an
extensive literature on the phenomena of recovery, re-creation, re-invention of masks and carnivals.
With regard to the Italian context, see, among others: Bonato 2006; Castelli and Grimaldi 1997 and
1999; Grimaldi 2001 and 2003; Mannia 2017b; Mirizzi 2012; Spera 2004.
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need for a celebration, thus contributing to re-establishing and re-functionalizing new and
old calendars and allowing, at the same time, to re-propose and reaffirm the different indi-
vidual and collective identities.
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Masks and carnivals in Sardinia

Among the best known and most famous carnival masks and representations of Sar-
dinia, we recall those from Mamoiada and Ottana which, although affected by important
processes of change in the second half of the last century, are among the few cases that
have not undergone an «interruption of tradition»'.

The mamuthones and the issohadores from Mamoiada make their debut on January 17%,
sa prima issida, when they visit all the fires lit in the various districts of the town in honour
of Saint Anthony the Abbot, making three laps around them. Mamuthones wear black sheep-
skins that cover their shirt, jacket, and trousers in velvet or moleskin. On their shoulders they
carry sa carriga, a series of cowbells of various sizes held together with leather straps that
can reach a weight of 30 kg, while some bells fall on their chest. They also wear a brown or
ruby red female handkerchief, a cap and a black anthropomorphic mask, sa visera, with a
gloomy, tragic expression. The issohadores wear a white shirt, a red cloth bodice, a feminine
embroidered shawl around the waist, white trousers in canvas or linen, gaiters, the traditional
male headdress held with a colourful handkerchief around the face, a bandolier of cowbells
and they carry a cane rope, sa soha. The members of the Pro Loco also wear a white mask,
the use of which is contested by the other Mamoiada association, the Atzeni Association,
which claims the historical non-existence of this mask>.

Mamuthones and issohadores stage a «dance procession»: the former arrange them-

! On the masks and carnivals in Mamoiada and Ottana see: Alziator 1955; Atzori 1997; Della Maria
1959; Marchi 1951; Masala F. 1955; Masala M. 1971; Massajoli 1972 and 1974; Satta 1982; Sordi
1993. For further reading: http://www.mamoiada.org/paese/mamuthones-issohadores/.

2 Only the men from the community, members of one of the two associations, can be dressed as mamuthone
e issohadore.
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77 selves in two parallel rows
‘| and following the orders of
~ an issohadore advance mak
. some jumps towards the in-
| side of the procession and
others towards the outside.
At a certain point, the driver
. makes a sign with his hand,
the mamuthones continue
to jump for a set number of
~ times and at the end they per-
i form sa doppia, that is, they
jump in place three times in

a row. Thus they continue

throughout the course of the
event until the exhausting dance is completed: the s issohadore leading the procession
raises his hand, the mamuthones perform a few jumps and the guide spreads his arms
to conclude; the mamuthones therefore jump again inwards and outwards, perform a sa
doppia and end the ritual with it.

The issohadores, in smaller numbers than the mamuthones, do not have a fixed posi-
tion, apart from one that is in the centre between the two rows and, as mentioned, they
dictate the rhythm of the entire dance; the others arrange themselves at the beginning and
at the end of the procession. Their movements are graceful, their steps are light and accom-
pany the heavy gait of the mamuthones. With a rope, as a sign of good luck, they capture
the women in the audience.

The Mamoiada carnival ends on Shrove Tuesday with the death sentence of Juvanne
Martis Sero. 1t is a straw puppet dressed in old clothes and with a funnel-like head — con-
nected to a barrel — into which wine is poured and collected from the houses of the com-
munity. The puppet is carried on a cart richly decorated with flowers and branches usually
pulled by a donkey while a group of men dressed in traditional female clothes and with
blackened faces shout and lament in an allegorical way the figure of Juvanne Martis Sero.
In the evening, the dying puppet is taken to a square and an attempt is made to revive him
for the last time. But Juvanne Martis Sero will die, thus decreeing the end of the carnival.

In Ottana, the boes and merdules come out on January 16™, the eve of Saint Anthony
the Abbot day, and they go around the fire lit in honour of the holy anchorite. The boes
wear velvet jacket and trousers, white sheepskins, more rarely black, a bandolier with large
cowbells, a black female handkerchief, white sheepskin leggings and a richly inlaid zoo-
morphic mask depicting an ox, sa carazza. The merdules also wear a mastruca and white
sheepskin leggings (less frequently black) over a velvet suit, a black female handkerchief
and a grinning anthropomorphic mask. They walk bent over, often supporting themselves
with a stick, which also serves to try to keep the boes at bay, tied with a rope, sa soca. The
boes are restless, they try to escape, kick, jump and mimic the charge towards any bystand-
er, they lie down and wriggle while the merdules try to bring them back to order, often by
beating them. Some merdules advance while playing a particular instrument, s orriu, a
cork cylinder closed at the top with a piece of animal skin tied with a thread soaked in pitch
which produces a hoarse and dark sound when they rub it with their fingers.

boe u mepoyne — nepconanxcu xapuasanra ¢ Ommana.
Domo C.Mannua. 2019.
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Other figures also participate in the Ottana carnival: the pig, the deer, the donkey
and sa filonzana. The latter is represented by a male character wearing traditional black
female clothes, men’s leggings and boots and a black anthropomorphic mask with a
pronounced grin. Sa Filonzana is old, hunched over and limping, she carries with her
the spindle, the distaff and some large scissors hanging from her neck. During the panto-
mime, she spins the wool by threatening to sever the thread if the person she is address-
ing does not offer her a drink.

Both in Mamoiada and in Ottana, the carnival is one of the most awaited and partic-
ipated celebrations and constitutes a strong identity marker, as well as an important cul-
tural heritage, around which a significant tourism and economic network has been con-
solidated. It is precisely the identity dimension that has stimulated widespread processes
of recovery and revival of the carnival tradition in recent decades. As a matter of fact,
while from the second post-war period until at least the mid-1970s the models expressed
by mass culture led individuals to reject and overcome «tradition», afterwards the com-
plexity of the contemporary has led them to search for identities in customary cultural
models and memories of the past. This research has been carried out by social actors far
from the productive and the ideological aspects of the agro-pastoral world, and it has
generated complex dynamics, within which festive events of various kinds have been
revived, re-functionalized, and re-invented. In this general context, the carnival plays a
central role: most of the masks and representations from the carnival on the island have
been the object of recovery, revival and re-invention of tradition.

In 1979, in Orotelli, sos thurpos — the blind — make their comeback (Marchi, 1979;
Pillonca, 1981), after the oblivion into which they fell in the years between the two world
wars. The idea of recovering the local mask came from a teacher from Orotelli, who part-
nered with the «Salvatore Cambosu folkloric research group» and took the technical-sci-
entific advice of Raffaello Marchi to ensure that her project followed a scientific method.
The reconstruction of the Orotelli carnival was based on interviews with the elderly and on
the notes of a local Canon, Salvatore Merche, who in the 1930s affirmed that local masks
took «their name from the shape of their suit and were called mascaras de caddu, if they
went on horseback, and mascaras de pé, if on foot. The latter were then called erithajos,
tintinnajos, burrajos, thurpos, depending if they wore hedgehog skins, cowbells, bed cov-
ers or orbace cloaks!'. They were also called cusinos and damas if they were dressed as
gentlemen and ladies in costume: the latter two were gentle masks, while the others were
amusement masks, except those on horseback» (Merche 1986: 37-38)?.

The thurpos performed for the first time on 11" February 1979 and since then, together
with the masks of Mamoiada and Ottana, they have represented the «triad of excellence»
of the island’s carnival, not only because they have been present in the folkloristic scene
for decades — so much that we often tend to believe that the Orotelli mask, like the Mamoi-
ada and Ottana ones, has a continuity of tradition — but also because carnivals have gained
the interest of scholars.

! Orbace is a typical sheep wool cloth from Sardinia, it is very resistent and waterproof.

2 Giuseppe Della Maria also mentions the mask of the thurpos in 1959 in an article relating to the masks
of Ottana. Urging an informant on the Ottanese carnival, he wrote: «Are those your boes, joined in
pairs by a lace tied around the waist, like Orotelli's sos turpos (literally, blind), also equipped with
masks (not wooden, but cork) and rattles, wearing a gull with hood and accompanied, indeed, guided,
by a third mask armed with a whip to be used by those who do not ... pay for a drink?» (1959: 7).
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The thurpos have faces blackened with soot and they wear, over their trousers and
velvet jacket, a black orbace coat, su gabbanu, whose hood is pulled down below the
forehead. They wear a neck strap from which several bells hang, s ‘otturada. The thurpos
walk in pairs, like a yoke of oxen, guided and ruled by another thurpu by means of a rope
tied at the waist. Some drag a plow, others mimic the sowing of wheat and there is also
su thurpu-farrier who simulates the shoeing of oxen. Similarly to other Sardinian masks,
some thurpos suddenly pounce on bystanders and imitate the behaviour of cattle, others,
with sas sogas, capture some acquaintance forcing him to offer them a drink. On the last
Sunday of Carnival, however, the thurpos themselves invite the audience.

Canon Merche, as noted above, indicated the existence of other masks from Orotelli:
tintinnajos, burrajos and eritajos. The latter, which disappeared around the 1960s — 1970s,
was recovered and re-proposed on the occasion of the Orotelli carnival in 1993. In this
case as well, a writer and local scholar took care of the restoration and reconstruction of
the mask, based on the stories of his great-grandfather and on the few notes left by Sal-
vatore Merche. S eritaju (the hedgedog hunter) wears a white robe with the hood pulled
down over his face and his face is covered with a red handkerchief. He wears a leather
necklace with cork disks covered with hedgehog skins. According to some old oral testi-
monies, s ‘eritaju, during the carnival, ran after women trying to hug them in order to prick
their breasts with the quills of the collar.

The revival of island masks between the 1980s and 1990s began with the comeback
of urthos and buttudos from Fonni, su bundu from Orani and s urtzu, su 'omadore, sos
mamutzones from Samugheo. S urthu from Fonni wear sleeveless white sheepskin that
also covers their head and legs. Their faces and arms are blackened with soot and are held
together by chains joined to a piece of leather tied at the waist. During the pantomime, they
climb on light poles, on the terraces of the houses, on trees, they throw themselves on the
ground, kick, run, pounce on bystanders and especially on women trying to escape from
sos buttudos, characters dressed in a long black orbace coat and a bandolier of cowbells,
also with hands and face blackened with carbon black.

The first documents on the Fonni mask date back to the end of the nineteenth century:
Pietro Nurra writes how the funeral lament given to the executed carnival puppet, Narcisu
or Ecce Homo, was performed by buttudos, masks dressed «in rags, grotesquely tinged
with soot on their faces, and they enjoy the greatest freedom in chasing and hugging girls,
and in satirizing with verses. Mostly they go in groups, a widow with five or six daugh-
ters who bring their dead father, Narcisu or Ecce homo as they call him in Fonni, and
from time to time, as they lay him on the ground, they let off steam in laments and songs
[...]. As the improvisers warm up, the singing becomes licentious and obscene, and the
chorus of the shouting people repeats the refrain at each verse: Coro meu!» (Nurra 1896:
69-70). Giuseppe Della Maria, in 1958, reported instead that «in Fonni, in rather recent
times, during the carnival the buttudos (literally «ugly men, badly dressed»), equipped
with cork masks depicting demons, appeared and dominated. They often had a beard made
up of wool threads and several cowbells and rattles. The buttudos walked the streets of
the town in groups, but, unlike the mamuttones, they were not accompanied by issoadores
and their movement was governed by a rhythm that was clearly different from the one
used in Mamoiada. Likewise, in Fonni there was another carnival custom. Men, among
the tallest and most robust, disguised themselves as «bears», wearing cow and sheep skins
and covering their faces with cork masks. They were chained by a «tamer» — in the typical
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island costume and cork mask — who let the «bears» free when common masked groups
approached. Terrified, they hastily lefty (Della Maria 1958a: 3—4)".

In Orani, the recreation of the local carnival was based on the testimonies of the town’s
elders and on an old model of a face mask kept at the Sardinian Ethnographic Museum
in Nuoro. Su bundu, over his shirt, vest, trousers and leggings, wears su saccu, an orbace
cape that completely covers the body, or otherwise an orbace coat with sleeves and a belt.
Both the cape and the coat have a voluminous hood to which a large cork mask with long
horns, nose and moustache is attached. Traditionally, the mask and nose are red while the
horns, whiskers and chin are white. More recently, non-coloured natural cork masks are
also used. Sos bundos also carry wooden pitchforks, sos trivutzos, with which they disturb
the bystanders, sometimes drawing them in the pantomime.

More recently, another figure from the Orani carnival has been rediscovered, su mai-
mone. He too wears a cork mask and has a fox fur on his head that falls on his back. He also
wears goat skins and two hedgehog skins on his shoulders. On his back, he carries animal
bones, while in his hand he has a stick, sa matzoca e punta, also lined with a hedgehog
skin. Several documents were used for the reconstruction of su maimone. The first is a
letter from 1955 written by the priest Raimondo Bonu that said: «The masks of Orani, as
in the rest of Sardinia, are linked to the feast of St. Anthony in January, when the Sardinian
carnival begins. Among the most significant, «Su Bundu» su fizu e su deus de su ’entu (The
son and the god of the wind); a figure between myth and history who represents good and
evil. Dressed in black orbace, he represents evil. Dressed in white orbace he represents the
good, with a cork mask handcrafted by expert artisans; in his hand «su furcone» a long
stick. “Su maimone” the crazy mask dressed in boar, sheep, goat or calf skins with a cork
mask similar to su “Bundu”, on the shoulders a load of bones tied with dried intestines.
They went around making the noise of the wind»?. The second document is an alleged
poem written in 1772 by Father Bonaventura Licheri, a Jesuit friar who, according to some
scholars, visited the island to evangelize the populations still considered pagan along with
Father Giovanni Battista Vassallo:

[...] Totus de ogni edade, faghen sos ballos tundos, che su ‘entu sos Bundos,
andan a muilos.

E non tenen acuilos, inghirian su fogu, sos meres de su logu, sunu bessidos.

De fresi sun bestidos, Nieddos e biancos, chintos in sos fiancos, cun sos batazos.
Chi sonan che sonazos, Bundos e Maimones, cun peddes de sirbones, ‘ervegh’ e ‘igu.
Cun carazas de ortigu, Faghen sa ‘oghe’e su ‘entu, Suta su firmamentu, Sa pagania.

! Pietro Nurra, as we have seen, does not mention the s ‘urtzu mask. It should be pointed out that Nurra
did not attend the Fonni carnival but he was interested in the improvisers who mourned the death of
Narcisu in the last days of the carnival and he asked a group of people to stage the funeral pantomime.
In line with Della Maria, however, Pietrina Moretti, who traces the disguises with animal skins
and skulls and the use of zoomorphic masks to a widespread masquerade of the bear in numerous
communities of Sardinia (1963), reported that the bear from Fonni was followed by sos buttudos,
who wore a cork mask, discarded clothes and a belt with numerous bells (Moretti 1967: 28).

! http://www.subundhu.it/il_gruppo/riferimenti_storici.php#bonu — ultimo accesso 19.01.2017 ore 18:20.
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[...]

The main masks of the Samugheo carnival are, as mentioned, the mamutzones, s urtzu
and su omadore. The former wear black or white goat skins and carry a leather structure
on which several bells and cowbells hang and fall on the chest and on the back. Some
walk with a stick, their faces are blackened with soot and they wear a cork headdress on
their heads, also covered in skins, which leaves the face uncovered and on which goat
horns are stuck. S urtzu wears animal skins, he has a large cowbell hanging on his neck,
his face is blackened with carbon black and his head is surmounted by the head of a goat
complete with horns. Finally, su omadore wears a long black orbace coat, leather leggings,
has a stick and a rope, sa soghitta, to tie s ‘urtzu. He too has a blackened face and carries
a small pumpkin over his shoulder. While s ‘urtzu hops, limps, throws himself on the au-
dience, throws himself on the ground and su omadore tries to bring him back to order,
the mamutzones advance in hops, making the bells ring. Then s ‘urtzu is subjugated and
thrown to the ground. At that point, one by one, the mamutzones take off their cork masks,
put them back on the ground and continue to turn in a circular way. From time to time the
mamutzones gore themselves, imitating the impetuous behaviour of the goats.

The alleged poem written by Bonaventura Licheri in 1772 also has some verses on the
carnival of Samugheo and apparently sos mamutzones, in the past, were called sos ossudos:

[...] E in su fogulone / brincant inghiriados, / cun peddes cumbinados, / sunt sos
Ossudos.
Cun casiddos corrudos, / sambene pro caratza, / peddes de ogni ratza / che unu
cunflitu.

Paret unu delitu / cun ossos in s’ischina, / ligados a istintina / faghent su ballu. [...J?

The process of reconstruction of Sardinian masks has intensified exponentially in the
last 20 years and has been accompanied by the publication, in 2005, of the poems by Father
Bonaventura Licheri, which have played a fundamental role in the revival of several Sar-
dinian carnivals. As a matter of fact, these poems have been used for the reconstruction of
the masks and while some local scholars and various members of cultural and folkloristic
associations do not doubt the presence of Bonaventura Licheri in the Sardinian masquerades,
and consequently believe the Jesuit’s poems to be reliable, others argue that the compositions
have been written in recent times only to prove the existence of masks and carnivals that
have long since disappeared and to support the process of recovery and reinvention®.

It is not possible here to dwell further on the reinvention process of Sardinian carnivals.
There are more than 50 communities affected by the phenomena of carnival revival and,
certainly, it is an analysis by default (Mannia 2017b).

! Everyone, no matter their age, do the Ballos Tundos (traditional Sardinian dance) like the wind the
Bundhos (Bundos), they moan (bellow). And they have no limits, they surround the fire, the masters
are driven away. They are dressed in black and white orbace clothes, knockers on their hips. They
sound like rattles, Bundos and Maimones with boar, sheep and ox skins. With cork masks. They
have the same voice as the wind, Under the stars, paganism. In http://www.subundhu.it/il_gruppo/
riferimenti_storici.php#bonu — ultimo accesso 19.01.2017 ore 18:20.

2 And in the bonfire they jump in circles, dressed in skins: they are sos Ossudos. With cylindrical cork
vases adorned with horns, they have blood for a mask, skins of every race as in a conflict. It looks like
a crime: with bones in their backs, tied by intestines, they do the dance. In http://www.mamoiada.
org/_pdf/ mamuthiss/ Licheri2005.pdf — ultimo accesso 19.01.2017, ore 18:50.

3 For furher analysis see Mannia 2017b.
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Among the carnival events on the island, the Sartiglia of Oristano is of particular inter-
est. It is an equestrian carousel, which takes place on the last Sunday and the last Tuesday
of Carnival. The horse race is configured as a test of skill that winds through the inner
streets of the city, attracting thousands of visitors every year.

The Sunday Sartiglia is organized by the farmers’ Gremio (corporation), placed under
the protection of St. John the Baptist; the one Tuesday is prepared by the carpenters’ Gre-
mio, «protected» by St. Joseph.

On the day of Candlemas, the presidents of the two Gremi choose their respective
componidori, the race leader. From this moment on, preparations are frantic, including the
control of the clothing of su componidori, whose dressing, both on Sunday and Tuesday,
is one of the central moments of the entire event. The componidori seats on chair on a
table sprinkled with wheat and flowers. A woman, sa massaia manna, and two girls, sas
massaieddas, dressed in traditional clothes will be charged of helping him getting dressed.

Su componidori wears a white shirt, a leather jacket, honey-coloured trousers, boots,
and a belt on the hips. The sleeves of the shirt are closed with ribbons and tapes: the ones
distinguishing the Gremio of the peasants are red, those characterizing the Gremio of the
carpenters are turquoise and pink. The closure of the jacket is also different: the one of su
componidori of the peasants is fastened on the front with strips of leather, the one of su
componidori of the carpenters is closed with heart-shaped silver studs. The robing ceremony
ends with an embroidered white veil that descends from the head to the shoulders, an an-
drogynous mask — earth-coloured for the peasants, lighter for carpenters — and a cylinder.
All the phases are accompanied by the rolling of the drums and, once the robing is finished,
they bring in a horse for su componidori. The animal is brought close to the table and from
this moment the rider can no longer touch the ground until the end of the event. The pres-
ident of the Gremio hands out a bouquet of periwinkle and violets, sa pipia ‘e maju to su
componidori, with which he blesses the bystanders from the horse. Thus begins the Sartiglia:
first su componidori and then the other riders chosen by him, including su secundu and su
terzu (lit. the second and third, i.e. those who make up the triad with the leader), launch the
galloping horses and with a sword they try to pierce a star hanging from a thread stretched
along the path. After this first challenge, the president of the Gremio gives the componidori
the stocco — a wooden sword, with which the skill test is repeated (a test reserved only to the
trio). The more stars you manage to skewer the more prosperous the year will be.

The carousel ends with sa remada: the componidori, lying on his horse, spurs the ani-
mal to a gallop and blesses the Gremio and the audience. This phase introduces the pari-
glie, that is the acrobatics on horseback of the riders who took part in the Sartiglia shortly
before, and this is also concluded by the componidori and his secundu and terzu who
perform another remada. Lying on his horse, he blesses the audience with sa pipia 'e maju
while the horses are galloping, then he reaches the other riders who greet him with a thun-
derous applause while he continues to bless the bystanders.

In Sardinia, carnival events generally end on Shrove Tuesday. An interesting exception
is the Ovodda carnival which ends on Ash Wednesday, Su Mercuris de Lessia. Those who
participate in the carnival ritual blacken their faces with burnt cork soot and pour into the
streets of the town mingling with the audience. It is a transgressive carnival, without rules,
which involves an excessive consumption of alcohol, dances and songs and the derision of
the puppet Don Conte, who is transported on a cart pulled by a donkey through the streets
of Ovodda. Don Conte is made with old rags, he usually has male features and pronounced
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genitals. On Ash Wednesday, Don Conte is tried, condemned to the stake and thrown from
a bridge on the outskirts of the town.

The Ovodda carnival expresses the disapproval of facts not accepted by the community,
subsumes the desecration of authority, the contestation of power, through the condemna-
tion and elimination of the puppet, a process that can be documented, with different ritual
practices depending on the context, also in Gavoi with Zizzarrone, in Tonara with Coli
Coli, in Lodine with Su Ziomo, in Olzai with Juvanne Martis Sero, in Fonni with Narcisu
or Ce homo. And this leads back to the classic interpretations of the carnival as an agrarian
ritual in which the elimination of evil is necessary for the propitiation of good.

In Bosa as well the carnival, one of the most transgressive on the island, ends with the
burning of the Giolzi after long celebrations involving the entire community. The centrepiece
of the Bosa carnival is Shrove Tuesday, when the participants wear old and dark women’s
clothes, blacken their faces and carry in their arms or on a wheelbarrow a dismembered
puppet with its genitals in evidence. The masked participants perform satirical funeral lam-
entations, s attittidu, with sexual allusions and try to attract the attention of the onlookers to
the puppet, asking unu tikkirigheddu de latte (a little milk) to refresh the child who has been
abandoned by his mother devoted to carnival frolicking. Sexual references are central to the
Bosa carnival representation, which exalts subversion, licentiousness, freedom.

In the evening, the masked participants wear white clothes, usually sheets, and their
blackened faces are covered with a pillowcase. Holding a lantern or a candle, they run
through the streets of Bosa, illuminating the genitals of the people who approach them.
Afterwards, they prepare the stake for the Giolzi, puppets of straw and rags dressed in torn
clothes or barrels of wine coated in rags as well. The various puppets are gathered, tried
and burned at the stake.

Between the two phases of the Bosa carnival there is the parade of allegorical floats that
mocks and criticizes themes and characters connected to political and social issues, both
locally and nationally, through the declamation of irreverent satirical poems. In this sense,
the Bosa carnival represents an exemplary case of political and social criticism and con-
demnation that still expresses the cultural institutionalization of an extraordinary, excep-
tional disorder, however controlled and regulated by specific rules imposing well-defined
behaviours. It is a carnival that has managed to institutionalize, and therefore to control,
social reprobation through sarcastic and irreverent songs, thus becoming an instrument
through «which popular protest against «authority» and «power» generally turns into po-
litical denunciation» (Atzori 1978: 5).

In Tempio Pausania the parade of floats and King George burning on the stake are the
central moments of the most impressive and famous allegorical carnival on the island.
King George, formerly called Gjolgju Puntogliu, is a papier-maché puppet seated on the
throne symbolizing power, authority. Starting from Fat Thursday he attracts all the atten-
tion and honours of the people: he goes to the city with his court and his ambassadors in
search of Mannena, his future wife. The wedding is celebrated on Sunday but already on
Shrove Tuesday, in the late afternoon, the King is accused of a whole series of misdeeds
committed during the year, and among these he is guilty of having corrupted Mannena
first marrying her and then getting her pregnant during the carnival celebrations. For these
reasons King George is sentenced to death: the will is read and finally burned at the stake
amidst allegorical cries and tears. The King dies leaving behind an heir, Mannena’s son,
who will play King George in the next carnival.
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Final remarks

«Carnival is dead; it is dead, and not to be resurrected year after year, as was once the
case. It was an old-fashioned celebration. And today what is most important to us is above
all to be modem. Religious people believe that, as a remnant of paganism, it is dead and
it should remain so; in fact, not even the rationalists like carnival very much. However, it
was neither religious fervour nor the activism of the “left” that decreed its extinction, but
rather the affirmation of a concept of life that is neither pagan nor anti-Christian, but more
simply secularized, a bureaucratic secularism whose origin dates back to several decades
ago» (Caro Baroja 1989: 19 [1965)).

This is what Julio Caro Baroja wrote in the mid-1960s. It was a period of extensive eco-
nomic, social and cultural transformations, which, in several European regions, saw tradi-
tional carnival performances decline or disappear completely. Only a few years later, this
decline was indeed followed by a progressive, controversial and uneven effort to recover,
recreate and reinvent masks and representations. The Spanish scholar, in fact, was among
the first to research the reasons for the resurrection of the carnival, but also of its eclipse.

Today it is widely proven that the deconstruction of the traditional agro-pastoral econ-
omy — at least in the Mediterranean area — and the consequent change in the ideological
references of the societies that based their «existence in the world» on the intervention of
transcendent forces have had a decisive influence on the disappearance or on the redefini-
tion of numerous ceremonial events and primarily of carnival phenomena.

Ever since the 1970s, the Carnival has always come back to life. From that moment,
there has been an ever-growing need for a «return to tradition» and, therefore, a greater de-
mand for festive experiences rooted in the past: «The old ritual and symbolic apparatuses,
[...] liberated from greater constraints of tradition as a result of the disintegrating process-
es, can now assume new values and respond to different needs in their initially unexpected
revivaly (Bravo 2003: 35). Popular traditions prove to be, on a community level, the most
effective means of dealing with the phenomena of globalization and, more than any other
ceremonial event with a certain religious dimension, the carnival has been largely used in
processes of rediscovery and invention of a new identity, but also from the point of view of
tourism. There are several communities that rediscover and re-propose the carnival every
year, often imitating masks and representations already recovered elsewhere in a process
of emulation which in some areas, for example in Sardinia, has consolidated roots. Pro
loco, tourism institutions, cultural and folkloristic associations, municipalities, patrons and
sponsors have long been at the centre of the carnival revival and many carnivals depend
on public funding. It is a very common practice, especially when a carnival representation
acquires a certain fame, «to do everything possible to launch it into the tourist production
and consumption channels. In other words, you want people to enjoy your Carnival but
you also want to sell and make a good profit out of it. It goes without saying that in the
past there was no possibility of drawing on public sources of funding, and the Carnival was
only consumed and enjoyed, but it could not be sold» (Orrii 1999: 31).

In Sardinia, but also in other regions, the enhancement and revival of masks and car-
nivals have marked the re-birth of this specific festive moment. For instance, in reference
to animal disguises, Piercarlo Grimaldi has recently observed that the recovery of the
carnival theme is the last «unprecedented cultural process of a reawakening of interest
on the part of contemporary, postmodern society» (Grimaldi 2012: 140) — a «symbolic
re-wildening» that can be recorded in different areas of the Peninsula. But in my opin-
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ion it is should also be noted that in recent years, with the spreading on a local level of
a more or less defined idea of »heritage» (in this regard, see the recent issues, 28-29 and
37-39, of Museum Anthropology), we are witnessing a ‘further and new phase of re-elab-
oration and re-semantization of the carnival. The rediscovery and revival of masks and
representations is accompanied in an increasingly defined way by the need for Pro Loco,
cultural associations and folkloristic groups to distinguish, to protect their carnival from
this uncontrollable flourishing of carnival practices. In many communities, the carnival is
assumed and represented in terms of cultural heritage by local institutions and adminis-
trations, probably influenced by the contemporary anthropological research. Mamuthones
and issohadores from Mamoiada, the Sartiglia of Oristano, the Carrasciali Timpiesu are
just a few examples of how the community identifies itself with its own carnival and
of how it is recognized from the outside for its carnival. For these reasons, the need to
capitalize and certify tradition strongly emerges, within a dialectic of political demands,
identity needs, passions and cultural affiliations, and economic interests. A process that
inspires even more the search for carnivals, their recognition and their protection and en-
hancement, also through the creation of brands. This happened recently in Sardinia, where
some regional councillors presented a draft law (n. 400/ 27.02.2017) in order to establish
a «Regional Register of Traditional Masks of Sardinia» and a Scientific Committee at the
Regional Superior Institute for Ethnographic (ISRE), as well as to establish general rules
on how to register masks and on the issue of the Trademark of Tradition. The draft’s au-
thors write: «The ancestral anthropomorphic and zoomorphic masks refer to the millennial
history of Sardinia and evoke with their symbolism mysterious, ceremonial rites, propi-
tiatory dances and a close relationship between a man and the earth. Often these masks,
bearers of a history that is long forgotten, cross the boundaries of regional knowledge and
with their strong symbolic value and the aura of mystery that surrounds them, they are part
of the representation of the immense cultural heritage that our land still cherishes». An
«invaluable wealth», a «cultural legacy» to be protected and valued with «common sense»
and «scientific rigor», preserving it through the law «from the pressure of modernization»
and «a certain way of inventing and recovering masks and traditions for the only folklor-
istic consumption which, without serious, transparent and convincing origins and without
the slightest scientific confirmation, in the long run will generate confusion, create cultural
and financial damage». The draft law allows that a community can oppose the request for
registration of an identical or similar mask from another municipality, a measure that also
extends to the adoption of an identical or similar name. Municipalities have «the right to
make exclusive use of the mask for the benefit of their own community, including through
the authorization of use by third parties who are an expression of that community». The
proposal of the Councillors, embellished with identity poetics, stereotypes and representa-
tions, effectively outlines the probable near future of numerous ceremonial events and in
particular the change that has led from the elaboration, management and use of a cultural
expression by a community to its management by local associations and finally to its ad-
ministration by institutions, which combine the need for protection and enhancement with
tourism and economic requests.

Similarly, the draft law n. 189 was presented on March 15%, 2013 to the Senate of the
Republic, to guarantee “constant and certain” funding for carnivals that have national and
international importance. In particular: 50% of the resources would go to the Viareggio
Carnival Foundation, while the remaining 50% should be divided among the other nation-
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ally renowned carnival events, no more than eight. The Ministry of Cultural Heritage and
Activities and Tourism assigns annual funding for «historical carnival eventsy, in order
to «recognize their historical and cultural value in the context of the Italian Tradition and
their potential to implement the attractiveness and competitiveness of local tourism». The
recipients of this contribution include the Carnival of Viareggio, Venice, Ivrea, Putignano,
Oristano, Mamoiada, Tricarico, etc.

A further step in the process of institutionalizing the tradition is the request for registra-
tion in the Representative List of the Intangible Cultural Heritage of Humanity. For exam-
ple, the carnival of Binche in Belgium (2008), the carnival of Oruro in Bolivia (2008), the
carnival of El Callao in Venezuela (2016), the carnival of Granville in France (2016) are
already registered. The Surova Festival in Pernik, Bulgaria, which was incuded in the List
in 2015, celebrates the New Year with masked processions: Kukeri and Survakari.

Distinction, protection and enhancement with respect to other masks and representa-
tions, therefore, are the principles followed by groups and associations and for these rea-
sons the inclusion in the representative list of UNESCO is supported by a growing number
of communities. It is the maximum degree of institutionalization of a festive phenomenon
that boasts the recognition of an international powerful institution, but at the same time it
reveals an evident paradox, since «despite the concerns and appeals of UNESCO for the
safeguarding of its cultural heritage, they trigger and produce both material and symbolic
changes in that same heritage» (Testa 2014: 419).

The carnival period no longer actualizes the deep connection between masks and the
dead, between the chthonic dimension and the rebirth of nature and therefore of life, be-
tween the renewal of time and New Year’s celebrations. Today’s carnivals are despatial-
ized and decalendarized, that is the sacred space-time in which the carnival performances
originated has become a showcase that can attract the audience depending on personal
tastes. Carnival masks and rites respond to the new needs and anxieties of contemporary
man, they are inscribed with new meanings within the local ceremonial calendars, tak-
ing root in the community identity. The traditional carnivals have been re-functionalized
and institutionalized and they have thus become «an authentic symbol of post-modernity»
(Buttitta 2010: 248), «the oxymoron of a new-born ancient celebration» (Clemente 1997:
101). Certainly, even today’s carnivals, beyond these new connotations, continue to sub-
sume in the contemporary the time of the extraordinary transgression, representation and
improvisation, and for these reasons a new time is coming for carnivals, with new sym-
bols, new meanings, new ritual codes, new needs.
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Mannua, Cebacmuano*
Macku u kapHaBaJibl B coBpeMeHHO Capanuuu
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Kapuasan 3anumaem easicnoe mecmo 6 xynomyprou oicushu Capounuu u npugiexaem
BHUMAHUE VYEHBIX 6 CUTY NOCMOSHHO OOHOGIIOWUXCS 3Havenull u @yukyuti. bonee moeo,
UHCTNUMYM KAPHABALA OMHOCUMCA K YUCTY KYIbMYPHLIX aKyul, 00naoaouwux Oomsuum
NOMEHYUANIOM GIUSHUSL HA CYWeCMBOBaAHUe JIOKAIbHBIX, CHOHMAHHO BO3HUKAIOWUX 6 €20
KOHMeKCcme 2pynn aKmueucmos U KyJIbMmypHblX 00beOuHeHUll, O0esimelbHOCHb KOMOpbIX
6 ceeme KapHasana akmususupyemcs, NepenpopUIUPyemcs, MEHAEmcs. MeCmHble mpaouyui
NepeoCMbICIUBAIOMCL U NPUOOPemarm Hoeoe 36yuanue Hapady cO CheyuuuecKumu
UOCHMUUHOCTAMU U HOBIMU (DOPMAMU bIPAdICEHUs. B amom cmvlcne mooicHo 2o6opume
O HOBbIX KAPHABAAAX U O HOBOM 36YYAHUU KYILMYPHO20 HACAEOUs 6 USMEHUBUIUXCS
OKOHOMUHECKUX U COYUANbHBIX KOHmeKkcmax. Huvimu crosamu, ce2oOHsuwiHue oopasvl u
MACKU 8 pyclie COBPeMEHHbIX NOMPEeOHOCEl U 3anpoco8 00Wecmaea OMCbLIAOM K HeKoll
He Uucmopuiecku Oblmogasuiell, HO UCKYCCMBEHHO CO30AHHOU, BbIMbIULLIEHHOU MPaouyu.
CapouHckue KapHABavbl AGAIOMCA HALTAOHBIM NPUMEPOM MeEX CNOHIMAHHBIX, IHOOSEHHbIX
HACMPOEHULL U BPOYECCcO8, KOMOpPbLe PONCOAIOMCSL 8 COBPEMEHHOM JIOKATIbHOM COYUuyMe npedicoe
6ce20 ¢ Yenvio YO08IemeopeHUs: «UOeHMUDUKAYUOHHBIX nOmpedHocmery. Imo npusooum K
AKYeHmupoBaHUIo, B0CCIMAHOBIEHUIO, «GMOPUYHOU NO0A4e» U UBMEHEHUIO P0d JeMeHMOos
mpaouyuu. Aemop cmamvl NLINAEMCS OCMbICIUMb OMMEYEHHBIL KOMNIEKC B0MPOCO8,
NOOUEPKHYMb CILONCHOCb U MHO2OSPAHHOCb KAPHABAIbHO20 (eromena na Capounuu.

KaroueBble cnoBa: macku, kapuasan, Kyibmyproe Hacieoue, CapOunust

* Mannua, Cebacruano — nmpodeccop KylIbTYpHON aHTPOIIOJNIOTHH, STHOJIOTHH U METOJOJOTHH aH-
TPOTIONIOTHYECKUX HCCICAOBaHUM, AeMapTaMEeHT UCTOPHH, TYMaHUTAPHBIX HCCIEIOBaHUI U 00-
pazoBanusi, YauBepcurer Caccapu (07100 Uranus, Caccapu, Bua 3andapuno 62). Dn. moura:
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POJIb U ®YHKIIMOHUPOBAHUE TPAJJUIITMOHHOM
"KEHCKOW OJEX/Ibl APBPEIIEN UTAJITUU
B COBPEMEHHOM COIIHOKYJIbTYPHOM ITPOCTPAHCTBE

Cmambvsa noceéawjena mpaouyuoHHOU JICeHCKoU ooedcoe apopeweti Cuyunuu,
8 YACMHOCMU IMHUYECKOU 2pynnvl, npoxcusaroujeli 8 Ilvsna-oenvu-Anvoanesu.
Apbpewu — s5mo 6vixo0yvl ¢ meppumopuu Barkanckoeo nowyocmposa, mMuepupo-
sasuiue 6 umanvanckue semau 6 XV-XVIII 6. Tpaduyuonnas odexcoa Ilvsina-oe-
JbU-Anbbanesu paccmMompena Kax yenoCmHoe 3MHOKYIbIMYPHOe A6leHUe, 8eKaMU
cozoasaemoe U NPoooIICalouiee HCums 8 COBPEMEHHOM COYUOKYIbNYPHOM NpPO-
cmpancmee. A6mop npociexcusaem UMeHeHue HEeHCKO20 KOCMIOMA U BbIAGIsem
cneyughuky (yHKYUOHUpoBaHus e2o OmoenbHbIxX nemenmos. Ilposedennoe uccue-
0osanue no360Jisem 3aKIOUUms, Ymo 015 MPAOUYUOHHOU 00edxcObl apbpeuteli Xa-
PaKkmepHvl OMHOCUMENbHASL YCIMOUYUBOCIb OCHOBHBIX MOOEILEl HCEHCKO2O NIAMbS,
8APUAMUBHOCTIIE OMOETbHBIX SNIEMEHMO8 GHYMPU KOMNIEKCO8, 3AUMCMBOBAHUE
npeomemosg 00excobl 8 pe3yibmame OAUMEIbHO20 MENCKYIbIYPHO20 83AUMOOel-
cmeus ¢ npeocmasumensimu OOMUHAHMHOU KYIbMYpPbl, A MAKAHCE CUNbHOE BIUAHUE
€6pONelCKol MOObL HA OKOHYAMENbHOE (POPMUPOBAHIUE GHEUIHEe2O 0DNUKA KOCMIO-
ma. Apopewu cuumarom cebs Xpanumensimu u NPOOOIHCAMENAMU COOCMBEHHBIX
Mpaouyuil, NOIMOMY CMAPAIOMCs CO30amb U 3AKOHCEPBUPOBAMb ONPeOeleHHbll
MUn KOCMioMd, KOMOpbIll, HECMOMPs HA GKIAOHYEHHOCMb 3AUMCMEOBAHHBIX Jle-
MEHMO8, BOCNPUHUMAEMCS HOCUMETSMU U MPAHCIUPYEMCS 8 MUPOBOE KYIbIMYPHOE
coobujecmeo Kak HayuoHanvHwll. Mccnedosamenvckylo 6asy paboml cocmasuiu
UcKyccmeoseoueckue u SMHoepaguuecKue uccie008anus, d maxice coocmeennvle
nonesvle Mamepuaibl asmopa, coOpanHvie 8 Xo0e Noiesvix pabom, nPoBOOUBUIUX-
ca Ha Cuyunuu 6 Ilvana-denvu-Anvoanesu u lanepmo (2016-2017 2e2.), 6 Kocoso
(2015 2.) u woicnoti Anbanuu (2014-2015 z2.).

KuaroueBble cioBa: apopewu, Ilvana-oenvu-Anvbanesu, scencras mpaouyuonHas
00exncoa, UOeHMUYHOCHb, MPAOUYUU, KYIbIMYPHAS NAMAMb

B tpagunnonHO# KynmbType M000T0 3THOCA OfIeK 1A 3aHUMaeT 0co00e MEeCTO, TaK KaK
B Hel 3akoqupoBaHa WHMOpPMAIMS O BOCHPUATHH OKpyXKaromero Mupa. OHa He TOIBKO
SIBIISIETCS] MEIMATHBHBIM 3BEHOM, CBSI3BIBAIOIINM €€ 00IaaTens ¢ JpyTuMHU KyabTypamH,
HO Tax)ke y4acTBYeT B IPOIECCe TPAHCIANN COOCTBEHHBIX TPAAUIINH, CTEPEOTHIIOB I10-
BEJICHHSA U SIBISIETCS BAXKHBIM (PAKTOPOM CaMOMICHTU(DUKAITHIIL.

CynoeBa MapuHa AjlekcaHApoOBHA —acniipaHT, My3el aHTpononoruu u 3THorpaduu umenu [lerpa Be-
mxoro PAH (199034 Canxr-llerepOypr, YHuBepcuterckas Ha0., 3). Oi. nmouta: suloevamarina@
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B cBs3u ¢ Bo3pocHIMM B MOCIEIHUE ACCATUIIETUS UHTEPECOM K 3THUYECKUM MEHBb-
IIMHCTBaM, HaONIOAaeTCs BO3BpAaT WX MPEACTABUTENICH K COOCTBEHHBIM TPATUIIMIM, a
TaKk)K€ CTPEMJICHHE K COXPAaHECHHIO M MOMYJSpPU3ALMU CBOETO KYJIBTYPHOTO HACIEAMS.
[IpencraBuTenu anbaHCKOW UACTIOPHI B FoxkHON MTamuu n Ha CUIIUIINY TaKKe MBITAITCS
aJJanTUPOBAaTh CBOIO TPAJULUOHHYIO KYJIBTYPY B YCIOBUSIX COLUATBHO-3KOHOMUYECKUX U
MPOCTPAHCTBEHHO-BpEeMEeHHBIX TpaHchopmanmii (La Barbera 2007: 111). Haponubiii ko-
CTIOM MEPeCTaET BBINOJIHITH CBOIO NIEPBOCTEIICHHYIO (DYHKIIHIO, €r0 POJIb IEPEOCMBICIIH-
BaEeTCsl, OH CTAHOBUTCSI OOBEKTOM KYJIBTYPHOM MaMsTH JIJIsl 3THOCA, KOTOPBIN NEPEkKUBACT
M3MEHEHHS BO BCEX 00JIACTIX KHU3HHU.

TpaauimoHHY0 apOPEIICKYIO OJICK Ty MOKHO CUATATh OJIHUM M3 HauOoJIee XapakTep-
HBIX 3JICMEHTOB UTAJIO-aJI0AHCKOW KYJIBTYPBI HAPSAAY C PEIUTHO3HBIMU PUTyaaMU, Mpe-
JKJI€ BCETO, LIEPEMOHUEN BEHUAHUS], TPOBOJUMOMN B COOTBETCTBUU C IPEKO-BU3aHTUICKUM
00psIIOM, U MECTHBIM JIUAJICKTOM aji0aHckoro si3bika. KocTrombl anbanies Mramuu u Cu-
LWINY — 3TO BayKHAsI YaCTh KYJIBTYPHOTO HAcIeIusl, KOTopoe B XV BeKe IPUBE3NHU ¢ cOOO0M
anbanckue murpantsl (Guagliardi 2004). HecMmoTpsi Ha SBHOE CTHJIMCTHYECKOE CXOJ-
CTBO, B UX OZCKIC MPOCIICKUBAIOTCS PETHOHATIbLHBIC pa3jIMuus, BhIpaxaromuecs B Gop-
Me, IIBETOBOM MajMTpe, MaTepraiax u akceccyapax. ITo CBUACTEIBLCTBYET O TOM, UYTO HA
(hopMUpOBaHKME JAHHOTO O0BEKTA KYJIBTYpPbI MOBIUSIIM PA3IUYHbIC UCTOPUUYCCKUE KOH-
TaKThI, TPOUCXOAMBIIUE B €UHOM reorpauueckoM U COLIMOKYIBTYPHOM IPOCTPAHCTRBE.

Haponnsrii kocTioM sBIsieTcs 0COOBIM TEKCTOM, OTPaXKAIOIINM JHHAMUKY H3MEHEHUH,
HaOJIIOIaEMBIX Ha BCEX YPOBHAX kHU3HU. [10/1 BIMSHUEM pa3InIHbIX HMHHOBAIUI MEHSIECTCS
TaKke crenuduka GyHKIIMOHUPOBAHUSA CAMOTO KOCTIOMA M €r0 OTACIBHBIX 3JIEMEHTOB,
MO3TOMY II€JIbIO JAHHOTO MCCJICIOBAHUS CTAJIO BISIBICHUE NaHHOU crieliuduku. SABissch
COCTaBHOM YacThIO MaTepUaIbHOM U TYXOBHOM KyJIBTYPHI U Oyydn HEpa3phIBHO CBSI3aH-
HOM CO CBOMM HOCHTEJIEM, TPAIUIIMOHHAs O[Sk apopereit Mtanuu BeimonHseT (yHK-
LU0 COXPAHECHUS M TPAHCIALNY KYTbTypHOH namMatu. [1o 3Toii mpuymHe UCIOIb30BaHNE
KOHIIETITa KyJbTYPHOU MaMITH B OTHOIIIEHUU JAHHOTO 3JIEMEHTA KYJIBTYPHI, PEACTABIISI-
eTCsl HanboJIee yAaYHbIM MTOIX0I0M K U3yUCHHIO.

OCHOBHBIMH METOAOJIOTHYCCKUMH TPUHIUIIAMA HWCCIEAOBAHUS TOCITYKUIN OIHCa-
TEJIbHBIN, UCTOPUKO-TUIIOIOTUYECKUN U CPABHUTEIbHO-UCTOpUUECKUM oaxoabl. Paccma-
TpUBas TPAAUIIMOHHBIN KOCTIOM KaK €IMHBIA TEKCT, UMEIOIIUNA OTPEACIICHHYIO CTPYKTYPY
U CTIOXKHBIM KOMIUIEKC Pa3IMYHBIX AJIEMEHTOB, KaXKIbI U3 KOTOPHIX BBIMIOIHSIET COOTBET-
CTBYIOIIYIO (PYHKIIUIO, MBI IPUMEHUIN METO/IbI CTPYKTYPHOTO U (DYHKITMOHAIBHOTO aHa-
nu3a. Mctopuueckuil Hoaxo/ MO3BOJIMII BBISIBUTh OCHOBHBIE 3aKOHOMEPHOCTH T€HE3HCa U
3BOJIIOIIMYU KOCTIOMA. MccnemoBarenbekyto 0a3y paboThl COCTaBHIIM 3THOTpadUUecKue U
HCKYCCTBOBEIUCCKHUE MCCIICIOBAHMS, a TAK)KEe COOCTBEHHEBIE TIOJICBBIC MAaTEPHAIIBI aBTOPA,
cOOpaHHBIC B XOJI€ MOJIEBBIX Pa0oT, mpoBoauBIIuXCcsA Ha Cuttunuu B [1bsiHa-nenbu-Ann0a-
He3u u [Tanepmo (2016-2017 rr.), B KocoBo (2015 1) u roxkHoM Anbarun (2014-2015 rr).

K nctropun Bonpoca

OcHoBanue [Ipana-nenpu-Ans0anesn (IICHTpa KOMIIAKTHOTO MPOYKUBAHUS a0aHCKOM
nracniopbl Ha CHITWIIMHI ) BOCXOJMT K KOHITY XV Beka, Korjia ocjie BTOPKEHHSI 0CMaHCKOM
apMuu Ha bankaHCKHH TOTyOCTPOB MHOTOYHMCIICHHBIC TPYIIIBI al10aHCKUX OCKEHIIEB OT-
MPaBUIIHCH B TOMCKAX yOKUINA Ha TTOOEpexbe IKHOW W Tamiu, Te OH| OCelld, OCHOBAB
OOJBIIIOE KOTMIECTBO HOBBIX MTOCENCHUH. PETHOHBI, B KOTOpbIe MUTpAIlHs AJI0aHIEB OblTa
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HauOoJee cymiecTBeHHoH, — 310 Kamadpus, Curmmst, Monuze, Kammnanus, Amynus u ba-
sumkata. K coxaneHuro, ucropuorpaduiaeckne UCCiIea0Banusl, He BCETIa MOIKperIeH-
HBIE JIOCTATOYHOU JOKYMEHTAalMel, He TO3BOJSIOT NOMOJIUHHO YCTAHOBHTH PETHOHBI
MIPOMCXOXKICHUS TIepecerieHIeB. VicXos U3 si3bIKa, PETUTHO3HBIX 00PS 0B, MHOTOYHCIICH-
HBIX OHOMACTHYECKUX U TOTIOHUMUYECKHUX HA3BaHMIA, MO)KHO YTBEPXKAaTh, 4TO apOpely,
ocHoBaBme [1bsHa-nenbu-Anp0anes3n, ObLTH POJOM U3 F0KHBIX U LIEHTPAILHBIX paHOHOB
Anbanwnu, a Taxoke u3 Mopen! — obnactu Ha tore I'pertuu (Romata 1964: 2).

Bmiots o mepsoii nonoBunbl X VIII Beka Murpanust andaHCKOTo HACEIEHHS IPAKTH-
YEeCKH He MpeKpaliaiach, HACUUTHIBACTCS HECKOJIBKO MIEPUOJIOB, B KOTOPBIE MPOUCXOIUIIO
nepeceneHne anbaHCKOW AMACTIOPHL.

C cepeaunbl XV Beka 0CMaHbI OAYUHIIIN ceOe MOUTH BeCh ballkaHCKUH MOJTyOCTPOB,
3a MCKJIIOYEHHWEM HeOOJbIION MPUOPEKHOW MONOCH! BIOIL AIPHATHYECKOTO MOpSsI, KO-
Topast BKItouasa B ceds COBpeMeHHyI0 AJbaHui0. B 3ToM pernoHe anGaHIBI o] PyKo-
BozictBoM CkaHzepOera’ oka3plBald COMPOTHBICHHE apMHSM CyJITaHa B TCUCHHE IBAI-
uatu Aty Jet (Apw 1992). brarogaps cBouM BO€HHBIM ycrexaMm, CkanaepOer moxyyut
noMouls U monuepxkky Anbdonco V Aparonckoro (1396-1458 rr.), koponst Hearmons,
KOTOPBIN TJIAHMPOBAJI PACIIMPUTh CBOIO mMIieputo oT 'mOpantapa 10 Bocdopa. Ckan-
nepOer ObUT CBsI3aH C HEANOJIUTAHCKHM KOPOJIEM JOTOBOPOM, KOTOPBIH BKIIOYAN B ceOst
npu3HaHue nporekTopara Hearmons Hax AnbGanueit 1 omHOBpeMEHHO 00s13bIBasl ATIOaHUIO
MPEIOCTABUTD B CITy4ae HEOOXOJUMOCTH BOSHHY0 oMok Heanosmto (Zangari 1940: 45).

[epBrlie anbaHCcKKe KOJIOHUH BO3HUKIH B 1448 To1y, KOT]a TPH THICSYU aJI0AHCKHUX CTpa-
anotoB® Bo miaBe ¢ Jlemerpro PepecoMm u ero chiHOBbsiMu J[kopmkro u basunmo Obuin
ornpaeiensl Ckangepberom B Kanabputo, 4To0bl oka3arh momoins AnbpoHco V B moxa-
BJICHWH BCTIBIXHYBILETO BOCCTaHUs 6apoHoB (Romata 1964). B Harpany 3a BOeHHBIE yCIYTH
koposb Hearons HazHaunn Pepeca rybepHaropom KanaOpuu, a Takxke nepeaai eMy 3eMIy,
Ha KOTOPBIX ObLTH OCHOBaHBI MEpBbIC apOpelickue aepesuu (Zangari 1940: 52). Koponb
CUMTAJ, YTO MPUCYTCTBUE AIOAHIIEB B 3TOM PETHOHE TaKXKe OYyIIeT MPEMITCTBOBATh JIIOOBIM
JanbHEHINMM TONBITKaM BoccTanus. [lo3aHee, ¢ HapacTaroIMM AaBICHHEM OCMAaHCKHX
3aBoeBareliei, AJIOaHUIO CTaIN MMOKUAATh HOBBIC TPYIIBl MUTPAHTOB, BOCIIOIb30BABIINCE
TeM, uto B Kanabpuu yxe ObUH OCHOBaHbI nepBbie kojiouuu (Mastroberti 2008: 149).

Hpyras BonHa nepecenenus BocxoquT k 1461-1468 rogam. B atot nepuon B Heamno-
JINTaHCKOM KOPOJIEBCTBE BCIIBIXHYJIA I'PaXJaHCKasl BOMHA, U HOBBIN koposib @epauHany I
(1423-1494 rr.) BHOBB oOparmiics k CkanzepOery 3a momoiblo. Bocrnonb3oBaBmmch
YCTaHOBUBIIIMMCS TIepeMupreM ¢ Typkamu, CkaHaepOer OTIpaBHiCs CO CBOUM HEOOIb-
muM BolickoM B Utammio (Apws 1992). 1o okoHYaHWM BOHHBI MHOTHE U3 al0aHCKHUX COJI-
JaT ocTanuch B Momuse, TiIe OHU OCHOBaNM HOBBIC moceneHus (Mastroberti 2008: 150).

Camast xpymHasi U TPOAOJDKUTEIbHAST MUTPAS al0aHCKOTO HaceleHHsl AaTHPyeTCs
1468-1506 romamu, korzaa mocie cMeptd Ckanepoera Bce OOJIbIIee Ynucio andaHCKUX T0-
POIIOB M KPEIMoCTel OKa3hIBAIOCH ITOJT OCMAaHCKUM yrpaBieHueM (Apw 1992: 76-78). Hace-
neHue Aj0aHWH MOJBEPTasioCh PECIIeJOBAHUSM H MAaCCOBBIM yOHKCTBAM, TOATOMY MHOTHE
aJI0aHIIBI TOCIIEIOBATIM PUMEPY TEX, KTO paHee mocenuics B 1oxkHoH Wranuu. [1pubdbitue
I0aHCKUX OEXKEHIIEB MOIVIO B 3HAYUTEIBHOW CTETNEHH YKPENUTh SKOHOMHUKY M JeMOrpa-

! Mopest — cpeqHeBEKOBOE Ha3BaHKE MOITyocTpoBa [lemomonnec.

2 CkannepOer, unmu Teopr Kactpuoru (1405-1468 rr) — mpaButenb KHshkecTBa KacTpuoTH, BOXKIb
AQHTHOCMAHCKOTO ali0aHCKOTO BOCCTAHHWS, HAIMOHAJBHBIA repoi AJjOaHMM, BOCIIEBAEMBbIi
B HapOJHBIX NecHsX (Apw 1992: 56-62).

3 CTpaaroThl — HAEMHHUKH OATTKAHCKOTO MPOUCXOKICHUSI.
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(U0 MaloHaCeNeHHBIX PAHOHOB, MOITOMY MHOTHE U3 al0aHIeB PU OJOOPEHUH KaToJU-
YeCKOH LIEPKBH MOTYYUITH 3€MITIO | TIpaBa OT MecTHBIX (eonanoB (Emmanuele 1988: 90).

Yacth OexeHIleB 000CcHOBaNach B HearmonmmTanckoM KOpoJIeBCTBE, B TOPHBIX paiioHax
BOKpYT beHeBeHTo, a Taxke B nmpoBuHIMM [lorenna B bapune, [xunectpe, Mackuro u
Mendwu, rae oHM 3acenuii 3a0polIeHHbBIE IEPEeBHH, Pa3pylICHHbIE 3eMieTpsiceHneM (Ro-
mata 1964: 16). OcransHble oTripaBwinch B Kanabputo, rie B paiione KoseHma ocHoBam
MHOTOYMCcIeHHbIe aAepeBHH (Zangari 1940: 85). Cembu cTapoil anbGaHCKo# 3HATH TMoce-
munrck B Tpanu u Otpanto. Tem BpemeHeM Ha CHUITMIINU TOSBUIINCH HOBBIE TOCETICHUA:
B nipoBuHnnu Karanus — besakaBmwia, B [Tanepmo — [lamanmo-Anpuano, a B 1488 romy
bponre u IIpsiHa-nen-I'peun’ (Romata 1964: 17).

Crenyromas BoJIHa MUTPALUH Mpou3oIwia B 1534 roay u ObUla MacCOBBIM IepeMelnie-
HUEM TPEUYECKUX U alibaHCKUX OexeHileB u3 Mopeu, B yacTHOCTH U3 ropoaa Kopona, uné
HaceJIeHHe ObIJI0 B OCHOBHOM I'PEYECKHM, HO CYIIECTBOBAJIO AJI0AHCKOE MEHBIIMHCTBO Tpa-
BOCJIaBHOM BEpbI, KOTOPBIX MECTHbIE KUTEIH Ha3bIBAN apsanumamu. Ilocne nmoanucanus
MupHoro noroopa mexny Kapmom V (1500-1558 rr) u Cyneiimanom 1 (1494-1566 1),
ropo Kopona 6511 0cTaBiieH 0cMaHaM, OJTHaKO MO YCJIOBHSIM JIOTOBOpa IpakaaHe, KOTOpbIe
3axoTeny Obl HTOKWHYTH TOPOJ, MOIVIM CECTh Ha OJIMH U3 Kopabiel, mocinanHbeix Kapiaom V, u
HaiiTi yoexwuiie B Utaniu. Hearmonuranckoe npaBUTENLCTBO HAHSIIO HECKOIBLKO TOPTOBBIX
CYIOB JIJISL TIEpeNpaBbl TPEUeCKUX M al0aHCKUX (apBaHUTCKHX) ceMell KopoHBI, KoTopble
MIPEIIOWIN HAMTH HOBBIH JIOM B IPOBUHITHX I0KHOHN MTamuu. OKoJo ABYX THICSY YEITOBEK
ObUIH MepeBe3eHbI k Oeperam Heanonuranckoro koposnesctsa (Romata 1964: 20).

Tak, Hanpumep, 63 ropoaa [lorenna (mpoBunnus baszwiukara) OblIM OCHOBaHHBI Jie-
peBuu bapuie, bpunnusu-MonTanss, [xkunecrpa, Menbu, Can-Kocrantuno-Ans0anese,
Can-Ilayno-Ann0anese u Can-/xopmko-Jlykano, a B Kamabpuu — Kacrpopemkuno u dap-
Heta (Romata 1964: 22). [Ipyras rpynmna MUTpaHTOB 000CHOBasiack B ropoze ['peun B mpo-
BUHIMHU ABeIUMHO. HekoTophie anbaHIbl MO-TPEeKHEMY OTIIPABIISUIMCH 3aCEISITh pa3ind-
HBIE TIONTypa3pyIIeHHbIE (hepMepcKre noma B paiione TapaHTo, Ipyrue ske MOCeTINCh Ha
Curiun, TiepeexaB )KUTh B TIOCEJICHHUs, OCHOBaHHbIe paHee (Mastroberti 2008: 152).

C tex mop OBLIO ellle HECKOJIBKO BOJH MUTPAIMU C TEPPUTOPUH AJIOAHUM, XOTS U HE
TaKdX 3HAYMTENBHBIX. MUTPUPOBABIINE B UTAJBbSIHCKUAE 3eMIIM alOaHIIbBl PUHAIeKATN
B KOH()ECCHOHANBHOM IUIaHE K KaTOIMLU3MY WJH TpaBociaBuio. [locnme Toro, kak mo-
CeJIeHIIbI MTPU3HAJIN TNIaBeHCTBO mambl, «lIpaBocnaBHas LlepkoBs anbaHIeB cTaja Ha3bl-
BaThCsl PUMCKOI Karomu4eckoil epKoBbI0O BOCTOYHOTO OOpsiia ¢ BBITEKAIOIIUM OTCIONIA
MOKJIOHEHHEM BU3AaHTUHCKUM CBSITBIM, C TPEYECKIMHU NKOHAMU, C MOJIUTBAMU U SI3bIKAMH
OorocmyxeHust —TpedeckuM U apopenickum» (Hosuk 2011: 133).

BinsiHue coceneii-uTanbsHUEB B 3HAUUTEIBHOM MeEpEe CKa3ajloCh Ha BCEX YPOBHAX
KyJBTYpHO-COIIMATIbHOM JKU3HU: apXUTEKTypa, CIOCOObI BEJICHHUS XO35IICTBA, COI[MAIbHBIE
WHCTUTYTBI, 0K/, KyXHsI M pUTYaJIbHbIE IPAKTUKK. MHOTHE U3 OCHOBaHHBIX MUTPAHTa-
MU [OCEJICHUI CO BPEMEHEM YTPaTUIIA CBOM STHOKYJIETYpHBIE 0cOOeHHOCTH. [10THOCTBIO
ACCHUMMJIMPOBaHHbIE aJI0aHCKUE ITOCENEeHUS B OCHOBHOM HaXOASTCA B AITYJIHH, YTO MOXKET
OBITh OOBSICHEHO PABHUHHBIM PACIIONOKEHHEM M OJTM30CThIO K KPYITHBIM TOpoJiaM, TaKHUM
kak Tapanto u Jleuue (Romata 1964: 26).

OnHako HEKOTOpPhIE KOJIOHWH, XOTS M MOABEPIVINCH B 3HAYUTEIHHON CTENEHH UTANIbA-
HU3AIMY, BCE KE COXPAHSIOT XOPOIIO Y3HAaBacMbIe YEPThI, MPUCYIIHE AI0aHCKON KYIlb-
Type. JlepeBHU, HaceJIeHHEe KOTOPBIX B HAHOOJBINEH CTENEHN COXPAaHUIO 3THUUECKYIO U

'TssiHa-men-1'peun — mepBoHavYaIbHBIN BapHaHT Ha3BaHus [IbsiHA-IeTbH- ATbOaHEe3H.
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JMHTBUCTUYECKYIO CAMOOBITHOCTh, HaxonsTcs B Kanadpuu u Ha ceBepo-3anane Cunmimmy,
B OTJAJICHHBIX TOPHBIX palloHaX, KOTOPHIE JIOJT0e BpeMs B IPOLIOM OBbUIM HEIOCTYITHBI
Jutst Tpancniopta (Romata 1964: 27). B a3Tux 3eMIISIX TTOCEICHITBI TPOIOJDKAIOT BECTU IIPH-
BBIYHBIN 00pa3 »KU3HHU, TOBOPUTH Ha S3BIKE OTIOB, IO/ICPKUBATH BU3AHTHHCKUAN PEITUTH-
O3HBII 00PsiA, CIIPABIATH HAPOAHBIC MPA3THUKK U MepeiaBaTh U3 OKOJICHUS B IIOKOJICHHE
(OJBKIIOp M pUTYaNbHBIE IPAKTHKY, a B cpepe MaTepHaIbHON KYJIbTYPhl COXPaHSTh Tpa-
JMIMOHHBINA KOCTIOM, YKpAIIEHHsI ¥ IPOYKE IPEIMETHI ObITa B ay TCHTUYHOM BHJIE, XapakK-
TEPHOM JIJIsI 3amajia baikaHCKoro moyocTposa.

Taxum oOpaszom, B FOxuOo# Utanuu 1 Ha CHLMINY TOSBUIINCH pailOHbI, KOMITAKTHO 3a-
CelleHHbIe anbaHIaMH1, COXPaHSIOMIMMH CBOH S3BIK, 00ObIYaH, BEPOUCIIOBEAHUE, a TAKKE
MPEKHUHM, OBITOBABIIUH 10 Hauaja MepecesieHus] STHOHUM apoOpewt (apOp. arbresh).

TpagunuonHas :keHckas onexna [IbsaHa-nenbn-Alib0aHe3n

T'oBOpst 0 TpagUITMOHHO oeX e apOpemiei i CUITMIINH, MBI MOYKEM BBIJICIIUTD KCHCKHE
KOCTIOMBI, TaK KaK MY>KCKasl O/Ie’KIa CO BpEeMEHEM yTpaTHiia CBOM CHeI(HIecKue Xapak-
TEPUCTUKH W JIOBOJIHHO OBICTPO BHINIIA U3 YHOTPEOICHNUs, B OTIMYNE OT OIEXK/IbI KaJa-
OpmiirieB’, KoTopast B 3HAYNTELHO MEHBIIIEH CTETIEHH MOABEPIIIACh HHHOBanusaM (La Bar-
bera 2007). Kpome Toro, o cioBam mH(popMaHToB, B Kamadbpum ¢ Havama 60-x TOm0B
XX Beka B X0 PEKOHCTPYKIUU OBLTO CO3/IAHO OKOJIO MATHAIIATH MY)KCKHX KOCTIOMOB
B 0aJIKaHCKOM CTHJIC, IPEAHA3HAYABITUXCS TSI CAaMBIX BaXKHBIX Meponpustril (IIMA 3).

Opnnako mpuBe3eHHbI Ha CHITIINIO aI0aHCKUMH MUTPAaHTaMH OPUTHHAIBHBIN MYXK-
CKOM KOCTIOM, FICTIBITAaB Ha ce0e BIUSHIE UTAIBSIHCKOW MOJIBI O4€Hb OBICTPO YTPATHII CBOU
XapaKTepHbIE 0COOCHHOCTH M PETHOHAIBHBIE OTIIMYHS, a 3aTeM OBLI IMOJTHOCTHIO BHITEC-
HEH MecTHoM onesxoit. [To muenuto madopmanta ["adbpuaie [lappuno (apoper, 1990 T.p.,
[IpsHa-nenpu-Anp0ane3n), 3TO CBA3aHO C TeM, YTO HAa HOBBIX 3€MJISIX MY)KYMHaM IPH-
XOIIMIIOCH AyMarh O 3apaboTke, 00ycTpanBaTh OBIT M HaJaKWBATh COIMAIIFHBIC CBS3H C
COCeIIMU-CHLIMJIMIIIAMH, B TIPOIIECCe Yero aiOaHIaMH OBUIM 3aMMCTBOBAHBI HE TOJBKO
MecTHBIe 00bIYau, HO U ofex/aa. [IprBenemM OTpBIBOK U3 €T0 HappaTHBa:

«Byoyuu anbanyem, Muspupo8asUIUM 8 UMANLAHCKUE 3eMAU, Mbl BLIHYICOEH NPU-
HUMAams 3aKOHbl U 00bIYAU MO20 Mecma, 20e menepb CMpouUlb HOBYIO JiCU3HD.
Kpome moeo, myoxcuunvt no ceoeii npupooe Oonvuie cmpemsamcs K y0oocmey u
NPAKmMuyYHOCMU, NOIMOMY MPAOUYUOHHASL MYNCCKASL 00eicoa Oblia mak Oblcmpo
ympauena. A oymaro, umo dHcencKuli KOCmoM COXPAHUNICS NOMOMY, YMO 6 Hauem
CO3HAHUU HCEHWUHA DbINA OPALOYEHHBIM KAMHEM, SOPOM CBOEl CeMbll, HOIMOMY
3ACAYHCUBANA 00B8AMBCS 8 Camble Tyuuue U 0opoaue Hapsaobl. Anbauku delicmeu-
MeNbHO NOAL30BANUCH OOTLUIUM YBANHCEHUCM CO CHIOPOHBI CBOUX MYACUUH, HECMO-
mps Ha nampuapxanvisiil ykiao scuzkuy (IIMA 4: Tlappuno).

Ceronns B [IpsiHa-1eMBbU-AJEOAHE3M IS TEX MEPOIIPUSTHH, KOTOPBIE MPE/IIONIararoT Ho-
HIEHHE TPAJUIIMOHHOTO KOCTIOMA, MYKYHHBI HCIOJIB3YIOT TPAIUITHOHHYIO ATOaHCKYIO HIIH
KaJTaOpHICKYIO OEX Ty, @ IMEHHO: KOPOTKYIO OapXaTHYIO KypTKY, Oeiryto pyoariky, 6e3py-
KaBKY, Y3KH€ JUIMHHBIC IIITAHEI, PACITUTHIE YePHOH TeChbMOH, MO0 100Ky gycmanenny (anod.

'B XIX Beke, BO BpeMeHa (paHIly3CKOil OKKYIAINH, TOSBUIIMCH EPBbIC OTINYHS TUITHYHON MY)KCKOM
KanaOpUHCKO#M ONEKIbI: KIIACCHUYECKUI KOHUYECKHUI TOJIOBHOW YOOp M3 YEpHOH TKaHH C JICHTAMHU
Pa3HBIX [IBETOB, KOPOTKas OapXxaTHas KypTka, 0OTAruBaroLIye 10 KojleHa OapXaTHble OpIOKU, 3aIIpaB-
JICHHBIC B TETPBI, KOXKaHbIe Ty(IH CO IIHYPKaMH, 3aBsI3aHHBIMU 10]1 KolieHOM (Zangari 1940: 75).
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fustanella), mepcTsiHbIE HOCKH M XapaKTepHYIO 00-
YBb C nioMrioHaMu — onuneu (ano. opinga) (IIMA 2).
MyKCKOM KOCTIOM HWJIM €r0 OTIEJIbHBIE 3JIEMEHTHI
nokymnatorcsi B Andanuu, ['permu u Kocoso (Puc. 1).

Kenckas omgexa, 0 KOTOpOH MOKUIET peyub B JaH-
HOH cTaThe, SBIAETCS HE TOJNBKO KYJIBTYpHBIM Ha-
CJeAUEM, MPU3HAKOM COLMAIBHOIO CTaryca, HO U
OITHAM W3 KITFOYEBBIX MapKEPOB UACHTHUYHOCTHU CO-
BPEMEHHBIX apOpeIieid, ¥ TeM CaMbIM MIPEICTABIISET
0COOBIN MHTEpEC I UcClienoBanus. B HacTosIee
BpeMs KOCTIOMBI ITPOIOJDKAIOT IPUBIICKATh YUEHBIX,
3KCHEPTOB MOJIbl, PEMIOPTEPOB MIPECCHI U TEIEBUIE-
HUS, TYPUCTOB.

TpaauiMOHHBIN KOCTIOM apOpeliieli cTajl 4acThio
STHUYECKOW MUCTOPUU HE TOJBKO JJISI IPE/ICTaBUTE-
Nel anbaHCKOW UACTIOpBl, HO TaKXe IS JPYTHX
SI3BIKOBBIX MEHBIMUHCTB HWrtamuu. CeromHs eme
MOXXHO HAWTH YHHUKAQJIbHBIC MOTHHHBIC HAPSIbI
XVII-XIX BekoB, KOTOpbIE yIaJIOCh cOepeyb U Iie-
~__ penarb NOCIEAYIOIHUM OKOJICHUSAM KaK CEMENHYIO

Puc. 1. Creea npedcmasnern penuksHio. B apOpemickux cénax emie ecTb HOXKH-
oceHcKull apopeuicKul JibIe alI0aHCKHE JKEHIIUHBI, KOTOPBIE C FOPAOCTHIO
mpaouyuonHblii Kocmiom, cnpasa — HOCAT CBOKO CTapyio oxexiay. C rogamu Takue Ko-
myarcckoul anbanckui. (Ilvana-oenvu- CTIOMbBI CTAHOBATCS BCE OoJbIICH PEIKOCThIO, a UX
Anvbanesu, 2015 e., pomo uz apxusea UEHHOCTHL PACTET.
C. Ckupo) Tpaaunuonnas ozexnaa apoOpemieit Cunuiuu
MpeTeprieBaia 3HaYUTEeIbHbIC H3MEHEHHS Ha MIPOTSI-
JKCHHUU TISITH BEKOB, U Ha (POPMUPOBAHUE €€ OTACIbHBIX 3JICMEHTOB, OOraTCTBO BBIIINBKH,
HCIOJIb3yeMbIC TKAHHU M CIIOCO0 HOIICHMS TOBJMsUIa cuipuniickas oxexnaa XVII Beka, a
TaKXke TeHACHIINH eBporerickoit Moasl XIX Beka. OKOHYATENBHBIHN K€ BUI KOCTIOM IPH-
o0pen B nepuo Mmexy XIX — Hauajgom XX Beka, ¥ HOBbIC ()OPMBI JOIIUTH 10 HAIIUX JHEH
MpaKTUIeCKU Oe3 N3MEHEHHI.

Ucropuko-HayuHass peKOHCTPYKIUS TPAIUIMOHHON JKEHCKOM ONEkKIBI B aTOAHCKUX
oOmmHaax Mtanuu npeicTaBiseT TPYAHYIO 3a1ady JUls uccienoBaresis. UToObl mpocie-
JIUTh BCE 3TaIlbl 3BOJIOIIMHA KOCTIOMA, HEJO0CTATOYHO UCIIONIB30BaTh TOJIBKO TpapUuecKue
JaHHBIE, IPEJICTaBICHHbIE UKOHOTpadueii, rpaBopaMu U )KUBOMHUCKIO. [TockoabKy 6orato
yOpaHHBIE OACKIBI U JAPArOIICHHOCTH YacTO INEePeAaBaiuCh 0 HACIICACTBY, PEIIAIOIIHIA
BKJIQJT TIPUHAJICKUT CHCTEMATHUYESCKOMY HCCIICIOBAHUIO TAKUX APXUBHBIX MCTOYHHKOB
XVI u nocnenyromuyx BEKOB, KaK 3aBEILaHNs U COAEPKAIINECs B HUX TUCbMEHHBIE OMU-
canus (La Barbera 2007: 112).

OnHUM U3 KIFOYEBBIX 3TAOB BOCCTAHOBIICHUS MEPBOHAYAIBHOTO OOJIMKAa KOCTIOMA,
CTaHOBUTCS M3YYCHUE MKOHOTPahUICCKUX MCTOYHUKOB, KOTOPBIC, XOTSI U HE MOTYT JaTh
WCUEPIBIBAIONIETO MPENICTABICHNUS, HO, 0€3yCIOBHO, BHOCAT 3P (EeKTUBHBIN BKIA] B JIyd-
11ee MOHMMAaHUE 3TOr0 Hacleusl HAPOJAHOIO UCKYCCTBA.

C nosBiaeHueM Qororpaduu CTAaHOBUTCS Jierde PEKOHCTPYHUPOBATh HMCTOPHUCCKYIO
namsTh, 0COOCHHO B CJIy4ae C JKCHCKOW TPAJMIIMOHHON ONIEXKIIOU, MOCKOJIBKY KCHIIH-
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HBI TO3BOJIAIOT cebsi hoTorpadmpoBaTh B cCaMble BayKHBIE COOBITHS cBOel xu3HU. Kpome
TOTO, UCTIOJIb30BaHUE TPAAUIIMOHHON OJIEK Bl YACTO CBA3aHO C BAYKHBIMH PEIUTHO3HBIMU
Y UCTOPHYECKUMH NPa3AHUKaMH, a TAaKXKe CEeMEHHBIMH MEPONPHUATHIMHU, KOTa MpeacTa-
BUTEJH TOTO WM MHOTO 3THOCA HAYMHAIOT MO3UIIOHUPOBATh CBOM MCTOPUIECKUE KOPHU
Y 3HAYUTEIHHOE JTMHTBUCTHYECKOE, PEIMTHO3HOE U TPAJAULIMOHHOE Hacllene, KOTOphIe
Ha IPOTSHKCHUU BEKOB OHH coxpaHsin. Cpeau coObITUM, BO BpeMsl KOTOPBIX doTtorpadam
yAaJIoCh 3areyuanieTh apOpelICKyr0 OfeXay, ObITM KOCTIOMUPOBAHHBIE MPECTABICHUS,
craBuBIMecs B JIyHrpo B 60-x rojax mo 3MUYECKHUM IMPOU3BEAEHHSIM, BOCIEBAIOIIUM
KHM3Hb U TIOIBUTH HAIIMOHATBHOTO reposi CkaHmepOera, a TakKe eKeroHbIe acXaibHbIC
mectBys B IIpaHa-nenpn-Ans0anesy.

MHorue 4epTsl TPaAWLIUOHHOTO KocTioMa [IbsHa-nenbu-Anp0aHe3n COMMKAIOT ero
¢ oex0it, kotopyto Hocwtn B X VII B. B [Tanamio-Aapuano’ (ropo, Takke 0CHOBAaHHBIN
anbaHIamMu), 4To, OE3yCIIOBHO, MPEAIOJIaraeT 00IIee IPOUCXOKICHHE, OHAKO HE COBCEM
BEPHO YTBEPXKIATh, YTO IPOTOTHIIOM ITOJTHOCTBIO MOCIYKHJI aJI0aHCKUH KocTioM. C KOHIIa
MIEPBOTO THICAYENETHS alI0aHCKUE 3EMII HCTIBITHIBANIN BIMSIHAE BU3AHTHHCKON KYJIBTYPHI,
0 YeM CBUETEIbCTBYIOT IPKHUE 1IBETA, IIUPOKAs IparupoBKa, NITUHHbBIE ITUPOKUE PYKaBa,
OoraTble TKAHU W UCIIOJIL30BaHUE 30J0THOM BBIIMBKU U ParoleHHbIX KaMHEH B yOpaH-
crBe ofexapl. C XV Beka npH MomuBe anbaHCKOH O/1ek /bl UCTIONB30BANCh TKAaHH, TeX-
HOJIOTHH U KO, KOTOpbIe ObUIH MPUHSTHI Ha 3amajie, Mpex/e Bcero B Benennn u AHkoHe.
o Bropskenust Ocmanckold umrnepun Ha bankanbl anbaHCKoe MIaThe UMENO MPSIMOI Wi
CJIETKa pacKJICIIECHHBIN CUITYIT, TO3TOMY MBI MOJKEM CJIENATh BHIBOBI, UTO HE OHO MOCTY-
JKUJIO TIPOTOTHUIIOM TPATUITMOHHOTO apOpenickoro koctioma (Gjergji 1988: 285).

UranpsHckas Mona ucIsiTana Ha ceOe BIusHIE Kak BuzaHThu, Tak U EHTPOB HCIaM-
CKoro Mupa. BeHenumaHckasi pecnyOivka Ha MPOTSHKSHUH JTHTEBHOTO BPEMEHH MMea
TECHBIE TOProBble CBA3M ¢ Bu3aHTuHeH, MpoomKUBIIHECS TOCIEe OCMAHCKOTO 3aBOEBaHUS,
HO yxe ¢ TyperikuM KoHnctantunomnonem. B Beneruro noctynanu foporue BOCTOYHbBIE TKa-
HHU, M€Xa U YKpaIlleHHs, a Tak)Ke Mo BIMSHUEM OpHUEHTAIbHOW MOJBI IIJI0 COOCTBEHHOE
MIPOU3BOJICTBO, BCE 3TO 3aT€M OTIIPABISIOCH B Jipyrue npoBuHuuu Urtamuu (Hosux 2011:
142). IOr crpansl, B yactHocTr Kanabpus, Takxke ObuI cBsi3aH ¢ BuzanTtuelt 1 OcMaHCKoOM
HAMIIEPUEN, YTO HANPSAMYIO OTPAa3swIOCh Ha MaHepe oaesarbcs. Tak, B XVII B. B Mony Bo-
IUTH IUPOKKE F0OKK ¢ MHOTOYHCIICHHBIME CKIIaIKaMK, coOpaHHbIMH Ha Tanmuu. B X VIII B.
Ha FOOKe TMOSIBIIAIOTCS MOJIOCHI KPYKEeBa, MIETEHHOTO Ha KOKJIOIIKaxX. MIMEHHO STOT BUJ
I00KH W TOCIYXWJI MPOTOTHIIOM apOpenIcKoro cBaieOHOTO IUIaThs, KOTOPHIA J0 KOHIA
XVIII B. ucnionb30BaJiCs Kak OOBIYHBIN Mpa3qHuuHbiid Hapsa (La Barbera 2007:115-117).

O cwIbHOM BIMSHUHM HE TOJBKO CUIIMIIMICKON, HO M MCITAHCKOM MOJBI CBUIETEIBCTRY-
€T Kpol HEKOTOPBIX 3JIEMEHTOB KOCTIOMa, TAKHX KaK HIDKHSS pyOalllka  >KakeT, HaJeBaB-
mmics cBepxy. OfHON U3 caMbIX CIEUPHUIECKUX U, OE3yCIOBHO, OPUTHHAIBHBIX JeTalleH
sBiseTcs keza (apop. keza) — >KEHCKHIA TOIOBHOM yOOp; KOTJa-TO OH UCIIOIB30BAJICS BCEMU

'Tlo cBeneHHsM, MOMYYCHHBIM OT HH(POPMAHTOB, TPAAUIIMOHHAS JKeHCKas oxexaa [lananio-Axpuano
COXpaHMJIACh JIMILb B HECKOJBKUX SK3EMIUIPAX, MPEJICTABICHHBIX B MECTHBIX My3esiX, U Oosee He
SIBIISIETCS KYJIBTYPHOH PEaNbHOCTBIO JUTSI eTo skutenei. B nauane 2000-x rogoB MOHAXHWHS BU3AHTHIA-
ckoro karoiuyeckoro oopsina Mcunopa Ierra (1925-2016 rr.), apOpeuka u3 [IbsHa-nensu-Ansoa-
HE3H, TOIITATACh PEKOHCTPYHPOBATh KEHCKHUI KOCTIOM, Hekorna ObitoBaBinuil B [lanamio-Anpu-
aH”o. [IpoToTuoM nociyxuia oaexaa, OOHapy>KeHHasi BO BpeMsl paCKOIIOK MECTHBIX 3aXOPOHEHHUH,
a TaK)ke COBpEeMEHHbIC KOoCTIOMBI [IbsiHa-nenbu-Anbbanesu. B 2004 rony Wnapus [Mappuno, npen-
crasnsiBuias [lananuo-AnpuaHo Ha eXerogHoM KoHKypcee Miss Arbreshe, modenuna B Hapsiie, CUIM-
toMm Ucupnopoii [erroii (ITIMA 4: TTappuno).
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JKEHIIIUHAMH W ObLT MPEICTaBICH B MPa3AHUYHOM U OyTHHYHOM BapuaHTax. CeromHs oH
Harpy>xeH HOBOIM CHMBOJIMKOW U HAJICBAaETCsl TOIBKO B JICHb CBaIbObI. J[paroieHHOCTH TaK-
JKe SBJISIFOTCS HEOThEMIIEMOM YacThio KocTioMa. CepeOpsiHblii Tosic Ope3 (apOp. brez) — 3to
PE3YNIBTaT ABOMIOLNN BOCTOYHOTO CEpeOpsTHOTO MMosica 3a CUeT MOCTENEHHOTO YBEIHMYSHUS 1
M3MEHEHUS BHEIIIHETO BUA €ro IEHTpaibHOM Omsixu (Schiro 2011: 239-243).

IIpakTruecku HeENpephIBHOE NPOM3BOACTBO TPATULMOHHOW onexnabl B IIbsHa-ne-
TbU-ANb0aHe3! CBjI3aHO ¢ OONBIIMM MacTEPCTBOM MECTHBIX JKEHIIWH. Ha mpoTsxeHnn
BEKOB all0aHKH, BIAACIONINE KaK MPOCTOH UIION, TaK W TKAI[KUM CTaHKOM, TIpeBpaliajiu
mIENKOBBIE, OapXaTHbIE M aTiiacHble TKaHHM, UIMIIOPTHPOBaHHbIC U3 Heamnons, B n3bICKaH-
HYIO OJIeXK]y, YOPaHHYIO KPY’K€BOM, TUIETEHHOM Ha KOKIIOIIKAX, MK 30JI0THON BBIIIHB-
kot (Manali 2005). CHauana U3rOTOBJICHHE KOCTIOMA OBLIO MCKIIIOYUTEIIHHO TOMAITHUM
TPYIOOM, MPHYEM XEHIIMH O0ydand 3TOMY YMEHHUIO C PaHHEro JIETCTBA, TAaK YTO YKE
B TIOAPOCTKOBOM BO3pacTe JeBoYKa obnajana OCTaTOYHBIMH TEXHHYECKUMH HaBBIKa-
MH, C TIOMOIIbI0 KOTOPBIX MOIVIa caMa CIIMTh HapsI Ui BaxHOro coobiTus. Kpome Toro,
B XVIII B. cectps! komuterun CB. Mapuu, CHEHATUCTHI IO BBIIIMBKE 30JI0TOM, OCHOBAJIH
LIKOJTY, TAe 00yJalid STOMY HCKYCCTBY He3aMy>XKHHX AeByIiek (Schiro 2011: 240).

Knaccudukanus TpagulimOHHON OAEKIBl MOXET OBITH MPOW3BEACHA MO €€ ce-
30HHOMY HCIIOJIb30BaHMIO. 3UMHEE IJIaThe€ HU3TOTABIMBAIM M3 LIEPCTSIHBIX U IMOTY-
HIEPCTSAHBIX TKaHEH, a Takke Oapxara M TadThl, IPU STOM MPEANOYTCHUE OTAABAIH
B OCHOBHOM YEPHOMY HJIM CEpOMY LBETY. JIeTHHE TUIaThs OTIMYATUCH OONBIINM pa3-
HOOOpa3ueM TKaHel W3 IIenka u xyuonka (tadra, aTiac, Kpern-;Kopxker) u 0ojee sIpKu-
MU [BETOBBIMH XapaKTEPUCTUKAMH.

[Ipa3nHuvHOE M1aThe TPAIUIIMOHHO MPEAHA3HAYATIOCH IJIS1 CAMBIX 3HAUUMBIX COOBITUIH
B JKM3HU, TAKMX KaK KPEUICHUS U CBaAbOBI, a TAKXKe JJIsl KPYIMHBIX PEIMTUO3HBIX Mpas-
HUKOB: fieHb CB. ['eoprus, boropomutier Onurutpun, C. Jumutpus. OHO TipeaCcTaBICHO
B JIBYX BapHaHTax, KOTOPbIE Pa3IUYaroTCs 10 THUITY FOOKH.

[lepBast Ha3biBaeTCs Hyuéna (apoOp. ncilona), ciururast U3 kpacHoro ménka. [lo Bcemy
MIOJTI0 I00KU MJET OpHAMEHT, OCHOBHBIM MOTHBOM KOTOPOTO SIBJISIOTCS LBETHL. E€ mpen-
IIECTBCHHUIICH Oblla Tak Ha3biBaeMas namnuubs (apOp. pampinja) — mapuoBasi r00OKa,
C Y30pOM U3 Pa3HOLBETHBIX XJIOMKOBBIX HUTEH, CO BpEMEHEM BMECTO MapyH CTaIH IIHPO-
KO MCIIOJIb30BaTh 1amact'. B mocieanue necsTUIeTrsl yMEIbIMH PYKaMHU BBIIIABAJIBIIIHIL
[TesiHa-nenbu-Anb0ane3n ObITH CO3JaHbl MHOTOYHCIICHHBIC HY1EHbL, YKpaIllEeHHBIE OoTa-
TOW ¥ OOMJILHOHM BBIIIUBKOM, Y€l MepBOHAYaIbHBIH OPHAMEHT ObLT N3MEHEH Ha aKaHTO-
BBII® ¢ MEJIKMMH 30JI0THIMH HJTH cepeOpsiabiMu 1iBeTamu (La Barbera 2007: 123).

Bropoii BapuanT 100ku — dorcenona (apop. xhellona) — oOpamiteH psiiamMmu Kpy»eBa, CIiie-
TEHHOTO U3 30JIOTHIX WJIH CEpeOpSHBIX HUTEH Ha KOKITIOMIKaX. KonniecTBo Takux psiioB Ba-
PBUpPYETCsl OT OJJHOTO JI0 TPEX B 3aBUCHMOCTH OT (PYHKIMH HCTIONIB30BaHUA. /oiceiona ¢ ofi-
HUM PSIZIOM Kpy»KeBa ITpeIHa3HaYaIach ISl ©KEAHEBHBIX PEIMTUO3HBIX CITYKO, C IBYMST — JIJIST
BOCKPECHOI MeCCBI, C TpeMsI psiiaMu — ISl OoJiee BaXKHBIX MEPONPHUATHI, TAKHX KakK Mpas3Ji-
HUK Casitoro T'eoprus, mokpoBurenst [IbsiHa-nenbu-Ansoanesu (Schiro 2011: 232-233).

! lamact (mamack) — mIENKOBasi, IIEPCTSHAS WK XJIOMIaTo0yMaKHasi TKAHb ITOJOTHSIHOTO WM KPEIo-
BOTO IEPEIUICTeHHUS, HHOTa B KOMOMHAILIUH C aTi1acoM. XJIOMYaTOOyMakKHbIH JaMacT UCIONIb3yeTCs
JUTSL U3TOTOBJICHHS JKEHCKOTO Oelbsi, B IEKOPATHBHBIX IEJISIX, MIENKOBBI — B OCHOBHOM B JIeKOpa-
TuBHBIX Lemsix. B XVIII Beke ara Tkanb yacTo MMUTHPYET KpykeBo. Ha3Bana mo ropoay Jlamack
B Cupuu, rae e€ usroraBnusaiu (Anopeesa 1997: 150).

2 AKaHT — JeKopatuBHas (opMa, BOCXOJsIIAas K PUCYHKY JIHCThEB TPABSHHUCTOTO PACTCHHS aKaHT
(ITnyorcnuxos 1995: 12).
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JpyruMu 4acTsMH, COCTABJISFOIIMMHU TPa3IHUY-
HBIA Hapsill, SBISIOTCS: Oenas JbHsAHAs pyOaxa
JuHbs (apOp. linja) ¢ JUIMHHBIMUA M IIAPOKUMHU
pYyKaBaMH, yKpallleHHAs! KPY)KEBOM, TUICTCHHBIM
HA KOKJIIOMIKAX, KPYKEBHOU DIIEMEHT nemunu g iy ﬂ- : \i
(ap0p. petini)!, MOKPHIBAIOIINI BEPXHIOK YacTh oy v
rpymu; mud kpaxem (ap6p. krahét) 6e3 pykasos
W3 KpacHOro IIENKA, PaCHIMTHINA 30JI0TOM, WIH
OapxaTHbIil JkakeT Oorcunynu (apOp. xhipuni)
C BOPOTHHMKOM M MaH)X€TaMH M3 TEMHOIo Oap-
Xara C BBIIIMBKOM; CHHSSI IICJIKOBAas HaKHKa
manoununa (apop. mandilina) ¢ 3070TOM OKaH-
TOBKO; 10 BCEMY KOCTIOMY 3aBSI3aHbI IIICJIKOBBIC
HaKJIAJKK B BUE JEeHT wroxam (apop. shkokat).
YacTto B JOTMOTHEHUE K Odicellone KEHIIUHBI Ha-
JeBarOT (hapTyK U3 YEPHOTO KPYIKEBA — BAHMEPbSL
(apOp. vanterja), HO OH MOXKET COUCTATHCS TAKIKE
U ¢ Hyunénou. [ TaBHBIM W 3aBEPIIAIOIINM dJIe-
MEHTOM 000MX BapHUAHTOB SIBJISICTCS CEPeOPSHBIi
nosic 6pe3 (apOp. brez), COCTOSIINIA U3 HECKOIb-
KHX MaCCHBHBIX IIacTHH. L[eHTpasipHas miacTu-
Ha 1osica YKpaiieHa H300paKeHUEM CBATOTO T0-
kposurens (Sciascia 1966: 140).

CylecTBoBajia TaKKe 3UMHSIS BEPCHS BBIXOJHOTO IUIaThsl, KOTOPOE HOCHIIM TOJIBKO 3a-
MYIKHHE JKEHIIUHBI, €r0 OCHOBHBIC 3JICMEHTBI: IIMPOKas uepHas o0Kka u3 Tadrel, Oapxar-
HBIU )KaKET OorcunyHu, 0enas HaKUJIKa C BBIIINBKON «MEIOBBIC COThI» M HAKJIaIKa U3 YCThI-
peX JICHT-JICTIECTKOB Ha TONOBY — wxoxam (Puc. 2).

1lIxoxam UMEIOT OTUHAKOBBIC I[BETOUHBIC MOTUBBI B BBIIIUBKE, UCKIFOUEHHE COCTAB-
JIIFOT JIMIIb T€, YTO KPETSITCS K FOJIOBE MOBEPX MPUYECKU U HA CIIUHY, UX OPHAMEHT MO-
JKET BapbUPOBAThCs. Pa3muyaror pasHbie BUIBI UWKOKAM TI0 KOJIUYECTBY TaK HA3bIBAGMBIX
JICTICCTKOB, KOTOpbIe GOpMHUPYIOT OaHT. B mpa3gHU4YHOM IUIaThe ¢ FOOKOW HyuréHa wc-
MOJIB3YETCsl YETHIPEXIICTIECTKOBBINH OaHT, KOTOPBIN yKpalllaeT NepeIHIO YacTh KOCTIOMa
U KPEMUTCS Ha KUBOTE HaJ CepeOpsiHBIM MOsACOM WM mpsiMo mof HuM. Jlo 20-x rogos
XX Beka Tako€ yKpallleHUE UMEJIO TOJIBKO JIBa JieriecTka. B BEIXOMHOM BapuaHTe KOCTIOMa
C F00KOM 0oiceona UCTIONB3YeTCs JIGHTOUHBIH OaHT C MATHIO JICTIECTKAMHU M3 PACIIUTOrO
30JIOTHOM HUTHIO IIEJIKa WK Oapxara 3eyi€Horo mnpera. B 00oux THMax Mpa3qHUYHOTO
IJIaThsl UCIIOJIB3YETCs ABYXJICTICCTKOBBIA OaHT ISl CIIMHBI M YETHIPEXJICIIECTKOBBIN — JIs
nojaepkanus npuaécku (Schiro 2011). B cBageOHOM KOCTIOME YUCIIO UKOKAM PaBHSICTCS
JIBEHAJIIIATH, YTO COOTBETCTBYET YKMCITY allOCTOJIOB.

C xonna 40-x romoB XX B. MpaKTHKA TUIETCHUS KPYKEBa U3 30JI0THIX HUTEH Ha KO-
KITIOIIKAX, CJYXKHBIIETO OCHOBHBIM YKPAIIEHUEM OXCEeIOHbl, CTAHOBUTCS BCE OOJIBIICH
PEAKOCTBIO M COBCEM Hcue3aeT, modToMy B 80-x m 90-X rogax macTepa 3aHUMAIOTCS W3-
TOTOBJIEHUEM U PEeCTaBpaIieil TONBKO I00KH Hyu1éHbl. HEBOZMOXKHOCTD TJICTCHIUS Ay TCH-
TUYHOTO KPYy)KeBa ObLIa CBs3aHA TAKKE C YXYIIIMBIIMMCS Ka4€CTBOM 30JI0THBIX HUTEH,
MTOCTOSTHHO JIOMABIITUXCS BO BpeMsl u3rotoBieHus (La Barbera 2007: 113).

Puc. 2. 3umnuti eapuanm dicencrozo

mpaouyuonnozo kocmioma (Ilvsana-

oenvu-Anvbanesu, 2015 2., pomo u3
apxusa C. Cxupo).

' TleTHHHM — KyCOK Kpy»eBa, 00paMIICHHBIN TKaHbIO, KOTOPBIH 3aKIaasIBaroT o u¢ Ha rpymu (IIMA 3).
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TpaauiroHHBIN CBaeOHBIH KOCTIOM I apOpelIei SBISCTCS OJHUM U3 CaMbIX O4Ye-
BUIHBIX CHUMBOJIOB KYyJIBTYpHOH CaMOOBITHOCTH. B omin4me OT BBIXOJHOTO KOCTIOMA,
MIPETEPIEBILEro 3HaYUTENbHbIE U3MEHEHHS M YTPATHBILEr0 CBOE MepBOHAYAIbHOE TIPE-
Ha3Ha4YeHHUe, cBaJleOHOE TuIaThe apOpemeid CUIIMINKA NO-TIPEKHEMY HCIONB3YeTCs U SIB-
nsieTcst OoJee TMPEANOYUTAEMBIM, Y€M TaK Ha3bIBaeMOe eBporieiickoe Oenoe (wim modoe
npyroe) miatke (Cynoesa 2019: 458-459).

CBaieOHBIN KOCTIOM, HCIOJNB3YEMbIi B HACTOSIIEE BPEMS, BO MHOTOM COOTBETCTBYET
Mpa3IHUYHOMY BapHaHTY, YTO CBUIETEIHCTBYET O TOM, YTO paHEe €ro HaJeBalHu U BHE
OpavHOTO KOHTEKCTA, B 3TOM CIIy4ae OH COMPOBOKIAIICS HakuAKoW. Kak v B mpa3qHUIHOM
KOCTIOME, 3]IECh UCTIONB3YeTCsl 100Ka HyuiéHa W3 KPacHOTO IIENKa, PACIIUTOTO LBETOY-
HBIMH y30paMH, 2 IMEHHO OpHaMEHTOM gumu (apOp. Vviti), KOTOPBIi MIpeCTaBIIeT COOOM
MepeTyIeTeHns LIBETOB, pa30pocaHHbIe MO BCEH MOBEPXHOCTH TKaHU. ECTh Takke U HUXK-
Hsisl FOOKa, TIOJIOJ KOTOPO# yKpallleH MEeJTKOH BBIIIUBKOH. OTHAM U3 KIFOYECBBIX JIEMEHTOB
SIBTISICTCSL /IUHbSL — ILIEJIKOBAsl WK JIbHSIHAS OJTy3a, UMEIoIas Kpy>KeBHYIO OTOPOUKY pyKa-
BOB M HIDKHEW 4acTW MOZONA, MPUYEeM pyKaBa PacIIMPSIOTCS OT JIOKTS BHHU3 B COOTBET-
cTBuu ¢ Mogoi XV Beka. B To BpeMst pykaB SIBISICS CaMOW JPArOLIEHHOM YaCThIO IUIAThS
(Siragusa 2009). Ha Ony3y HaaeBaroT kpaxem — IICIKOBBIHN i, BBIIIMBKA KOTOPOTO CO-
4yeTaeTcs C MOTUBAMH, UCIIONB3YIOIIMMUCS B YKPAIIEHUH F0OKH.

Bornprryio BBIpa3UTENTBHOCTh KOCTIOMY MPHAAIOT JIEHTHI wikokam. B oTiuune oT BBI-
XOJHOTO ¥ TPa3IHUYHOTO TUIAThd, TAE WKOKam yKpaIaloT TOIBKO TOJIOBY, CIIUHY U KHBOT
JKCHIIMHBI, B CBaICOHOM IIJIaThe TIOMHMO OC-
HOBHBIX TIEPEIHET0 W 3aJHEro OaHTOB, HC-
MOJIB3YIOTCSI  JIOTIONTHUTENbHBIE  YeThIpEXJIe-
MIECTKOBBIE, KOTOPBIE KPEISTCS 10 BCeH ITHHE
pykaBoB. JIpyroii 4eThIpexIienecTKOBbIN OaHT,
TaKKe 3aBSA3aHHBIA U3 JICHT, PACIIUTHIX KaHU-
TENbIO, pacrojiaraeTcsi Crepenud M IMOKphIBa-
€T JKMBOT HEBECThI HaJ 100Koi (Schiro 2011:
235-237). Takoii OaHT SBJIAETCS HE TOIBKO aK-
ceccyapoM cBaieOHOTO KOCTIOMA, HO U CUMBO-
nusupyet Oyayiiee MarepuHCTBO (Puc. 3).

Emte onHo# BakHOI AeTanbio cBafieOHOTO
KOCTIOMa SIBIISIETCS Ke3d — OCOOBIN TOJIOBHOM
yOop, TONbI BHYTpPH, W3TOTOBIEHHBIH W3
Oapxara MaJIMHOBOTO WJIM 3€JICHOTO I[BETa H
PaCIIUTBIN 30J10TOM MM cepedbpom (Bellusci,
D’Agostino 2006, I: 170). Ke3a ucnionb3yercst
JUTS 3aKpEeTUVICHNS U TIOJIEPKaHus ByallH CKe-
nu (apOp. sqepi) U CTAHOBUTCSA CUMBOJIOM HO-
BOTO COITMATIBHOTO CTaryca HEBECTHI (Schiro
2009: 94). lllenxoBast Byadb cxeny KPEIHTCS
K TOJIOBHOMY YOOpY U C IBYX CTOPOH K IOSICY
HEBECTHI M UCTIONB3YETCSI TOIBKO KaK AIEMEHT
CBaJIcOHOTO KOCTIOMA.

Bornpiryto pons Bo Bcex BapHaHTaxX Tpau-
LIMOHHOM XKEHCKOM OAEK[Ibl UIPAlOT yKpallle-

Puc. 3. Cnesa npeocmaenen kocmiom
Hesecmul ¢ 100KOU HYUIEHA, cnpaga —
NPA3OHUYHBII 6APUAHM C HOOKOI
Ooicenona. (Ilvsana-oenvu-Anvoanesu,
2015 2., pomo u3z apxusa C. Cxupo).
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HUSI U3 JParolieHHBIX METaJIOB, MOCKOJIBLKY OHH JIOTIONHSIOT U OOBEIUHSIOT AEKOPATHBHEIC
ANIEMEHTHI BO BCEM MX MHOTrooOpasuu. [TTaBHBIM cpelli yKpaIlleH!i KOCTIOMa SIBIISIETCS ce-
peOPSIHBII MOsIC Ope3, KOTOPBIA COCTOUT U3 IUIACTHH C M300paKeHUEM PEeNUTHO3HBIX CIO-
KETOB, COCIMHEHHBIX B IIEHTPE MPH TIOMOIIHA 0COOO0H IMHIIBKH, HEMPEMEHHO BHITOYCHHOM
BpyuHyto (Schiro 2014). Ilosic ucnonb3yercsi B HEKOTOPBIX BKHBIX 00psiax mpeacsaned-
HOTO IIMKJIA, HATIPUMEP, B PUTYAILHOM OOMEHE MOJapKaMu BO BpeMs MTOMOJIBKH, MPOHC-
xozsmiel B goMe HeBecThl. [10 cBemeHHsIM, TIOMyYEHHBIM OT WH(QOPMAHTOB, KCHUX JAPUT
CBOEH HeBecTe Ope3, KOTOPBIN OHa J0JbKHA OyleT HaaeTh Ha IepeMOHHI0 BeHuaHwus. [losc
W3TOTABIMBACTCS Ha 3aKa3 y MECTHOTO MacTepa U CTOUT JIOPOTO, ¥ B CIIydae HEBOBMOKHOCTH
MpUOOpECTH JaHHOE YKpallleHNe, MaTh )KeHHXa oflaJbkuBaeT HeBecTke cBoil ([IMA 4).

B anGaHckoM si3bIKe CIOBO brez 03HAYaeT HE TOJNBKO HEMOCPEACTBEHHO «IIOSCY, HO
TaKXKe «MOKOJCHUE, JIMHUH TPEEMCTBEHHOCTH, MOTOMCTBO», 4YTO TOATBEPXKIAET TOT
(hbakT, 4TO MOSIC ABJISACTCS TaK)Ke CUMBOJIOM MarepuHctBa (Thomai et al. 2002: 25). O06-
JaaTelbHUIA T0sICa HAZEETCs MONYYUTh 3aCTYITHUYECTBO M / WIN 3aIIUTy H30paHHOTO
CBSITOTO TOKPOBHUTENS. VIMEHHO MO3TOMY KIIIOUYEBBIMH (PUTYpamMH, M300pakKeHHBIMH Ha
LIEHTpaJbHON OMsIIKe, cTaHoBsTCs, cB. [eopruit, cB. Jmutpuii, Manonna Onurutpus u
np. (Siragusa 2009: 65). CrnenoBareinbHO, Ope3 BBHICTYIIAE€T HE TOJNBKO KaK JEKOPATHBHBIN
AIIEMEHT JKEHCKOTO TPAJUIIMOHHOTO KOCTIOMA, HO TaK)Ke BBITIOJIHSET PEIMTHO3HYIO U amo-
Tponenyeckyto GpyHKuo. J{o 30-X romoB Mponwioro Beka He3aMy>KHHE JIEBYIIKH HE MOT-
T HOCHUTB Ope3, TOITOMY B COOTBETCTBHU CO CBOMUM CTaTyCOM OHH IMOJYYHIH OCOOYIO
TEPMUHOJIOTHYECKYI0 MAPKUPOBAHHOCTE — sbrezuame («6e3 mosicay). OIHAKO CETOIHS €ro
HOCAT ¥ JI0 cBab0bI, Hanpumep B CTpacTHYIO
HEJeINIo U TacXalbHOE BOCKpeceHbe. [10 okoH-
YaHWUU JIUTYPTUU COTHH JIEBYIICK BBIXOJAT Ha
VIAHLBI JIGPEBHU, YTOOBI TPUHATH Y4YacTHE
B mpa3nHuuHoM mecTtBun (IIMA 3, 4).

Hamu 3adukcupoBaHo, 4To BCE TpH BHIA
KOCTEOMA — BBIXOJIHOM, MPa3HUYHbIN U CBaICO-
HBIf, HEM3MEHHO JOIMOJHEHBl YKpalleHHSIMH
u3 3050Ta Wik cepedpa. Cpemu OCHOBHBIX: 00-
pydanbHOe KOJbLO domanwmu (apOp. domanti),
CEpBIU C MATHIO TIOABECKaMH nurHoatiem (apop.
pindajet), KoTopble OOBIMHO IPHHUMAIOT POPMY
pacnisitusi, u€Tku pycapu (apOp. rrusari), npen-
CTaBILSIIOLINE COOOM TPaHATOBOE OXKEPEITbE C Me-
JIaJTbOHOM, B KOTOPBIi BCTABIICHO MUHUATIOPHOE
H300paKEHUE CBATOTO TIOKPOBHTENSI, & TaKKe
KpecT Ha 6apXaTHOM JIEHTe, MHKPYCTUPOBAaHHBIN
JIParolieHHBIMA ¥ TIOTYIPAroleHHBIMI KaMHS-
mu (Schiro 2009: 100). Bee 3tu usnenust npen-
CTaBISIFOT OTPOMHYIO IIEHHOCTh M TI€PelIatoTCs
IO HACJIEJICTBY OT MarepH K JIOYepH, OIHAKO He
SIBJISTFOTCS TIOJUTMHHO JIOAHCKUMH TIO MPOUCXO-
x1eHuro. [TonoOHble YKpallleHus |3 30J10Ta, HHOTIA AMAIMPOBAHHBIE, C HHKPYCTALUSIMHA 3
PYOHHOB, H3yMPY/IOB, OPHITHAHTOB M JIPYTUX KaMHEH CTapOi OrpaHKH MOKHO BCTPETUTH U
cpeny cHITMicKUX roBenupHbIx usnenuit X VII-XVIII sexos (Di Natale 2000: 194) (Puc. 4).

Puc. 4. Vkpawenus, oononusrowue
xocmiom. (Ilvsina-oenvu-Anvoanesu,
2019 2., homo u3z apxusa C. Cxupo).
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Kommuieke TpaypHO# ofex bl BKItoUai 00Ky ¢oduiis (apop. fodhija) uz ueproii Tad e
¢ 6apxaTHBIM MOIOJIOM TOTO K€ [[BETA, YEPHBIN OapXaTHBINA WIIN HICTKOBBIN KaKET OotCl-
nyHu, KpY>KeBHOH dJIEMEHT nemuHu, NTOKPHIBAIOIINI BEPXHIOIO YacTh Tpyau. OTINYUTETb-
HOU 4epToil JaHHOTO Haps/a SBJSUIACH IIMPOKasi HAKHJIKa U3 YepHOH TadThl B hopmMe To-
JTyMecslia, KoTopasi Kpermuiach K ToJIOBe W HUCIa1aja IIMPOKUMH cKiIaakamu (La Barbera
2007: 120). 3aMy>KHHUE )KEHIIIMHBI HOCHJIU TPaypHOE MyiaThe 0e3 aparoiieHHocTel. OnHako
Ha [IATHUYHYIO JUTYPrHIO, a TaKXke Bo BpeMsa CTpacTHON HeZeTd MOYKHO ObITO TOTIOJTHUTD
Hapsi cepeOpsTHBIM MosicoM. B Te ke mpa3qHUYHbIE THHU MOJIOJIbIe He3aMYy KHHE KEHIIUHBI
HaJeBaJIU I00KY namnuHbsa U3 1amacta ¢ uepHoit mantueit (La Barbera 2007: 121).

CrouT Tarxke YIOMSHYTbH IMOJTHOCTBIO BBIMIEANINN K HACTOSIIEMY BPEMEHH U3 ObITOBA-
HUS BapUaHT MOBCEJHEBHOTO KOCTIOMA, KOTOPBIN COCTOSIT M3 IMIMPOKOH FOOKH B IOJI, CILIH-
TOW U3 uepHOU TadThl, Oapxara, aTiaca WK XJIOMIaTOOyMaKHOM TKAHU Pa3IMYHbBIX I[BETOB
(uepHOTO, (PHONETOBOTO, CHHETO, 3€JICHOTO U JIp.), OIIy3bl C IMUPOKUMH PYKaBaMH, IJIOTHO
MIPUJIETAIOIIUMH K 3aITACThSIM, a TaK)Ke IJIania — 0eJIoro B JIETHUH MEPHO]I, CBETIO-CHHETO —
B 3MMHHI, OKAHTOBAaHHOTO OEJIOH MIENKOBOH JIeHTO!. PazHooOpasue Henoib3yeMbIX B Hapsi-
Jie IIBETOB TAKXE YKa3bIBAJIO Ha COLMANIBHBIN cTaTyc *KeHIUHBI (Schiro 2009: 97).

Tpanchopmanum OLITOBAHNUSA KEHCKOH TPATHIIHOHHOMN O1eKIbI
IIbsHa-geabu-Aaboane3n B XX — Hayajie XXI BB.

Homenne mapogHo#t omexasl He Bcerna ObUIO OJHOPOAHBIM M HUCIBITAJIO HECKOIBKO
craguil ynaaka u noabéMa. B XX Beke TpaJuIMOHHBIA KOCTIOM IOCTEIEHHO YCTYIIHJI
MECTO COBpEMEHHON Moze. DTOT MpoIecc He ObUI eIMHOBPEMEHHBIM, ITOTPeOOBaJICs HE
OJIMH JIECATOK JIET, YTOOBI CTPEMIIEHHE K TIPAKTUYHOCTH M JOCTHKCHHUIO SKOHOMHYECKOTO
OJaromoyydrsi BRITECHHIIO Tpamuiuio. B konre XIX Beka BUAETH JKEHIWH B TPaIUIIN-
OHHBIX IUIaThsIX OBLIO YaCTHIO MTOBCETHEBHOW KM3HH, OJHAKO HOBas eBpOIeiicKas mMona
XX BBeNa MPAKTUIHYIO U JIETKYO OJIEK Ty, OCBOOOINB KEHIIIH OT AJTMHHBIX U 00BEMHBIX
1000K. Anbanku CUIIIIIUN HE cpa3y MPHUCIIOCOOMINCH K MHHOBAUAM. MOJTOIbIE KEHIITH-
HBI TIEPBBIMHU OTKA3aJIMCh OT MTOBCEIHEBHOTO BapHaHTa TPAJAUIIMOHHOTO TIJIAThS.

3arem B 30-x u 40-X TOomax KOMIUIEKC C FOOKOH dorcenona, mpemHa3HAYCHHBIA IS T10-
CEIIEeHHUs IIePKBH, CTAN MEHee MPEAOYNUTAEMBIM 110 CPaBHEHUIO C HOBOW ONEXKIIOH, KO-
TOPYIO MPHUCHUTANTN U3 AMEPUKH POICTBEHHHUKH, SMUTPHPOBABIINE TyAa B MPEIBIIYyIIHE
JecsATHIIeTHs. BMecTo BBIXOIHOTO IJIAThS MCIIOIb30BAJICS Pa3JHIYHBIA KOCTIOM C FOOKOM
HYUNEHA, TIPU 3TOM COOTBETCTBHE HAPSAA CTEIIEHN BAXKHOCTH COOBITHS TIEPECTaI0 CTPOTO
cobmonmarscs (Schiro 2009: 93).

B nocneBoennbiii niepuon U 50-e roapl, oTMedeHHble B MTannuu SKOHOMHUYECKUMU
TPYIHOCTAMH U OETHOCTHIO HACETeHHs, OBUIO HE TaK JIETKO HAWTH JOPOTHE MaTepPHAaIIbI
JUTS U3TOTOBJICHUS TTAPAJHOTO KOCTIOMA. B Te rofipl skeHCKas TpaanuiinoHHas oaexaa JIyH-
rpo u lIpsiHa-nenpu-Anp0anes3n nepexnBaia yrnaaoK: KOCTIOMBI OObIe He IWIH U3 J10-
POTOCTOSAIINX MaTepUaoB, HE WCIOIH30BAIN B OTJIENKE 30JI0ThIE U cepeOpsHbIE HUTH,
MOTTYJISIPHBIME CTaHOBWITUCH HapsiAbl OoJiee HU3KOTO KayecTBa, KOTOPHIE, TEM HE MEHee,
MO-TIPEKHEMY MOTIIH TIO3BOJIUTH TOJIBKO COCTOsITeNbHBIC JTEonu (La Barbera 2007: 129).

TpaguuronHas ofexa emie He OKOHYATEeIFHO CcUe3a, a MPOoAoIDKaia ObITh TOIYIsp-
HOW Ha CBa/b0ax, peIUTrHO3HBIX MTPA3THUKAX U APYTUX 3HAYUMBIX COOBITHSIX OOIIECTBEH-
Hoit u3HA. C 1960-x To10B €€ Hcmob30BaHNe Havaslo ocinadeBaTh HAPSAAY CO MHOTHMH
JIPYTUMU TPAIUIHAAMA, TAKAMH KaK TOXHIIEHIE HEBECTHI OYIYITM MY>KEM BO BpeMs I1e-
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PEMOHNH NTOMONBKH. TpasuIIMOHHBINI KOCTIOM CTajJ BOCIPUHUMATHCS HOBBIM ITOKOJIEHHEM
KaK IepeXUTOK mponuioro. Ha onuH u3 exxeroqHsx kapHasasos (apop. Kalivari), kotopsie
10 cux nop npoxonst B [bsiHa-nenbpu-Andane3n, HECKOIBKO MPeICTaBUTENLHUIL apOpel-
CKOM JHacriopbl BHIOpaIN B Kaue€CTBE MAacKapaJHOTO TPaJUIIMOHHBINA KOCTIOM, KOTOPBIN
OBLIO MPUHSTO HAJICBATh TOJILKO IO 0COOBIM MOBOAM. JTOT Cliydyail BbI3Bajl KpaliHe Hera-
THUBHYIO PEaKIUIO CO CTOPOHBI KEHIIWH CTapIIero MOKOJIEHHs, MOCKOIBKY OBLIT paclieHeH
KaK TPOsIBJICHUE HEYBAXKECHIS K cOOCTBeHHEBIM Tpanuiiusm (IIMA 4: Tlappuno).

Hakanyne skoHomuueckoro 6yma (cepenuna 50-x — cepeauna 70-x TT.) MHOTHE all-
OaHCKUe KCHIIMHBI CTallu ofieBarbes all italiana v da signora («Kak UTaIbsHKA» ), 4TO
O3Ha4yaJI0 OKOHYATENIbHBII OTKa3 OT TPATUIMOHHOTO KOCTIOMAa B MOJB3Yy MPAKTUYHOCTH.
Hckmrouenue cocTaBIsiio TOIBKO CBaJIEOHOE TIAThe, KOTOPOE HE YTPATHIIO aKTyallbHOCTH
M3-32 CBOETO 0CO0Or0 MpEeAHAa3HAYCHUs U CUMBOJIMYEeCKON Harpy3ku (Guagliardi 2004).
OnHaKo ceroiHs MBI SIBJISIEMCS] CBUIETENSIMU ITOBTOPHOTO OTKPBITHS KYJIBTYPHOM U UCTO-
pUYECKOM IIEHHOCTH 3THX XapaKTEPHBIX 3JIEMEHTOB HAapOIHOW KyIbTypbl apOpereil. 3a
MOCJIEZIHUE TPULATH JIET — MTOCJIE TIOBTOPHOTO OTKPBITHS S3BIKOBBIX MEHBIIIMHCTB Ha CH-
LMJIMKA ¥ BO3POCIIEro K HUM MHTEpeca — BOSHUKJIM HEMHOTOYHCIIEHHBIE YaCTHBIE MacTep-
CKH€, 3aHMMAIOIIUECS] N3TOTOBJIEHHEM KOCTIOMOB Ha 3aKa3.

B ycnoBusix yHUGUMKAIWY U CTaHAAPTU3AIMHA COBPEMEHHOH KYJBTYPBI Uepe3 Cpe/iCTBa
MaccoBOH MH(GOPMALIUH ISl TIPENICTABUTENEH S3bIKOBBIX MEHBIIUHCTB M Taanu cTaHOBAT-
Csl KaK HUKOT/Ia aKTyaJIbHBIMHU MOJIEpKaHUE U Pa3BUTHE TPAIUIIUOHHBIX MaTepHAIbHBIX
MaMATHUKOB, U UX TPAHCIALMUSA B MUPOBOE KYJIBTYpPHOE NMPOCTPaHCTBO. B kauecTBe mpu-
Mepa MOXKHO NPHUBECTH €XerofHoe mpaszaHoBaHue Ilacxu, koTopoe sBisE€TCS HE TOJIBKO
OJTHUM M3 CaMbIX 3HAYMMBIX PEIUTHO3HBIX COOBITHI, HO TaKXKe CBOCOOpa3HOU OIMOpoi
TPaIUIIMOHHON KYIBTYpBl apOpeniell, CHMBOJIOM ITPEEMCTBEHHOCTH TOKOJICHUH, a TaKkKe
KHUBYUYECTH B YCIOBHSIX JUTHTEILHBIX MEXKITHIYECKHX M MEKSA3BIKOBBIX KOHTAKTOB.

B Crpactayto Hepento B IIbsiHa-nenbu-Ans0aHe3u ycTpauBalOT HAPOJHBIE MIECTBUS,
B KOTOPBIX yYacTBYIOT BCE KMTENH JIepeBHU. HollleHne TpaauiinoHHOTO KOCTIOMa CTaHO-
BUTCS CBOCOOPA3HBIM CIIOCOOOM BBIPA3UTh JIMYHBIE M HAIMOHAIbHBIC 3HAYCHUS, & TAKKE
MpUOOIINTECS K TIO0ATBHBIM TEHJCHIUAM. JTO KYJABTYPHBIA M XyI0XKECTBEHHO-TBOpYE-
CKHUH MpoIIecC, B KOTOPOM aJIOaHCKHI 3THOC SBJSETCSI OAHOBPEMEHHO CO3/IaTeieM, XpaHHU-
TeJeM U IPOIOJHKATENIEM TaKOTO 3THOKYJIBTYPHOTO SABJICHHS, KaK KOCTIOM.

TpamunponHas ofexaa MPOJOIKAET KUTh, XOTSA U B TPaHC(OPMUPOBAHHOM BHJIE,
aIalTUPOBAHHOM I10J] HOBBIE YCIIOBHSI COBPEMEHHOW XHM3HH. B Xome moneBoil paboThl,
npoBeneHHoi B [IbsHa-nenpu-Anb0anesu B Mapte 2017 roga, HaMu ObIJIO OTMEYEHO, YTO
HWMEHHO B ITacXaJlbHOE BOCKPECEHBE U JHH, MIPEAIIECTBYIOIINE €MY, HAaOII0IaI0TCsI OTKIIO-
HEHHS B TPAAUIMOHHOM CIIOCOOE HOIIEHHS JKEHCKOTO KocTioMa. YacThIM sIBJIEHHUEM CTa-
HOBHTCSI HEBEPHOE COUETAHHE JIEMEHTOB, OTHOCSIINXCS K Pa3HBIM KOMITJIEKCaM OJI€KIbI.
Hampumep, B kauecTBe Bepxa K 100Ke namnunsbs BMeCTo uda 6e3 pykaBoB Ha/IeBaloT 00-
JIEpOo, CIINTOE U3 TOH )K€ TKaHH, YTO U 100ka. HekoTopble U3 mpeacTaBUTENbHUL apOper-
CKOM AMAcTIOpbI MyTAIOT KOJIMYECTBO JICHT WUKOKAm,, IPUCYIINX Pa3HBIM BUJAM I0OKH, WIH
N00aBNISeT UX K PyKaBaM HJIM BOPOTY KypTKH Oxcunynu. IHOTIA HaOMonaeTcs neperpy-
KEHHOCTh 00pa3a COBpEMEHHBIMH aKcecCyapaMH, TAKUMHU KaK Yachl, COJHIE3alINTHBIE
OYKH, pa3lindHas OMXKyTepHsi, B TO BpeMs KaKk OCHOBHBIC JETalM KOCTIOMa (Harmpumep,
HaKUJKa W TOJIOBHOU yoop) orcyTcTByroT (IIMA 3). 3adactyro OpocaroTcs B Ijia3a HEy-
MeCTHasi O0yBb WJIH HE COOTBETCTBYIOIIUE IPYT IPYTy Makusik U npudecka (Puc. 5).
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CoBceM nHaye 0OCTOUT JIEJIO CO CBaueO-
HBIM TUTaTheM. JKEeHITUHBI YICNSIIOT Topas-
a0 GOHBHIC BHUMAaHUA Ka4C€CTBY IIOIIHMBA,
6OFaTCTBy U BBIPASUTCIBHOCTHU OTACIIKU.
OTJIaBaH MMPpEANOYTCHUE TPAaAULIHUOHHOMY
BapuaHTy MW OTKa3bIBasdCh OT TaK Ha3bIBa-
€MOT0 €BPOIEHCKOro 0enoro Imiarks, OHU
TEM CaMBIM TOAYEPKUBAIOT BAXKHOCTH CO-
OBITHS, XapaKTePHU3YIOIIErocsi CMEHOH Co-
[UATFHOTO CTaTyca, a TaKKe MapKHUPYIOT
CBOIO STHHYECKYIO TPHUHAIEKHOCTD. JaH-
Hasg MOZECJb IUIaThd CHUMBOJIMU3UPYET €AWUH-
CTBO JYXOBHOM )KU3HU aI0aHCKOTO ATHOCA H
OTZIENIBHOTO €ro mpezactaButels. buaromaps
BKIIFOYCHHUIO B KOMIIJICKC TaKHUX 3JICMCHTOB,
KaK 6pe3 W wKokam, CBaeOHBIH KOCTIOM
MpHOOpeTaeT 0COOBIN CaKpaJbHBIN CMBICT
B CO3HAHUU HOCHUTEIEH.

CoBpeMeHHOE TPOM3BOACTBO TPAIHUIHOH-

ST

= HoOM OAC)KABI TO-TIPECIKHEMY ABJIACTCA PYyYHBIM

Puc. 5. Cospemennas unmepnpemayus TPYAOM HECMOTPSI Ha TO, UTO YK€ HET CIIELra-
MPaAOUYUOHHOUL HCEHCKOTL 00edHCObL. JIMCTOB, CIIOCOOHBIX CIUIECTH Ha KOKJTFOIIIKAX
(Ieana-oenvu-Anvoanesu, 2019 2., KPY’KEBO U3 30JI0THOM HUTH, TIOCKOJBKY M3-3a
@omo u3 apxuea C. Cxupo) HEHA/JIEXKAIIEr0 KAuecTBa MPeICTABICHHOTO

Ha COBPEMEHHOM pBIHKE 30JI0Ta, BO BpeMs
00pabotku HuUTH nocTossHHO pBercs ([IMA 3). OmHako ecTh HECKOJIBKO YacTHBIX MacTep-
CKHX, TJIe 3aHUMAIOTCSl U3TOTOBJIIEHHEM KOCTFOMOB Ha 3aKa3, II03TOMY apOpelICKUe KeHIITUHBI
MO-TIPeKHEMY TOKYTIAIOT TPAAUIIMOHHYIO OJEXKAY Ui 0COOBIX cityyaeB. OHOM M3 HOBBIX
TEHJEHIWI CTaJl MOIIKUB OAEKIbI JUIs AeTed. J[eBoueK HapsyKaroT B YMEHBIIEHHbIE KOIUU
KEHCKUX KOCTIOMOB, HO 0€3 WCIIONB30BaHMUs YKPAIICHHH W aKCecCyapoB, a MalBIUKOB —
B TPAJIUIMOHHYIO AJIOAHCKYIO ONIEXK LY, KyTuleHHYIo Ha bankanax (ITIMA 4).

B Hamm nau B GonbmnHCTBE ceMell I1bana-nenpn-Ab0ane3n UMeeTcst X0Ta Obl OUH
KOCTIOM, YKpAIIIeHHBI! BBIIIUTHIM OPHAMEHTOM 30JI0TOTO U cepeOpstHoro 1BeTa. [IpuBenem
nurary u3 Happartusa Credano Ckupo (apOpemt, 1988 r. p., [IbsiHa-nenbu-Ans0anesn):

«B ocnoenom dicenckue Kocmiomvl nepeoalomes om mamepu Kk 004epu no Hacieo-

CMBY, NOCKONbKY U320MMOGIEHUE HA 3aKA3 CIMOUMm 00p02o, U He 8ce MO2YM MO

noseonums. Cmoumocms HOIHO20 KOMNJAEKma npa3oHuunoco xocmioma 6 2008

200y coCmasnsana NPUOIUUMENbHO NAMHAOYAMb MbICAY e8PO, 8 O 8PeMs KaK

ceadebnoeo — bonvute 0saoyamu. K 2020 200y cmoumocmov xocmioma oas [lacxu

Yeenuuunacy 0o mpuoyamu melcay espo. B nocneonee epems 6cé bonee nonynsp-

HOU CMAHOBUMCSL NPAKMUKA 00AINCUBAHUSL MPAOUYUOHHOU 00€HCObL Y 3HAKOMBIX)

(ITMA 3: Ckupo).

[Momynsipu3ariyisi HOIICHUs TPAJAUIMOHHOTO KOCTIOMa mpuoOperaeT Bc€ Ooiee BhIpa-
JKeHHBIM XapakTep. CyIIeCTBYIOT pa3jiNYHbIe acCOLHUAIWU, 3aHUMAIOIIUECS MPOABUKE-
HUEM HapomHOW KynbsTypsl apOpemreli B coBpemeHHbix CMU. Tlo cioBam mnpopmant-
ku [Dxysenmuasl Cxupo (apOpemka, 1970 r. p., [Ipsana-nensu-Anp0anesn) opraHu3anus
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«Pro-Loco»' kaxneiii rog Ha [lacxy ycTpauBaeT pO3bITPBIII JOTEPEH, MPUIEM OUIICTHI
BpY4YarOTCsl TEM, KTO HOCHUT TPAJULMOHHYIO OACKIY KaK B IIaCXaJbHOE BOCKPECEHBE,
Tak u B TedeHne CtpactHoi Hexenu. Kpome Toro, nestensHocTh «Pro-Loco» Hampasie-
Ha Ha pacrnpocTpaHeHue MH(GOPMAIMH, CBSI3aHHON C UCTOpUEH W MpPaBWJIAMH HOIICHHS
KEHCKUX KOCTIOMOB, TOCKOJIbKY 32 TIOCJIEHHE TPHIIATH JIET ObUIa 3a)UKCHpOBaHa TEH-
JICHIIMSI HEBEPHOW MHTEPHPETAlUU TPAAULIMOHHOM ONEK/bl U €€ OTACIIbHBIX IEMEHTOB
coBpemerHON Mononexsio ([IMA 3: JIx. Ckupo).

Taxke U3BECTHBI Cllydand UCIOJb30BaHUS KEHCKOIO KOCTIOMA B PEKJIaM€ U MOJIUrpa-
¢un. Tak, B 1950 romy ObLia BITyIIEHA CEPHsI TOYTOBBIX OTKPBITOK, BKIIOUABINAS IIECTh
xpomonuTorpaduii ¢ n300paKEHUEM TPATUIIMOHHON oniek bl CUIIMITHH, JIBE U3 KOTOPBIX
ObUTH TIOCBSIIIICHBI HapsinaM [IbsiHa-nensu-Anbbane3n (B To Bpems [lbsiHa-nen-I'peun).
B nmocnengnue roapl xKeHCKHE KOCTIOMBI OBIITM HEOJHOKPATHO 33J€WCTBOBAHBI B MPOABH-
KeHuu hecTrBals KaHHOJK?, a TAK)KE PEKIaMbl CUIIMIIMACKON KyXHH, IPUUEM HE BCE 3pH-
TEJN OTPEarupoBalIH MOJOKUTENBHO. [To MHeHUIO MH)OPMAHTOB, Takas peKjiama BBITIIsI-
IIMT BECbMa COMHHTENBEHO U HE BHI3BIBACT OOOPEHUS B BHIOOPE JINIIA, TIPEICTABIISIONICTO
pexiaMHbIi 00pa3 KaMIIaHuH.

Bo3MynieHne MeCTHBIX KUTEJIEH BBI3BIBAET U TO, YTO TpaJuLMUOHHAs oaexnaa IIbs-
Ha-Zeabu-AJIp0aHe3n MpeACTaBIeHa B Ka4eCTBE CUMBOJIA OOIIECUIIMITUIICKOIN KyIbTypHI,
MIPU 3TOM HapyIIaeTcsi MPaBo aBTOPCTBA, MPHHAIJIEKAIIee apOpeliaM Kak IpeicTaBUTe-
JISIM OTIENBHOTO STHOKYJIBTYPHOTO COOOIEeCTBa. B KavyecTBe MILTIOCTpAllMH MPUBENEM
clI0oBa UHPOPMAHTOB:

«K coorcanenuto, unmepecel Hauteti oOWUHbL He 3AUUWAIOMCS HA 3AKOHOOAMEeNb-
HoM yposHe. []o mex nop, noka npasumensbCcmeo He HauyHem Oelicmeosams, HAuLY
MPAOUYUOHHYIO 00exHCOY 6YOYm NPOOOAHCATND UCHOIB308AMb 8 PEKIAMe 20CHUHUY,
u pecmopanos. Takoe KowyHcmeenHoe OmHOWEHUe K HAWUM KYTbMYPHbIM YeH-
HocmAM quwaem Hac oapa peyu. [locmynams max — 6ce pagHo 4mo 6CKpPbléAmb
ypio-mo mozunyy (IIMA 4: Tlappuno).

«B Hawell mpaduyuu KoCmIOM OYeHb YEeHHAs 00eXCcOa He MONbKO ¢ IKOHOMUYe-
CKOU, HO U KVIbMYPHOU MOYKU 3DEHUsl, NOIMOMY OH OOJNCEH UCNONb308AMbCS
8 UCKTIOUUMETbHBIX CIYUAsX, HeOOX0OUMO COXPAHSMb QOINCHOE YEAdICeHUe U Kd-
HOHUYeCKuUe YCo8uUsi e20 HouwleHus:. Jisl Hac oYeguUoHO, YMmo 0adice 8 PeKIaAMHbIX
yensax npubezams K nowniocmu nenpuemiemo. CesuyeHHoe u Mupckoe, 0e3yCcilosHo,
credyem cpasHugams, Ho 8 pasymubix npedenax.» (IIMA 3: JIx. Ckupo).

JlaHHbIe BBICKa3bIBAHMS CBUIIETEILCTBYIOT O TOM, YTO TPaJULMOHHAS KEHCKas! OfeKIa
SIBJISI€TCS JJIsl HOCUTENEH cakpalbHBIM KOMIOHEHTOM COOCTBEHHOM KyNbTypbl. OIHHM 13
KJFOYEBBIX (PAKTOPOB, OBIUSBILMX Ha (POPMUPOBAHKE TAKOTO MPEACTABICHHS, CTAN PEU-
THO3HBIH, TPOSBUBILMICS B KOCTIOME apOpeleil B Habope criennanbHbIX CMMBOJIOB. VIMeH-
HO OH Ha MPOTSDKEHUH JUTUTEIHFHOTO BpEMEHH MOTU(UIIPOBAT 3aUMCTBOBAHHBIE 3JIEMEH-
TBI, BEICTpauBasi TOT OOJIMK KOCTIOMA, KOTOPBIH aI0aHCKHI THOC BOCIIPUHUMAIT KaK CEOl.

ApOpeln cuyuTaroT ce0sl XpaHUTEIIIMU U MPOJIOKATEIIIMU COOCTBEHHBIX 3THOKYIIb-
TYPHBIX TPAJAULUHA, TOITOMY CTaparoTCsl CO3AaTh M 3aKOHCEPBUPOBATH HEKHUI THIT KOCTIO-

! Pro-Loco — opraHu3arysi, 3aHIMAIOIIasiCsl TPOJIBIKCHIEM TPAINIHOHHON KyNbTyphl apOpemieii ITbsHa-
nenbu-Anb0aHe3u B cpeicTBax MaccoBoit nHpopmanuu (https:/www.prolocopianadeglialbanesi.com).

2 KanHonu (Mtaji. cannoli «TpyGOuKHM») — TPAJULMOHHBIM CHIMIMMCKUI JECepT, MPEeACTABISIONIN
co00ii BadenbHYI0 TPYOOUKY C HAYMHKOHM U3 ChIpa PUKOTTHI.


https://ru.wikipedia.org/wiki/%D0%98%D1%82%D0%B0%D0%BB%D1%8C%D1%8F%D0%BD%D1%81%D0%BA%D0%B8%D0%B9_%D1%8F%D0%B7%D1%8B%D0%BA
https://ru.wikipedia.org/wiki/%D0%A1%D0%B8%D1%86%D0%B8%D0%BB%D0%B8%D1%8F
https://ru.wikipedia.org/wiki/%D0%94%D0%B5%D1%81%D0%B5%D1%80%D1%82
https://ru.wikipedia.org/wiki/%D0%92%D0%B0%D1%84%D0%BB%D1%8F
https://ru.wikipedia.org/wiki/%D0%A0%D0%B8%D0%BA%D0%BE%D1%82%D1%82%D0%B0
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Ma, KOTOpBIfI HECMOTPs Ha BKIIFOUEHHOCTDH 3aMMCTBOBAHHBIX OJICMCHTOB, BOCIIPUHHUMACT-
CA HOCUTCIIIMU U TPAHCIIUPYETCA B MUPOBOC COOGHICCTBO KakK HaHI/IOHaHBHLIfI.

OcHOBHBIE BbIBOJAbI

Co3zmanne 3THHYECKOTO KOCTIOMa — 3TO CIIOKHBIHN MPOIIECC, MPEICTaBIISIOMNNA Co00
oTpene’EHHOe MEPEKOUPOBAHNE JKU3HEHHOTO OIBITA, TOTy9YeHHOTO B Pe3yJIbTaTe MHOTO-
BEKOBOTO B3aMMOJIEHCTBHS C APYTUMH HapoIaMH, B 3pUTeNbHBIe 00pa3bl. Onex/a TECHO
CBsI3aHa C MaTE€pUaJILHON U JYXOBHOU KYJIBTYPOM JIFONIEH, S3bIKOBBIMU KOHTAKTAMH, & TaK-
e C PUTYyaTbHBIMHU M COIIMATHBIMU COCTABIISIONIMMH KH3HH JII000TO 3THOCA.

Tpagummonnas oxexna apopereit Utammn n CHIMIAA — 3TO MEJIOCTHOE dTHOKYIIh-
TypHOE SIBJICHHE, BEKaMH CO3/IaBA€MO€ U MIPOAOIDKAIOIIEE )KUTh B COBPEMEHHOM COIIHO-
KyJIBTypHOM TIpocTpaHcTBe. JKeHckne kocTioMbl [IbsiHa-enpn-Anb0aHe3u MpeIcTaBIsIoT
c000¥t CHHTE3 TPAAWIINKA M HCKYCCTBA U BBITIONHSIOT BAKHYIO dTHOIU(D(HEPEHITUPYIONTY IO
¢dyskmmro. ToT BapuaHT KOCTIOMa, KOTOPBIA CETOMHS apOpelTy MO3UITHOHUPYIOT KaK CBOM
HAIMOHAJBHBIHN, ABISAETCS PE3yabTaTOM OOBEIWHEHUS OTIMYUTENFHBIX NMPU3HAKOB COO-
CTBEHHOH KyIBTYpbl U MPUOOPETEHHBIX C TEUEHHEM BEKOB HOBBIX XapaKTEPUCTHK ITOI
BIIMSTHIEM PETUTHO3HOTO (haKkTopa.

J1st TpaAMIIOHHOM 0K B apOpeIei XapakTepHBI CICTYIOIIIE YEPThI: OTHOCHUTEIb-
Hasi yCTOMYMBOCTh OCHOBHBIX MOJIEJIEH JKEHCKOTO IUIaThs, BAPHATUBHOCTH OTAEIHHBIX
AJIEMEHTOB BHYTPH KOMIUIEKCOB, 3aMMCTBOBAHHE IPEIMETOB OJECK/BI B PE3YyNbTaTe JIJTH-
TEBHOTO MEXKYJIBTYPHOTO B3aUMOACHCTBHUS C MPEACTABUTEISAMA IOMIHAHTHON KYJIBTY-
PBL, a TaKke CHIBHOE BIUSHHE €BPOIEHCKON MOABI HAa OKOHYATENbHOE (HOPMHUpPOBAHIE
BHEITHETO OOJINKa KOCTIOMa. B COBOKYITHOCTH 3TH YepTHI MPEACTABISIOT 3THUYECKYIO
cnerduKy apOpenICKoil TPaAUIIMOHHON ONEX/bl, 3aTPYIHSIONIYIO WA AaXKe MCKITIOYa-
IOIIYO B HACTOSIIIEE BPeMs KaKue-Ti00 cephe3Hble MHHOBAIMH. CakpaibHOE OTHOIICHHE
K TaKOMY DJIEMEHTY KyJIBTYPHI, KaK KOCTIOM, ITO-TIPEKHEMY SIBISIETCS IJIABHBIM yCIOBHEM
COXpaHEeHUsI ¥ TOIYJISPU3aIN dTHHIECKOTO HACIeaus apOperien.

Hecmotps Ha cepbe3HOe BIHSHHE COIMOPKOHOMHYECKOW MOAEPHHU3AIMH W Pasziiid-
HBbIE MEXITHUYECKHE B3aMMOJCHCTBUS, IPUBEAIINE K 3HAYUTEIHHBIM TPaHC(HOPMAIHIM
B TPAJAMIIMOHHON KyIBType M TPAIHIIMOHHBIX YCTAaHOBKAX IMPEICTABHTEIEH alOaHCKOTO
3THOCA, KEHCKHE KOCTIOMBI IIPOJIOKAIOT COXPAHATHCS B KYJIBTYPHOH MaMSTH apOperiei
Y ABJISIOTCS] OHUM M3 OCHOBHBIX MEXaHW3MOB PETPE3eHTAINH U MepeNadn KyIbTypHOTO
KOJ[a, a TaK)Ke TO3UIINOHUPOBAHHUS STHUYECKOW MPUHAIIIEKHOCTH B YCIOBUSIX ITPOXKUBA-
HUS B TIOJMSTHUYHOM OOIIeCTBe.
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IUVIEMA MPKOBUYHA HA IOTE YEPHOTI'OPUMN:
N3YYEHUE BPAYHOM 'EOTPA®UH

Cmamusa noceaujena Opaxy u OpAuHbIM CMpaAme2usim ClA6AHOA3bIYHOU NileMeHHOU
o0bwHOCmu Mprosuuetl (mrkovici) Ha 1oee HYeprozopuu 6 30He Cl1ABAHCKO-ANLOAHCKUX
Kowmakmos Ha sanade bBanxan. Paccmampusaemas oOwHOCMb OeMOHCMPUDYEm
CBA3b BUOUMBIX PE3YIbINAmMO8 KOHMAKMA 8 IeKCUHECKoll cucmeme MpKOBUUCKO20 20-
60pa € YIMHOCOYUANLHOU CUMYayuell 8 pe2UOHE 6 YeloM U 8 OMOEIbHO 83AMbIX CENLAX.
B yenmpe snumanus naxooumes Opaunas 2eozpagus Mprosuueil — Kapmozpagpupo-
BaHHbIE HANPABIEHUS U YACTOMHOCb OPAYHBIX KOHMAKMO8, OMPAXiCeHUe 8 HUX MeH-
OeHYULl NIEeMEHHOU FHO02AMUU U DK302AMUU U GIUAHUE HA NPAKMUKU MeXCIMHUYe-
cKoeo ezaumooericmausi. [1o0pobHo ananuzupyromes: OpauHvle KOHMAKMbL Yemvlpex
HacereHHbIX nYHKMoe8 peauona: Januesuuu (Dapcevici), Jlyne (Lunje), [obpa-Booa
(Dobra Voda), Bensa-Iopana (Velja Gorana). Hccneoogarue ocHo8ano na mamepua-
JIAX NOJLeBbIX UHMEPBBIO, NPOBEOEHHBIX ABMOPAMU 8 CEeLAX MPKOBUYEl 8 X00e HeCKOb-
Kux ce30rn08 sxcneouyuii 2012—2015 ee. Hccrnedosanue sxmouaem 6 cebs ucmopuu
OMOENbHBIX cemeli U PO008 8 WUPOKOM KOHMEKCHEe COYUANbHBIX, UCTHOPUHECKUX U
A3BIKOBLIX UsMeHeHull. bpaunvie KOHMaKkmvl Mprogudell ¢ ux coceosimu GU3yaIU3U-
POBAHBL ¢ NOMOWBIO NPOSPAMMHO20 0becnedenus Gephi, no36onsiowezo nOIYUUMDb
uemKoe npeocmasienue 0 2eozpaguu OpaxKos MpKoguyetl, NIOMHOCMU U HANPAGIEHU-
Ax ux opayneix ceazeii. [locie paccmompenus YaCMHbBIX CIyHae8 Kaico020 U3 4embi-
pex cel npednasaomcs Hekomopble 0000ueHUs 0 OUHAMUKE OPAYHBIX KOHMAKMO8 U
cneyuguke 603HUKHOBEHUS SMHUYECKOU U A3bIKOBOU IK302AMUU Y MPKOBUHEI].

B 3axmouenuu coenana nonvimxa ucnonw306ams pe3yibmaml, NoIyYeHue npu ana-
auze Opaunoll eeoepaguu mprosuuel, O/ PEeKOHCMPYKyuu oowel KapmuHbl Cld-
BAHCKO-ANOAHCKO20 83AUMOOEUCBUSL 8 YCI0BUAX NoSpaHudbs. /lanHble 0 OpauHvlx
CBA3AX COBPEMEHHbIX ceMelicms 8 00wHocmu MpKouyu, COXpauaouwux ceorw «nie-
MEHHYI0» UOCHMUYHOCTHD U NAMAMb O HEeCKOIbKUX NOKOLEHUAX NPeoKos, OONOMHI-
FOM U YMOUHSAIOM C8EOCHUSL O MUSPAYUOHHBIX NPOYECCAX U IMHOAZLIKOGOU CUMYayuU
npouinoeo Ha oee Yeprozopuu. Imu 0anHvle maxice pacuupsaom npeocmasienue
0 2emepoceHHOCU CAMO20 NIeMeHU: OUCTPUOYYUs OPAYHbIX C8A3eli NOKA3blieaen,
4mo, ¢ 0OHOU CMOPOHbL, NIIEMEHHAS MEPPUMOPUS COCHIOUM U3 HECKOTIbKUX «OPAUHbIX
30H», COOMHOCAUUXCA C PACCENEHUEM CMAPONCUIBYECKO20 U NPUULIO20 HACELeHUs
u, ¢ Opy20li CMOPOHbI, HANPAGIEHUsI OPAYHBIX KOHMAKMOE OMOOpaNCaom pazeumue
MENCIMHUYECKUX CBS13ell MPKOBUYELl C COCEOHUMU PECUOHAMU.

Mopo3zoBa Mapusi CepreeBHa — K.(.H., cTapIInid HayYHBI COTPYIHHUK OT/ENA CPABHUTEIHHO-UCTOPHUYIECKO-
TO M3Y4EHHs] MHAOEBPONEHCKUX SI3bIKOB M apealbHBIX MCCIeN0BaHMH, IHCTUTYT THHIBUCTHYECKHUX HC-
cnenoBanuii PAH (199004 Canxr-IletepOypr, Tydkos mep., 9). O1n. modra: morozovamaria86@gmail.com

Jdyrymmuna Anexcanapa CepreeBHa — K.M.H., HAyYHBIH COTPYIHHUK OTIENIa €BPONEHCTHKH, My3eil aHTpo-
nojoruu U dTHOrpadmu uM. [lerpa Bemukoro (Kynctkamepa) Poccumiickoit akagemuu Hayk (199034
Cankr-IlerepOypr, YauBepcurerckas Hab., 1. 3). Oi. moura: dygi@inbox.ru
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BBenenune

st n3yyeHns: KOHTAKTHBIX U3MEHEHUH B A3bIKaX U TUANEKTaxX MOJIMITHUYHBIX, MHO-
TOSI3BIYHBIX U TOJIMKYJIBTYPHBIX co00IIecTB bakaHCKOro MoJIyoCTpoBa BayKHOE 3HAYCHHUE
HUMEET y4eT BO3ACHCTBHS SKCTPAIMHIBHCTHUECKUX (PAaKTOPOB — KyJIBTYPHBIX, dTHHUYE-
CKUX, KOH(ECCHOHAJBbHBIX, COLHAIBHO-NONUTHYECKUX. [IpencraBienne o OanKaHCKOM
SI3BIKOBOM M KYJIBTYPHOM KOHTAKTE MIPOIIIOT0 U HACTOSIIIETO MOXKHO HOIYYUTbh, UCCIEYs
€ro MPOSBJICHUS Ha BCEX YPOBHIX (PYHKIIMOHUPOBAHUS COBPEMEHHBIX MHOTOSI3BIYHBIX CO-
00ILECTB, «OT MHUKPOYPOBHSI CEMbH, Maxallbl M C€la JO MaKpOypOBHs reorpaduyeckoi
oOmacTH, pernoHa u rocygapctBa» (Pycaxos, Cobones 2008: 15).

HccnenoBannio MEK3THUYECKUX KOHTAKTOB U CIaBSHCKO-aJI0aHCKOTO ABYSI3BIYMS B Pa3-
TUYHBIX OankaHckux pernonax (Curtis 2012, ¢ oubmuorpadueii; Cobores, Hosux 2013,
¢ oubmmorpadmueit; Moposoea, Pycaxos 2018), anbaHU3aiuy C1aBIHOSA3BIYHOTO U CIIABSHH-
3anun ajnbaHos3eraHOTO HaceneHus (Cenuuges 1931 u np.), COIUATBHOTO TIOPSIIKA M CTPYK-
TypHI CeMbHU aNbaHIeB U I0XKHBIX crapsiH (Posunckuii 1897; Sufflay 1925; Durham 1928;
Byphes 1984; Stoianovich 1994; Heanosa 1988; Nopcsa 2001; Todorova 2006) ocssitieHO
JOCTAaTOYHO MHOTO padoT. OHOI U3 OCHOBHBIX 30H CJIABSIHCKO-ATOaHCKMX KOHTAKTOB Ha 3a-
nane bankan sBnsercs obnacte BOKpyr o3epa Ckaznap, Ha FpaHUIIE COBPEMEHHBIX ANOaHUH
u Yeproropuu. C paHHETO CPEIHEBEKOBbsI TECHBIM KOHTaKTaM MEXXAY alnOaHlaMu U CIIaBs-
HaMH B 3TOH 00JIaCTH M JBYCTOPOHHEMY CIIAaBSHCKO-aJI0aHCKOMY ABYS3BIUMIO COCOOCTBO-
BaJIM TIOBCEHEBHBIEC OBITOBBIE KOHTAKTHl — BBINIAC CKOTA HA TOPHBIX MACTOMIIAX, TOPTOBIIS U
IpyTHe X03sHCTBeHHO-3KoHOMI4eckue cBsi3u (Cobones 1990: 15), oObdan KyMOBCTBA H T10-
OpaTHMCTBa, YCTaHABIMBABILNE OTHOIICHHS TyXOBHOTO POACTBA, U HE B TOCIIEIHIOI OUe-
pelb — POACTBEHHbIE OTHOIICHHS, BOSHUKABLINE BCIICICTBUE CMEIIAHHBIX OpakoB (Hammel
1968; Kawyba 1988: 91; Kaser 2008: 51-57). B ocMaHCKMii Tiepro BaXKHBIM (haKTOpPOM
IUIS CIaBSHCKO-aJI0aHCKOTO B3aMMOAEHCTBUS Ha ceBepe Anbanuu u rore YepHoropuu Obuia
WCIIaMU3allMs YaCTH HACEJICHUs], YTO, BEPOATHO, MPUBEJIO K YKPEIUICHHUIO OpauHbIX KOHTAK-
TOB BHYTPH MECTHOTO MYCYJIbMaHCKOTO COOOLIECTBA, COCTOSILETO U3 aJI0AHIIEB U CIIaBSH.

PaccMaTrpuBaeMblil B cTaThe IPUMED CIABSHOA3BIYHON IIIEMEHHON OOIHOCTH Mp-
KOBHYEH Ha tore UepHOTOpHH IEMOHCTPHUPYET CBSI3b BUAMMBIX PE3YJIbTATOB KOHTAKTa
B JIEKCUYECKOM CHCTeME MPKOBHYCKOI'O TOBOPA C 3THOCOLMAJIBLHON CUTyaluel B pe-
THMOHE B LIEJIOM U B OTAEJIBHO B3STHIX celax. B meHTpe BHUMaHUA HaXOAUTCs OpadHas
reorpadus MpKoBU4Yell — KapTorpagupoBaHHbIE HAaNpaBICHUS U YaCTOTHOCTH Opady-
HBIX KOHTaKTOB, OTPa)K€HUE B HUX TEHACHUMN MIJIEMEHHOW SHAOTaMUHU U SK30TaMUH U
BIIMSIHAE Ha MIPAKTUKU MEXITHHYECKOTO B3aMMOIEHCTBU .

! TepmuHamu naemst (cep6. U YepHOTL: nieme/pleme) y cnabsit u ¢uc (and. fis) y anbaHIeB NpHHATO 0003HaYaTh
IPYIIITY JIIOACH, KOTOPBIE BEYT CBOE MPOMCXOKACHHE OT 0011ero npeska. [To3naecpejHeBeKkoBas IiieMeHHast
opraHu3aiys oOIIecTBa Ha TEPPUTOPHH 3alaIHbIX bajkaH, POSBICHUS KOTOPOW COXPAHSIOTCS BIUIOTH JI0
HaIlIero BpeMEeHH, XapaKTepHU3yeTCst CKopee He HaJIMINEM PeaIbHOTO MM MU(DUIECKOro Ipeska, a IpOXKUBa-
HHMEM HECKOJIbKHX POJIOB C Pa3HbIM STHHYECKHM IPOMCXOKACHHEM (CIABIHCKHM, aJ0aHCKHUM, BIIALICKHM)
Ha o0Imei 3akperieHHo# Tepputopun (Bogisi¢ 1874: 514; Epoemanosuhi 1926/1997; Banovié 2015: 44).
Bpaku BHYTpH IUIEMEHH, HIH «IUIEMEHHAs! SHIOTaMHs», — SBICHHE, TUIIMYHOE ISl OOJBIIMHCTBA YEPHO-
TOPCKHX IUICMEH, KaK IPABUJIO, COCTOAIIMX M3 HECKOJIBKUX POIOB, KAXIBI U3 KOTOPBIX MPOMCXOAUT OT
CBOETO MpeZKa Mo MY)KCKOHM JTMHUH. UTO KacaeTcst 3K30raMHBIX OpavHbIX CBsi3eil ¢ ajJbaHCKUM HaceleHueM
COCE/IHUX PailOHOB, U3BECTHO, YTO CXOXKasl TPAMIIMS CYILLIECTBOBAJIA y INIEMEHH Ky4eii Ha oro-Boctoke Yep-
Horopuu (Posunckuii 1897: 81-82; Epoemarnosuh 1907/1981: 117, 158—172; Kawyoa 1988: 91).
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Bpax u OpauHble cTpaTeriu, Kak MpecTaBiIsieTcsl, MOTYT ObITh BAXKHBIM HHCTPYMEHTOM
B M3YYCHHUH S3BIKOBOM M dTHUYECKOW KOHTAKTHOH cutyaruu. ClieyeT 3aMeTHTh, YTO Ha
Bankxanax nmonroe BpeMst He ObIJIO CHCTEMATHUECKON PErHCTPali OpauyHbIX OTHOIICHUH,
u 10 XX B. OTHOCHUTEIIFHO TPYAHO PEKOHCTpyHpoBaTh ux crenuduky (Z7odorova 2006;
Papa-Pandelejmoni 2012). Tem He MeHee TIOJIEBBIE MaTEPHAIIBI, KOTOPHIE BCE €IIe MOKHO
coOparb B pa3inuYHbIX OANKaHCKUX PErHOHAX, MOTYT IIPOJIUTH HEKOTOPBIN CBET Ha TO, YTO
MIPOUCXOANT U MPOUCXOAMIIO B ITUX PETHOHAX B (HE CTOJIb OTHajgeHHoM) mponuioM. C cy-
ry00 CTaTUCTHYECKOW TOUKU 3PEHUS 3TH IMITUPUYECKHE TaHHBIE O POJICTBE MMEIOT, KaK
MIPaBUIIO, OTPHIBOYHBIN U HE MOITHOCTHIO PEIPE3CHTATUBHBIN XapaKTep, HO C TOUKH 3pEHUS
COLIMANIEHON MCTOPUU M AHTPOIIOJIOTHY OHU MPEJCTABISIOT OOJBIION HHTEPEC.

JlaHHOE WccieoBaHHEe OCHOBAHO HA MaTepHaiax MOJEeBBIX HHTEPBBIO, TPOBEICHHBIX
aBTOpaMHM B Cejax MPKOBHYEH B XOJI€ HECKOJBKHX Ce30HOB akcmemummii 20122015 rr.!
HccnenoBanue BKItoYaeT B ce0sl HCTOPHU OT/IENILHBIX CEMEN B POJIOB B ITMPOKOM KOHTEK-
CT€ COLMAILHBIX, ICTOPUYECKUX U S3bIKOBBIX M3MEHEHUH. B KauecTBe HCTOUHUKOB ObLIH
WCTIOJIb30BAHBI CTAphIE MEPEMUCH U MyOIUKAIUU CEPOCKHX 1 al0aHCKUX UCTOPUKOB, JIU-
anektosioroB u aTHOrpadoB (Josuhesuh 1922; Byjosuh 1969; Pulaha 1974; Ilejosuhi, Ka-
nucooa 2009 [1879]), a Takxe pabOThl COBPEMEHHBIX MECTHBIX UccienoBarencii (Meta-
novic¢ 2012). bpauHble KOHTaKThl MPKOBHYEH OBLITM BU3YyaTU3UPOBAHBI C MCIIOIB30BAaHHEM
nporpaMMHoro obecriedeHust Gephi ¢ OTKPBITHIM HCXOIHBIM KOJIOM JJISl CETEBOTO aHAaJH3a
B BUJIE «CHHXPOHHBIX» Ha0OPOB CBSI3€H, COSAMHSIOMNX Pa3IUUHbIE cella MPKOBUYEH H
ux coceneit. Takol crioco6 BU3yaIn3aly MO3BOJISIET MOTYYUTh YETKOE MPEICTABICHNE O
reorpaduu OpakoB MPKOBHYEH, IJIOTHOCTH W HANPABICHUIX X OpadyHBIX CBS3CH.

OcHOBHBIE CBEICcHUA 00 HU3y1a€MOM PETUOHE

Ilnemst MpkoBuueii Ha 1ore YepHoropun. Ilnemernas obaacts, win kpanHaZ, Mpko-
BUYM PACIIONIOKEHA B MOJMATHUYHOM pernoHe YepHoropckoro Ilpumopsbs, Ha tore Yep-
HOTOPHH, K FOTO-BOCTOKY OT ropoaa bapa. KpaiHa ouepuyeHa Takumu reorpaudecKUMH
KOHCTaHTaMH, Kak TopHbIe xpeOThl JIncunas 1 Pymus Ha ceBepe, MaccuB CyTopMaH Ha ceBe-
po-3amaze, AnpruaTuieckoe Mope Ha 3amaje, xpeder Moxkypa Ha rore U peka Mempkioped Ha
BocTOKe. Ha TeppuTopnn KpalHbEI paciioioskeHO OKOJIO IBYX NECATKOB mocenenuit (Puc. 1).
Yacte U3 HUIX — OTHOCHTENBHO KPYIHBIE Celia, B KOTOPBIX MOXKET IMPOKHUBATH HECKOJIHKO
pornoB. OctanbHble — HeOObIINE 3acerku (cep0d. M UpHT. 3acenax/zaselak), i KBapTaIHI,
r7e OOBIYHO JKUBYT MPENCTABUTENN OJHOTO poaa. C aIMHHUCTPATUBHON TOYKH 3PEHHUS 3a-
CEIIKH OTHOCATCS K KaKOMY-JTHOO KPYITHOMY CEly, HO MOTYT OBITh TEPPUTOPHAIIEHO yaje-
HBEI OT Hero. B ceBepo-3amamHoii 9acT KpanHbl HaxomsaTcs J{abe3mun BMecCTe ¢ 3aceIkoM
Jammaesnan, J{oopa-Bona, ['pnoBuun, Jleckorarr, [leaypuie B 3acenkom PaBans, Bene-Ce-
710 BMecTe ¢ 3acenkoM JIyHe, 1 HbIHE OITyCTEBIIHE BEICOKOTOPHEIE MoceneHnss MeKioped,
Manu-Muxkynuun u Benu-Mukynuuu. B roro-Boctounoi yactu nexar cena Kyne, Mana- u
Bens-T'opana, [TemmakoBuan u ceno Bykuum (Takxke m3BecTHoe kak Lllkpera, ot anb. i/e

! Komnextus sxcnemutmit: A.H. Co6ones (pyk., UJIN PAH), A.A. Hosuk (MAD PAH), M.C. Mopo3zosa
(MJIN PAH), A.C. Ayryummna (MAD PAH), 1.C. Epmonua (MAD PAH), A.JI. Makaposa (11JI1 PAH).

2 Nlauustit Tepmun (cepb. u XopB. krajina, and. krahiné, 60nT. kpauwe — ot cnas. *krajb ‘KOHeI, OTpe-
30K’) MCIIOJIB3YETCS B UCCICAOBAHUSIX MO OATKAHMCTHKE U 0003HAYCHHSI MUHIUMAIIbHOM aHTPOTIO-
reorpauIeckoil TEpPUTOPUATIBHON eIMHUIIBI — HEOOJBIIOTO paioHa, PEICTABISIONIETO SAHNHCTBO
B reorpaduueckoM, SKOHOMUYECKOM U STHOTPAPUICCKOM OTHOIICHHUSIX, HO HEOJHOPOAHOTO MO CBO-
€My 3THHYECKOMY H JIMHIBHCTHYeCcKoMY cocTaBy (Cobones 2013: 98).
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shkreté ‘3a0poIIeHHBIN; HETOMHBIN ). JKUTEIH ceBepO-3araHbIX CEJl CANTAIOT CE0s «MCTHH-
HBIMH MPKOBHYAMID (MPK. HAI. pravi mrkovici), npotusonocTasnss cebs [opawe. XKuremn
Mana- u Bens-I'opanbl HazeiBaroT cedst «ropaniamMmy (MpK. THall. gordnct), HO TaKKe MOTYT
CKa3arh, YTO OHM MPUHA]IEKAT K COOOIIECTBY MPKOBHUYEH.

CornacHO TOCenHEW TepenucH, KpanHa MpkoBuumM HacuuThiBaeT 3346 >xureneit
(Census 2011). bonpmas uyacTh HaceneHus fora YepHoropuu Obla HCIAMHU3MPOBAaHA
B XVIII-XIX BB. Mcnamu3zaiius oxBaTuia ¥ MPKOBHYEH, M CETOIHS MOAABJISIIONIee 00Ib-
IIUHCTBO MPUIHCIIAIONIUX Ce0S K ATOMY COOOIIECTBY — MycyiabMaHe. JIUIIh HECKOIBKO
MpaBOCTaBHBIX ceMeil mpokuBaet B cene Jloopa-Bona.

[Inemst MpKOBHYM MPUHAUIEKHUT K CTAPOMY HACEJICHUIO pEernoHa: YIIOMUHAHUS O Mp-
KOBHUYaX OOHAPYKHBAIOTCS B BeHennaHckux nokymentax XVII B. (Metanovi¢ 2012), oc-
MaHCKHX Tepenucsx Ha fore Yeprnoropuu u Anbannn (Pulaha 1974), a Takxe B ONUCaHUA
Mapuana bomuipl 1614 1., B KOTOpOM MepednciieHo OOJLIIMHCTBO CEJl, OTHOCSIIUXCS K CO-
BPEMEHHOI TeppuTopuu MpkoBuueil: Muxynuun (Michulichi), I'pnosuun (Gradoevich),
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Puc.1. Kapma niemennot meppumopuu Mpxosuuu na woze Yeprozopuu.

Hobpa-Bona (Dobra Voda), Kyne (Cumgni), PaBanb (Race) u l'opana (Gorana) (Bolizza
1866 [1614]: 297). Kax monaraer cepbekuii stHOrpad) Anmpus MosudeBud, poa MpKo-
BUYEH TPOUCXOANI U3 BBICOKOTOPHOTO cesia MUKYIHYH, IPEACTABUTEIH KOTOPOTO CITy-
CTHJIUCH B MEHee TopucTyto MecTHOCTh B XIV unu XV B. (Josuhesuh 1922: 62). Tem He
MeHee OOJIbIIIast YaCTh COBPEMEHHOTO TNIEMEHH MPKOBHYEH COCTOUT M3 MPHILIBIX POJIOB,
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MpUOBIBIINX B PETHOH B OCMaHCKOE BpeMsI U3 OTJaJICHHBIX paiioHoB UepHoropuu u Anba-
Huu. [IprunHaMu nepecesieHust Jalie Bcero ObUTM 00 KPOBHASI MECTh, JINOO ACUCTBUS
OCMaHCKHMX YAHOBHUKOB B OTHOIIICHUU XPUCTHAHCKUX cepOoB U anbanies (Boehm 1986:
43). CeMeiiHbIe UCTOPUH O NTAIEKUX MPEAKax, KOTOPBIM MPHIIOCH 0eXaTh OT KPOBHOM
MECTH, MOJKHO YCIIBIIIIATh U B HACTOSAIIEEe BPEMsI Cpeu ClaBsSH-MyCyJlbMaH rora YepHo-
ropud (CM. MOJIEBHIE 3aIMCH O TPAHCTPAHUYHON MHUTpaluy U3-3a KpOBHOU MecTHu y 105ic¢
2017: 88). OmHako Oonee BaxxHO TO, 4yTo B XIX B. 00macte MpKOBHYM U MPHIIETAIOIIUE
K HeW paliossl, uciamusuposansbsie B X VIII B., IpuBIIeKaIN CIaBSIHOS3BIYHBIX MYCYJIb-
MaH, U3THAHHBIX WM OSKaBIIUX C TEPPUTOPHIA, KOHTPOJIHPYEMBIX MIPAaBOCIABHBIME Yep-
Horopuamu. CornacHo JaHHeIM 13 pa6ot I1. Posunckoro (1897) u A. Mosuuesuua (1922),
MHOTHE CEMbHU TIOSBIIIUCH B IOXKHOW YacTh YepHOTOpuH M MPUCOSIUHIIINCH K COOOIIe-
CTBY MPKOBHYEH HMEHHO B 3TO BPEMHL.

MpKoOBHYH UM UX cOCeIH. bikaliimmuy coceasiMu MpKOBHYEH SIBIISIIOTCS APYTUE HC-
JTaMHU3UPOBaHHBIE YEPHOTOPCKHE MIeMeHa (B cenax 3aneso, Tymxemunn u [loga) Ha cese-
po-3amnajie ¥ MycyJabMaHCKoe (10 OOJIbIIEH YacTH) U KaTOIMYECKOe HACEICHHE ai0aHos-
3BIYHBIX PaiOHOB fora YepHoropuu: KparHbl AHa-3-Manut Ha BocToke, KpauH lllectan u
Kpas Ha ceBepe u ceBepo-BOCTOKe, TOpojia YIIMHS U €r0 OKPECTHOCTEH Ha I0r0-BOCTOKE.
BaxxHbpIM B 3THOrpadueCcKUX UCTOYHUKAX TIEPBOM MTOJIOBHHBI M cepenHbI XX B. SBISIET-
sl yIIOMHWHAHWE O TEHICHIINH HECKOJIBKMUX MPKOBHUCKUX CEJ K YCTaHOBJICHUIO OpauyHBIX
KOHTaKTOB C aj0aHIlaMH U, KaK CJCICTBUE, ABYSI3bIUUHM uX xutened (Josuhesuh 1922:
113; Byjosuh 1969: 79).

B Hacrosiee BpeMst anbaHCKUX HeBeCTOK U3 AHa-3-Mauur, [llecrana, Kpau u Yimuns,
a TaKke u3 An0aHUM MOXXHO BCTPETHTH MOYTH BO BCEX CEllaX MPKOBHUEH, OTHAKO JIUIIb
B ceJaxX, PacHOJIOKEHHBIX BONM3U «TPaHUIbI» C andaHIaMU, TO €CTh B I0r0-BOCTOYHOM
YacTH KpauHbI, STHUYECKAs U S3BIKOBas dK3oramusi npeodnanaet (yzywuna, Mopososa
2016; Mopo3sosa, Pycaxos 2018: 274-275). [IBys3pIuHAs CUTyaIlusl XapaKkTepHa IS Cell
JleckoBan, Ilenunkosuun, Bykuun u Bensa-I'opana, B KOTOPBIX ITOYTH BO BCEX CEMBAX €CTh
abaHosI3bIYHbIE XKeHbl/HeBecTKH/0a0ymku (Cobores 2015: 545). B MOHOMMHTBAILHBIX
ceNax ceBepo-3amajia IieMeHHOH obnactu, Hanpumep B JJoOpa-Boxe u B 3acenke Jlyne,
an0aHCKHUE JKEHBI HE MCTIOJIb3YIOT POJTHOM SA3bIK B IOBCETHEBHOM OOIICHUH, U aj10aHCKUH
SI3BIK HE BRIyUUBaeTCs AeTbMU (Mopozosa 2017: 225).

Tem He MeHee BO Bcex cenax I0KHOCIABAHCKMHA MPKOBHUCKHUN TOBOP COIEPXKHT Clie-
JIbl QJI0AHCKOTO BJIMSIHMS B JIEKCUKE, (poHeTHKe U cuHTakcuce (Byjosuli 1969; Morozova
2021, B mevarn). Hampumep, B Takoi MOKa3aTeNbHON IpyMIle JIGKCUKH, KaK TEPMHHOIIO-
T'Hsl KPOBHOTO POJICTBA, HApALY € TypuusMamu tuma bdbo ‘oren’, ddza ‘nsas mo otmy’,
ddja ’naps o marepu’, hdla *TeTka 1o OTIY’, téza ‘TeTKa 10 MaTepH’, pacupoCTpaHeH-
HBIMHU y OaJKaHCKUX MycCyJabMaH (ayn0aHIeB, 00CHUHIEB, TOpOEIIEH, ClIaBIH-MyCyIbMaH
TonoGopasl, cM.: Moposzosa 2013), oOHapykUBalOTCs aliOaHCKHE JieKCeMbl (dZys ‘men’,
nanababa ‘6abka no oriy’), kaneku (babovéjli ‘nen no ority’, OyKB. «OONBIIONW OTEI,
cp. ano. tatamadh) 1 ceMaHTUYECKHE MOJICIIN, CXOXKHE C aOAHCKUMH: HAITP. TEPMUHOJIO-
THYECKOe Hepa3IMueHe BHYKa U TUIEMSIHHUKA: MPK. WAL unuk, Cp. JIUT. and. nip ‘BHYK,
IUIEMSIHHUK® M cep0. U UPHL. yHyK/unuk ‘BHYK’, cunosay/sinovac u ap. ‘tiieMsHuauk’ (/y-
eyuwuna, Mopozosa 2014; Morozova 2019). AnbaHckue JeKCEMbI H3BECTHBI BO BCEX CEllax
KpauHbI, OIEHUBAIOTCS MPEACTABUTEISIME COOOIIIECTBAa MPKOBUYECH (B TOM YHCJIE MOHO-
JIUHTBAJIbHBIMHU) KaK apXaudHble U MPECTHXKHBIE (MPK. TUAN. pravo mrkovsko ‘MCTHUHHO
MpPKOBUYCKOE’, starinsko ‘cTapuHHOE’).
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B sT0li cuTyanuu uHTEpeC MPeACTaBIIseT BEISICHEHUE yTel pacpoCTpaHeHHs a0aH-
CKOT'0 KOHTaKTHOT'O BIHMSHUS B TOBOpE MPKOBHYEH. bbijia I 3T0 peub atbaHCKUX HEBECTOK,
KOTOPBIX Opajy, Mo-BUAMMOMY, BO BCE Cela MPKOBHYEH, HTUOM JABYS3BIYHBIX CIABSTHOK H3
Bens-lT'opansl, BeIJaBaeMbIX B IpyTHE cella KpauHbl, TUO0 cleayeT Mmpeanoiararb HHOH
UCTOYHHK? bojee ToYHAs PEKOHCTPYKIMS KApPTHHBI CIABSIHCKO-aJI0AHCKOTO 3THUYECKOTO
U SI3bIKOBOTO B3aUMOJICHCTBYSI B PETHOHE TPEOyeT, KaK MpeICTaBIsIeTCs, 0ojiee ITyOOKOro
MOHUMaHUs OpavYHBIX CTPATETHH MPKOBHYEH U UX OTHOLICHUH C COCENSIMHU.

O yeM MoxkeT paccka3aTb OpayHasi reorpaus MpkoBuJen?

B mouckax oTBeTa Ha 3TOT BOIPOC MBI OOpPaTHIIMCh K aHAJIN3y OpavYHBIX KOHTAKTOB
IJIeMEeHH MpKoBHUeH. McciemoBanne, pe3yabraTsl KOTOPOTO TPEACTABICHBI B 3TOM pa3-
Jierie, OCHOBAHO Ha MaTepHaax WHTEPBBIO, TpoBeneHHBIX Hamu B 2013—2015 rT. B eThI-
pexX pemnpe3eHTaTHBHBIX cellax KpanHbl Mpkosuun: B JloOpa-Boxe, JIyne, JlamueBruax
n Bens-lT'opare. Koprryc marepmanos BkimtodaeT 133 Opaka pa3HOW CTENEHH ITaBHOCTH
(mepuon ¢ 1850 mo 2010 rompl) 1 pa3HON HAMPaBICHHOCTH: OXBAaYCHBI BCE CeJla KPAWHBI
MpxoBHYH, a TaKkKe OpavHBIC CBSI3H 3a €€ MpeaeIaMu — Opakd C COCETHUMHU a0aHCKH-
MU ¥ CIaBHCKUMH KpalHaMH, U TPAHCTPAHWYHBIE CBSI3U C COCEIHUMH TOCYHapCTBAMH.
Hamm nabOpMaHTH TpeToCTaBIIIN pa3TUIHbIE CBEACHNS O OpAauHBIX KOHTAKTaX HE TOIb-
KO TIpe/ICTaBUTENel CBOEro poaa, HO M JPYTUX CEMEHCTB TNIEMEHH MPKOBHYH, KOTOPHIE
OBUTH TaKKe YYTEHBI B HAIIEM aHalln3e. DTH JaHHbIE, TIOITyYeHHbIE B pe3yJIbTaTe MPsIMOTO
orpoca HH(POPMAHTOB, C JOCTATOYHO BBHICOKOH CTEMEHBIO JOCTOBEPHOCTH MPEACTABIISIOT
OpauHyro Teorpaduio TUIEMEHH MPKOBHYEH W YUWTBHIBAIOT YAaCTOTHOCTH M HAIpaBJICHHE
OpauHBIX CBSI3€H C APYTUMH CellaMH PErroHa, a TaKkkKe Hanmudne OpakoB MEXIy CTapo-
KUITBYECKAMU ¥ TPUILIBIMU OpaTcTBaMH BHYTPH Cell.

Jyne u JanyeBuuu. {15 cTapokxuiapueckoro poja JlyHuuH, Mpo>KMBArOIIETO B BbI-
COKOTOPHOM 3acenike JIyHe U COCTOSIIEero 3 HEeCKOIBKUX CEeMEIHCTB, KPYT MOCTOSHHO
MOIIEP’)KUBAEMBIX OpavdHBIX KOHTAKTOB JOBOJBHO Y30K W OTpaHHYMBAETCA ONMKaii-
IMUMHU cocensiMu. VM3HadanbHO MpEeAnoYTeHne, BEPOATHO, OTAaBaIOCh CTapbIM CellaM
Jabesmun, Mukynmuan, Memxroped (mociennee, cornacHo JI. BylioBuuy, panee ObLIO
OMTMHTBAJILHBIM). 3aTeM BO3HHUKIIN TECHBIE OpadHbIe KOHTAKTHI ¢ poAoM JlamueBudei,
npenaku kKoTopbix mpuniu u3 lletuns B konte XIX B. (Josuhesuh 1922: 115) u HBIHE
KUBYT B OJHOMMEHHOM 3acejike, a Takke B mocenenusx JlyHe n Jlabe3nun Ha CKIOHE
rops! JIucuns. [losBnenne B JIyHe BTOpPOro poma CIelTasio BOBMOXHBIM Opakd BHYTPH
cenma. B 1930-x 1. nBoe OparbeB JlamdeBude, >keHUBIIUCH B JIyHE, OCTAIUCh KUTh
B JIOMaxX CBOMIX JX€H, IIOCKOJIbKY M3-32 OTCYTCTBHUS y JKEHIIMH OpaTbeB HEOOXOIMMO
OBLTO 3a00TUTRCS 00 UX poxuTensax. [loznaee Opaku mexny JlamueBnaamu u JlyHngamu
MPOJOKHIIMCE: OJIHA HeBecTa Oblra mpuBe3eHa B JIyHe n3 3acenka JlamueBnyu B KOHIIE
1940-x rT., a omHa n3 JIlyHe oTnpaBuiiachk B JlammueBudn B cieayromeM nokoiaeHun. Easa
JI1 HE €IMHCTBEHHAas CBs3b ¢ Bens-I'opanoit otHocutces k 1930-M rr., Korga Tpu OCH-
poteBmre cecTpsl u3 JIyHs Obn pazoM BeImaHbl B Bems-Iopany. Ilockonpky apyrux
cBszeil Bens-I'opaHbl ¢ BRICOKOTOPHBIMU MOCEJIEHUSMH MPKOBHUYEH HET, 3TOT KOHTAKT
MOJKHO CUHTAaTh CKOpee UcKiIodeHneM. bpaku ¢ anbankamu s JlyHndeil He THITHYHBL.

B omimume ot JlyHmuel, KOTOpbIe MPHUIEPKUBAIOTCS «CTApPBIX) YCTOSBIINXCS CTpare-
ruii Opaka, HEBeCTHI U3 JlamdeBudel BBIIABAINCH W B 3aMagHYI0 9acTh KparHB MpKo-
Buun (B JIyHe, I pnoBudn), 1 B BOCTOYHYI0 — B OMUIMHTBabHOE ceno JleckoBar 1 MOHO-
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nuHrBanbsHble KyHe n Mana-I'opany, 4To, Kak MOXKHO MPEANOI0KUTh, MOTIIO TOCTYKHUTh
yCIIOBUEM JIJIsl «0OpaTHOI cBsi3n». Hekotopsle Opaunble y3b1 JlamueBuueii He orpaHnynBa-
FOTCSI MECTHBIM COOOIIIECTBOM MPKOBUYEH U BBIXOAAT 3@ €r0 MPE/eITbl, CBA3bIBast OpaTCTBO
¢ anbaHos3b9HBIM cenioM Mypuuu B Illecrane, cenom KpyTa B okpectHOCTSIX YiimHs (¢
I0aHCKUM KaTOJIMYECKUM M CIIABSIHCKUM MYCYJIbMaHCKUM HAaceJICHHEM), a TAK)Ke CO clia-
BAHOSI3BIYHBIMU MYCYJIBMaHCKHMU CeJIaMH, TAKMMH Kak 3aJieBo K ceBepy oT bapa.

[upoTa Opaunoit reorpaduu [lamueBuueii, BEpOITHO, CBs3aHA C HE CTOJb JABHUM
MOSIBJIGHUEM 3TOTO OparcTBa B MpKOBHYAX W M3HAYAIBHBIM OTCYTCTBHEM OpavyHBIX KOH-
TaKTOB CO CTApOXKMIBYECKUMHU pofaMH. COOTBETCTBEHHO, U3 «HMKHHX)» CEJl B TOPHBIE
nocenenus Jlyne u JlamueBuun Moy mornajarh OMIMHTBajIbHBIE CIABIHKU M alOaHKH,
MPUBHOCHBIINE crieliu(ruiIeckrne 0COOEHHOCTH KOHTAKTHOTO XapaKTepa B MECTHBIN WU~
oM. AnbaHCKoe BIHSHUE MOTJIO IPOHUKATh U Yepe3 pedb CiaBsHOK n3 Mamna-l'opaHsl, Ko-
TOpasi TECHO CBsI3aHA OpavYHBIMHU y3aMU ¢ OWIMHTBaJIbHOM Bems-IopaHoi.

Jo6pa-Boaa. B nacrosiiee Bpems Jlo6pa-Bona sipisiercsi cambIM KPYTITHBIM MPKOBUUCKAM
ceroM ¢ HacenenueM Oornee 1000 wemosek (Census 2011). Ceno BHepBble YHOMHHACTCS
B ucroyHukax c¢ Hadana XVII B. (Bolizza 1866 [1614]) u, mo-BUIUMOMY, SBISETCS OITHUM
W3 cTaperImx cen kpanHsl MpKoBryH. O HEKOTOPBIX CTapPOKHUIBYECKHUX POAAX U3BECTHO, YTO
onn npruu B JJo6pa-Bomy Bckope nociie BTopyKeHHs! TypOK-0CMaHOB Ha TeppUTOpHIO Yep-
Horopuu. Ponel bonikosuueid, Bykosuueii, [xyposuueid, IBanoBuueil, Bydkosuyel 1 mpaso-
cinaBHble [1aBnoBrYM 0 paccesieHys Ha CBOMX HBIHEIIHUX MECTAX MPOXKHUBAIH, KaK IPEAIo-
naraet A. MoBrueBnd, B BRICOKOTOPHBIX CeNax Ha ckiioHax Jlucuns (Josuhesuh 1922: 78-79).
«[Ipumusie» ponpl nosiBrmch B JJoopa-Boge B XIX B. BONBIIMHCTBO M3 HUX MPOUCKOMST
W3 COCEIHUX CIABSIHOS3BIYHBIX HIIH ajl0aHOS3BIYHBIX PETHOHOB, OJJHAKO HEKOTOPHIC MPHIILTH
13 OoJiee OTAAICHHBIX PAOHOB M TIPEATIONOKUTEIFHO MOITIH HMETh alTOAHCKHE KOPHHL.

[Mockonbky Hacenenue J{oOpa-Boabl cOCTOUT M3 HECKONBKUX JIECSITKOB POJIOB pa3iiny-
HOTO TIPOUCXOKACHUSI, HEYAHUBUTEIHHO, YTO HanboJiee TeCHble OpadHble CBSI3H CYLICCTBY-
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10T BHYTpH cena. ComtacHo HammM AaHHbIM, 10 n3 33 OpakoB, KOTOpbIE OBLUTH 3aKITFOUCHBI
xuteasimu JJoopa-Bossl B meprozn ¢ 1850-x mo 2010-e rozibl, CBA3BIBAIOT POIbI, IPOKUBAO-
[IMe B CaMOM celte, IpyT ¢ ApyroM. [IoMuMo 3Toro, HeBeCT HepeaKo Opasii U3 BBICOKOTOp-
HBIX CeJ TUIEMEHHOH Tepputopun MpkoBuuei (Mukymnun, Jlyne, Jlabesnuu, Ileuypure,
I'pnoBruM) u MOHOIMHIBaJIBHBIX cell HU3MeHHocTH (KyHe, PaBanp), a BbiaBanu JeByIIeK
o Oosibliel yactu B Apyrue cena (B Jladesuun, Kyne, pexxe — B Mana- u Bensa-Topany).
Bpaunsie otHomenust J{oopa-Boabl ¢ Mukynnuamu u [proBudaMu xapakrepusyeT B3auM-
HBIA XapakTep, BEPOATHO, M3-3a TOTO, YTO HEKOTOPbIE POABI MUTPHUPOBAIN U3 ITHX CENT B
Ho6pa-Boxy u coxpaHuiu crapble OpadHble KOHTAKTHI. TONBKO MPKOBHYH, TIPOKUBAIOIIIUE
B JloOpa-Boxe, monaep:xuBatoT OpauHble CBA3U C COCEIHUMH CIIABSIHOA3BIYHBIMU IIIEMEHA-
mu (Tymxemunu, [lona) u, kak npaBuio, OepyT u3 HuX HesecT. s JloOpa-Bossl B nienom
HE XapakTepHa Tpaaunusi OpakoB ¢ ajbaHKaMU M, HECMOTPsSI Ha OJIHM3KOE COCEICTBO, MBI
He 00HApYKHBAaEeM 371eCh OpaYHbBIX CBSA3EU C 30HOH TECHBIX ajl0aHCKO-CIaBSIHCKHUX CBSI3CH,
pacnonoxeHHoi Ha Tpanulle ¢ Ara-3-Mamut (IlennakoBuyn, Jleckosarr). Ceromns B Jlo-
Opa-Bozne BcTpeuaroTcst HeBecTkH U3 andanckoi LIkonper u cocenHeit anbaHos3bI9HOM 00-
nacti AHa-3-ManuT, eAMHUYHBIE U TAKOTO OOJBIIOTO Celia, HO 3TO JIMIIb MPUMEPHI TO-
CIIEZIHUX JIECATHIIETHH, KOTOPbIe MOTJIM BO3HUKHYTH BCIEICTBHE JTHUOEpaIn3auy Moaxoaa
K BBIOOpY OpayHOTO MapTHepa, XapaKTePHOU AJIsl HACTOSIIIIETO BPEMEHH.

Bens-T'opana. Ceno Bens-lIopana nacensror tpu cemeiictBa: KopaueBnun, Byunuun u
OcmanoBrun. VX IpOHCXOXkKIIEHUE 1 UCTOPHSE ObUIH PEKOHCTPYHPOBAHBI HA OCHOBE TTOJIEBBIX
marepuanoB B 20142015 rr. (Mopo3zoea, Pycaxos 2018: 288-290; Morozova 2020, B ieuarn).
Camoe Oobioe, cemerictBo KoBaueBrueli, BKITFOUYAET B ¢e0s1 1Ba HE CBSA3aHHBIX OOIIUM IpPO-
HCXOXK/IEHHEM POJia U3 Pa3HBIX 3THUYECKUX Tpymil. [lepBeli, 0 yCTHOMY IpeIaHuIo, POUC-
xomut ot Jlanmier KoBageBuda u3 okpecTHOocTel [paxoBa, Topoaa B YEPHOTOPCKOM OOIITMHE
Huxmmy. Onupasick Ha Tofbl POXKIEHHS €10 TOTOMKOB, MOXKHO TPEATIONIOKHUTh, YTO Iepece-
nenue Jlanmel u3 [paxoBa B Benst Topany npunutocs Ha koren 1850-x IT. 1 ObUTO CBSI3aHO
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72 Bectrauk antpononorun, 2020. Ne 4 (52)

¢ outBoii npu ['paxopaiie 1858 1., mocie koTopoii ropos [paxoBall U €ro OKpeCTHOCTH ObUTH
nepenansl Ocmanckoil ummepueit Uepuoropuu (Moposzosa, Pycaxos 2018: 289). Ilepsrie
MPEICTaBUTENN BTOPOTO PoJia, TepBOHAYaIbHO HasbiBaBlierocs Ta(x)uposuun / Ta(x)upu
(to ects motomku Taxupa), MurpupoBaiu B Bens-I'opany u3 anbanckoro cena Mune (AHa-
3-Manut) B mocneanue Aecsatmwietns XIX B. B HacTosee BpeMs IPeCTaBUTENH IBYX PO-
JIOB TI0-Pa3HOMY OOBSICHSIFOT MICTOPHUH CBOETO MepeceieHs U MPUYUHBI HX 00beINHEHHS
nox ogHor (amumiueit. [lo omgHol u3 Bepcuit, Ta(x)upoBruuM OBUIM BBIHY)KIECHBI CMEHHTh
(damuurio 1 Ha3Bathesi KoBaueBnuamu B 1905 1., Koraa B Kpait mpuIiuia aBcTpO-BeHIepCKas
apmust. OOHapy>xuB B Bensi-Iopane Bcero 1Ba 1oma, B KaKJJOM M3 KOTOPBIX KHJIa OTACTbHAS
CEeMbsI TIOZT CBOCH (hamMuyIMeH, aBCTPHUMIIBI TIOTPEOOBAIM OCTABUTH TOJILKO OMHY (PaMHUIIHUIO.
[o nmpyroit Bepcuu, Ta(X)MpoBUUEH 3acTaBHI MOMEHSTH (PaMIUTHIO YePHOTOPCKUH KOPOIIb
Huxona [erposuu-Heromm (1860—-1918), a TpeThst Bepcusi HHOOPMAHTOB CBUIICTEINBCTBYET
0 TOM, 4TO (haMUIIMIO UM MToMeHsun TypkH (Tam sxe: 289-290).

Buyrpu OwnmurBansHoro cena Bens-Topana cymiecTByroT JaBHUE OpadyHbIe CBSI3U
Mexay OparctBamu KoaueBwueid u Byuwueii: ux Mpeaky MPOUCXOAAT U3 Pa3HBIX PEryo-
HOB UepHOropuu, MO3TOMY TUIEMEHHAsi SHAOramus Joryckaercs. B Hagame XX B. Opaku
¢ Byunuamu nosiBnsitores B pofocioBHOM KoBaueBuueil, 1 3T0 MOXKET yKa3bIBaTh Ha TO,
yro Byunun nocenmucek B Bens-Topane B 1890-1910-x ropax. ITo cnoBam nHMOpMaHTOB,
Byunun n3HauanbHO OBLUTH KaTOMMKAMU, YTO, BEPOSITHO, CBHIETENLCTBYET 00 MX aj0aHCKOM
npoucxoxkaeHnu (Moposzosa, Pycaxos 2018: 288), X0T4 B HacTosiIee BpeMs: OOJBITMHCTBO
npezncTaBuTeNnel Byunieit He roBOpsT Ha aI0aHCKOM si3bIKe. UTO KacaeTcs MOCIeIHEro poaa
B cene, OcmanoBuueid, To B Bemnsi-lopane >KUBET UL YeTBEPTOE MTOKOJICHUE 3TOM CEMbBH.
[epBriit OcMaHOBHY, MUTPUPOBaBIIHiL B ceo B 1930-¢ IT., 10 MPOUCXOKACHHIO aj0aHel] 13
Ana-3-Manut, JKeHUIT Ha JKEHIIMHE 13 Byundeii u riepecenniics B oM pOaUTeNei cynpyru'.

JduaxpoHudecknii 0030p AaHHBIX TOKa3bIBACT, YTO, TIOMHUMO OpakoB BHYTpPH Cela,
cpenu HamOonee paHHHX CBs3eil Bens-I'opaHbl uMeroTcs: OpayHble KOHTAKTHI C al0aHIa-
Mu 13 Muge u Knesnsl u 6paku ¢ Mana-T'opanoii. [Toropsiroriiecst B3auMHbIe OpadHbIe
cBs3u ¢ Mana-lT'opaHoli, OUeBHIHO, MOTHBUPOBAHBI OJIM30CTHIO JIBYX CEJ IPYT K JIPYTY.
Bpaunsiii oOmen ¢ cenom Muze, ponaeM i Ta(X)upoBudeid, BEpOsSTHO, CIIOCOOCTBOBAT
yCTaHOBJIEHUIO OoJiee TECHBIX cBs3el Mexay HuMH u KoBaueBnuamu. Kpome Toro, sipkoit
ocobeHHOCThIO Bensi-l'opaHbl SBISIIOTCS cTapble, 0oJiee YeM CTOJIETHEH TaBHOCTH, CBSI3H
¢ GH3nexkaImm andanckuM cenom Kiesna, B orHourennu kotoporo A. Mopmuesn npes-
roJjiarall, 4To B CTapble BpeMeHa OHA MpUHAAIekalo K o0muHe MpKOBUYH, HO HUKAKUX
JOTIOJTHUTENFHBIX OOBSICHEHHI M JIOKAa3aTeNbCTB 3TOMY MHTEPECHOMY MPEANOI0KEHHIO
He naercs (Josuhesuh 1922: 113).

! Kak OKa3bIBAlOT HAIIM JAHHBIC, MPKOBHYH, KaK IIPABHJIO, CIICAOBAIH IIPAKTUKAM MAaTPHIOKAIBHOTO
WY BUPUIIOKAJILHOTO Opaka. bonbMHCTBO U3 00cae0BaHHbIX HaMu 133 OpauHbIX Hap >KUIU MU
JKHBYT BMECTE B POAMTEISIMU My>Ka B OJJHOM CeJie U BedyT olIee xo3siicTBo. HeomokansHOCTD He-
KOTOPBIX COBPEMEHHBIX CEMEH MOXHO pacCMaTpUBaTh KaK Pe3ybTaT MUIPALUU U3 Cela B FOPOA U
smurpaiun B ctpanbl EBpornsl n CIIA ¢ 1960-x romoB no Hacrosiuee Bpems. Toibpko 7 u3 133 Opa-
KOB — YKCOPUJIOKQJIbHbIE, KOTJIAa IIEPEe3/l My’Ka B JIOM XKEHbI COOTBETCTBYET TPAAUIIMOHHBIM HOPMaM
1 TPaKTUKYETCS B CBSI3H B OCOOBIMH OOCTOSITEILCTBAMH: KEHA SBISETCS €IUHCTBEHHBIM PEOCHKOM
WK MIaALIel Jouephlo B CeMbe 0€3 ChIHOBEH, U MOJIOAAsl CeMbsl 3a00TUTLCSI O POAUTEISIX HKEHBI.
Ecnu MyX4rHa HE MMEET CBOETrO0 COCTOSIHUSI U TIEPEe3KaeT B JIOM CBOECH KEHBI U3 COOOpaKeHUM
BBITO/Ibl, TaKasl IPAKTUKA OLIEHUBAETCS COOOIECTBOM HETaTUBHO: MPK. AUAll. ide na mirds ‘OH UIeT
paau IPUAAHOTO’, MpK. ntuai. Na Zénino imdnje ‘paii COCTOSIHUS/XO03SICTBA KEHBI .
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[Ipu BEIOOpE HEBECT MpENNOYTEHHE OTAAETCS ONU3NIEKAIIMM a0aHOS3BIYHBIM CeJlaM
KpanHbl AHa-3-Manut u okpectHocterd Ynuuns (Knesna, Kpyre, Mune u 3orans), a Tak-
xe ceny Bennmnoe Ha IpOTHBOIIONOKHOM CTOPOHE abaHCKO-4epHOTOPCKO# rpaHuibr’. 13
9THX ITYHKTOB MPOUCXOAAT al0aHCKUE HEBECTKH, KOTOPBIE €CTh NMPAKTUYECKH B KaXKIOU
cembe B Bens-I'opane. B cBoto ouepenb, AeByiku u3 Beng-I'opanbl 4acTo BBIXOAAT 3aMYyK
B anbaHcKHe WM 3THUYecKH cMmemnanHble cena (Knesna, Kpyre, Kpyra, Benunos) unm
JBYSI3bIYHBIE cella 0OIMHb MpKOBHUYH, Takue Kak Byknun u [lennHkoBuyn.

Takum oOpa3zomM, st Bensa-I'opaHbl XpOHOIOTHYECKH 00JIee CTAPBIMU SIBJISIOTCS CBSI3U
¢ AHa-3-Manurt, 4To HEYJUBHUTEIBHO, YUUTHIBAsI OJM3KOE COCENCTBO U alldaHCKOE MPOUC-
XOXKJICHHE YaCTH POZIOB, MPOXKHUBAIOIINX B 3TOM cele. JlanbHelnee pacipeHie OpauHoi
reorpauu OXBaThIBAET ATOAHCKHE Cella MPUMOPCKOW 30HBI U OJIKaWIIe MPKOBHUCKHE
cena, OHAKO KOHTAKTHl C «HUCTHHHBIMU» MPKOBHYAaMH Ha CEBEpo-3alafie IIeMEHHON
TEPPUTOPHH Ha MPOTSHKEHUH BCEM MCTOPUHU MPAKTHMUECKHU OTCYTCTBYIOT. B m3HaganbHO
CIIaBSTHCKOM YacTh coobuiectBa Bens-[opaHbl TOBOIBEHO paHO MOSIBISIOTCS OpadHbIe KOH-
TaKThI ¢ ATOAHCKUMH CellaMH, & B U3HAYAJIBFHO A0AaHCKUX CEeMEHCTBaX HECKOIBKO MOKE
3aKpEIUISIOTCS CBA3U CO CIaBIHCKUMHU poamu. Tem He MeHee, BCe MYKUHHBI, POXKACHHBIE
B Bens-Topane, sBisisick OMITMHTBAaMH, UMEIOT JIOKAJIBHYIO TOPAHCKYIO U MPKOBHYCKYFO
HWACHTHUYHOCTB, T.€. IPUYUCIISIOT ce0s K CIaBTHOS3bIYHOMY COOOILIECTBY MPKOBHUEH.
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Puc. 4. Bpaunuvie céazu cena Bens-Iopana.

! B OTHOLIEHUU CeJl Ha TCPPUTOPUUN AnGaHuu BakHO OTMCTHUTD, YTO MOJIUTUYCCKAs CUTyallusl OKa3bl-

BaJla BIHMSHKE Ha TOAJEpKaHNe OPauHbIX KOHTAKTOB H OTPaHMYMBAIIA CBSA3H Uepes rpanuiyy. Hampu-
Mep, Iepe] 3aKpbITUeM rpanullbl Meskay Counanuctuueckoit Peciybnukoii Yepnoropueii (COPIO)
u Haponnoit PecniyOnukoii Anbanueit B 1962 r. KopaueBuun Bbianu HeBecTy B cenio Benumost. Bo
BpeMsI KOMMYHHCTHYECKOIO pexxuMa DHBepa XOKU CEMbH HE MOAJECPKUBAIU KOHTAKTOB JPYT C
JPYTOM, TIOCKOJIBKY TOCYAapCTBEHHAs IpaHuIla ObLiIa 3aKphITa B CTPOro oxpaHsack. [locine mageHus
KOMMYHUCTUYECKOIO pexuMa B An0aHuu cBsA3b cell ObUla BoccTaHOBIEHa, U B XXI B. IeBylIKa U3
Benunown Beimna 3amyx B Bens-Iopany.
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BpayHble KOHTaKTHI IeMeHU MpKoBHYel. Kak rmoka3aHo B mpeapiayIyux maparpa-
(ax maHHOTO pasnena, OpavyHble KOHTAKThl MEXAY pa3UuHBIMH OpaTrcTBaMU U CEIaMU
MOTYT OBITH BaKHBIM (D)aKTOPOM BBICTpaMBaHHsI OTHOIICHUH B cooOmiectBe. CemelHbIe
U TeHeaJormuecKue ucTopuu, coopanusie B cenax Jlobpa-Bona, Jlyne, JlamueBnun u Be-
ns-[opaHa, MOTYT MOCTY>KUTh OCHOBOHM JUII HEKOTOPHIX 0000IeHHI 0 cTparerusx Opaka
TUIEMEHHOH TeppUTOprK MPKOBHYH B IETIOM U €€ OTHOILICHHUSX C ONMKANUIIIMU COCEISIMHU.

Ha puc. 5 nokazana cetb OpayHbIX CBs3€H IUIEMEHH MPKOBHYEH, BU3yaIN3UPOBAHHASL
¢ omo1Iko porpamMmbl Gephi. B ominuue oT BhIIENIPUBEIEHHBIX KapT, TOUHbIE Teorpadu-
YeCKHE MECTOTIONIOKEHHS M PACCTOSIHUS MEXK/Ty CeJIaMHi He YUUTHIBAIOTCS Ha 9TOM rpaguKe.
['pynmel (kmactepsl) Y3710B U UX [IBETA OTPAXKAIOT OJIM30CTh Cell IPYT K IPYTy HA OCHOBE Ya-
CTOTBI OpaKoB MEXIY HUMH. Pa3Mep y3ia u HcXomsmx u3 Hero JinHui (pedep) Ha rpaduke
COOTBETCTBYIOT MHTCHCHBHOCTH CBsi3eil (00IIee Ynciio OpakoB, 3aKITIOYEHHBIX JKUTEISIMU
celia), a TONIIMHA pedep — KOJUUECTBY OpakoB MEXKIY IBYMsI YKa3aHHBIMHU CEJIaMHU.

Kak MOXHO BUETB, OONBIIMHCTBO cell KpalHbl MpKOBUYH OObEIWHEHBI B KOMITAKT-
HBIE KJIACTEpPbI, MPUMEPHO COBIAJAIONINE C WX reorpapuuecKkuM monoxeHneMm. Camble
3anajHbele cena 00pa3yroT JBa Kiactepa: onuH Bokpyr Jloopa-Bojsl (¢ cenmamu Mukyu-
uu, ['pnoBuun, PaBans u [leuypuiie) u emie omun — Bokpyr JIyne (¢ cenamu Jlabe3nun
u Memxiopeu). OkpamMBaHie OAHUM IIBETOM (CBETJIO-KOPUYHEBBIN) yKa3bIBaeT Ha TO,
YTO 3TH JIBa KJIaCTepa TECHO CBA3aHbI APYT ¢ ApyroM. OHU MOTYT OBITH ONpeAEIeHbI KaK
OCHOBHBIC IS TUIEeMEHHON Tepputopun Mprosuuu. Knactep JloO6pa-Bonbr BkitogaeT B
cebs cemna, KOTOpbIe JIe)KaT B OCHOBHOM 4acTH KparHbl MpKOBHYH, U TIPAKTUKYET TUITHY-
HBIE TS COO0IIEeCTBa OpayHble CTPATEruH, TAKUE Kak Opaku MEeXIy poAaMu BHYTPH Cela,
Opaxu ¢ OIM3NIEKAIIMMHE CIIABSIHOS3BIYHBIMHA MYCYJIbMaHCKUMH CEJIaMU PETHOHA U BEChMa
penkue Opadnble cBs3M ¢ anbaHamu. Kmactep ¢ 3acenkom JlyHe B IIEHTpe BKJIIOYACT B
ce0s HeCKOJIbKO TOPHBIX MPKOBHUYCKHX CeJl, 4YTO 00yCJIOBIEHO, IO BCEH BUIUMOCTH, HX
OTHOCHUTEIHFHON OJIM30CThIO APYT K APYTY U BEICOKOTOPHOM M30JISIMEN OT APYTHX.

BnenHo-rony0oii 1IBET ABYX APYTUX KJIacTEPOB ¢ IIEHTpaMH B cenax Jlamyesuuu u Kyne
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MOKA3bIBAET, YTO OpayHbIe Y3bl, XapaKTEPHBIE JJIS 3TUX CEll, OTIMYAIOTCS OT THITHYHOM
KapTUHBI MpKoBHYel. B cinyyae ¢ JlamueBrnuamu 3T0 MOKHO OOBSICHUTh MHUTPAIIHOHHBIM
npouutsiM poxa. Yto kacaercst KyHe, To ceno reorpaduuecky nomnajiaer B 30HY MEXIY
3anajiHol ¥ BOCTOYHON YacTSMH TIEMEHHOW TEPPUTOPHH, U €r0 OpadHbIe CBS3H, I10-BHU-
IMIMOMY, HalpaBJlieHbl KaKk B OCHOBHEIE cejla COOOIIECTBa, TaK M B ITyHKTHI 3a Mpe/ellaMu
KpantHbl MpKOBHYH.

O06o03HaYeHHBIE CHHUM LIBETOM KiacTepsl ¢ ceqamu Mana-Topana, Bens-T'opana, By-
KU4H U [lenmHKOBUYH, PACTIOIOKEHHBIMA B BOCTOUYHOM YaCTH MJIEMEHHOW TEPPUTOPUH,
HE Pa3feNsioT CTpaTeruy Opaka OCHOBHBIX cell MpkoBuuell. OHM 00pa3yloT KIacTepsl ¢
a0aHCKUMU CeJIaMHU B PETMOHE U 3a €r0 Mpe/eslaMHi U UMEIOT JINIIb PEAKHE CBSI3H C 3a-
[aJHOM YacCThIO IIJIEMEHHOW TEPPUTOpUH MPKOBHUYH.

3aKkiIroueHue

B pesynberare paccmoTpenus OpadHoii reorpaduy HECKOIBKUX PETPE3EHTATUBHBIX Cell
KpanHbl MpKOBUYH OBIJIIO YCTAHOBJICHO, UYTO Ha MPOTshKeHUH Ooree 150 sreT nx HaceneHune
COXpaHsICT ONpEIeIICHHBIE OpadHble CTPATeTHH W HampaBlieHUs OpadHbIX cBszeil. Cerna
BOCTOYHOM YacCTH KPawHbI, paCIOJI0KEHHBIE IT0 COCECTBY C al0aHOS3BIYHBIME PEerHoHa-
MU, OTJIMYAeT TPAAWIUS CMEIIaHHBIX OpakoB W, KaK CJE/CTBUE, OMIMHTBU3M KHUTEJEH.
Juia HaceneHus cen 3amaza KpanHsl («UCTUHHBIE MPKOBHYM» U3 Jlo6pa-Boasr u BEICOKO-
TOPHBIX TIOCEJICHHUI) XapaKTepHa TCHACHINS K 3aKITIOUCHIIO OpakoB Mexay coboit. Mc-
KITFOYEHHEM SIBIISIOTCS OpadHble KOHTAKTHI MPHILIOTO poaa JlamdaeBudu, KpyTr KOTOPBIX
BKJTIOYAET U «HIHKHHE)» JIBYS3BIYHBIE Cela, OTKyJa Opaiii B )KeHBI OMITMHTBaJILHBIX CIIaBsI-
HOK, a TaKXe OpadHble CBS3M 3amamHbIX cel ¢ Mana-l'opaHo#, riie OCHOBHBIM HUCTOYHH-
KOM aJI0QHCKOTO S3BIKOBOTO BIUSTHIS, OUYEBHIHO, OBbIIIa pedb HEBECTOK M3 OMIIMHTBAIEHOM
Bens-T'opansl. Takum 006pa3om, B MOHOJIMHTBAJILHBIX CellaX KpanHbl MpPKOBHYH MOTJIO
He OBITh aJI0AHCKOTO, HO BCET/J[a MPUCYTCTBOBAJ CIABIHCKUN OMIIMHTBAIBHBIN DIIEMEHT,
Yyepe3 KOTOPBIM U MMPOUCXOIIIIO pacIpOCTpaHeHHe al0aHCKOTO S3BIKOBOTO BIUSHUS B CH-
CTeMe MPKOBHUCKOTO ToBopa. B To e Bpemst Haimdme Ooiiee WM MEHEe CTaOMIIBHBIX
IBYSI3BIYHBIX CUTYallli B TaKWX cenax, kak Bems-lopana, mo3BosseT SKCTpamoanpoBarh
HaIy HaOMIONEHUS U Ha 00Jiee OTAAICHHOE TIPOIIIIOE U IIPEIoJiararh, 9To STHUIECKas (1
SI3BIKOBAsST) SK30TaMUS MOTIIA OBITh YCTOMYHMBON MPAKTHKON BO BCEM pernoHe MpKOBHYH
Y Ha TEPPUTOPHH FOKHOW YepHOTOpHH B TO BPEeMs, KOTJ]a MUTPAIINHU M3 CIIABIHOA3BITHBIX
palioHOB He OBUTH MacCOBBIMU (CM. Takxke 00 3ToM: Mopo3sosa, Pycaxos 2018; Morozova
2021, B meyarn). CuTyarus B 3alaIHBIX CeTaX MPKOBHUYEH ¥, BEPOSTHO, BO BCEM paiioHe
n3MeHmnach B XIX B., korma 0omibpInast 9acTh HaCEJICHHS MPUObLIA N3 MOHOJIMHTBATBHBIX
peruoHoB YepHoropun. [Ipunuibie poabl, ZJOBOJBFHO 3HAYUTENHHBIEC TI0 YUCIEHHOCTH, HE
CTaJH CJICIOBAaTh MECTHOM CTPATETMH 3THHYECKOH (M S3BIKOBOM) PK30TaMHUH M, OCTaBa-
SICb MOHOJIMHTBJIbHBIMH, HE YCTaHABIMBAIN CBSI3€H C COCETHUMH aJI0aHOS3BIYHBIMA CO-
obmecTBamMu. B pe3ynmbrare aTHHYECKas SK30TaMusl B HACTOAIIEe BpeMsl He XapaKTepHa
JUTS BCETO TUIEMEHW MPKOBHYEH: OHAa OTpaHWYEeHA CellaMH, KOTOPBIE PACTIOI0KEHBI OJITM3KO
K STHHYECKOW U SI3BIKOBOW «TPAHHUIIE) MEXIY al0aHIIaMH U CIIaBsTHAMH.

Ha ocHoBe ananmm3a HamMX JAaHHBIX MOXKHO BBIACIUTH W JPyTHE 3aKOHOMEPHOCTH
B OpadHBIX MpaKkTHKax MpkoBuuell. [Ipexe Bcero, cieayer mpu3HaTh, 9TO €AMHCTBEH-
Hasi o0mmas Moaellb Opaka y MpKOBHYEH OMpPENeNsieTCs CTPOTON POJOBOM 3K30TaMHUCH,
a HE peUTHeH, STHUISCKON MPUHAIC)KHOCTRIO, SI3BIKOM B ApyTHUMHU (dhakTopamu. Th-
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MUYHBIH OaTKaHCKUN «CUMOHMO3 MEXIY CTapbIMU TPaIWIUOHHBIMU (4acTO S3BIYECKH-
MH) IPAKTHKAMU B pUTyaJaMH U 0ojiee TO3JHUMHE PeTUruo3HbIMu HopMamm» (Todorova
2006: 31), BeposATHO, OAACPKUBAT COXpaHEHHE SK30TaMUU Y MPKOBUYEH Jaxe Mmocie
WX oOpalIeHus B UCIIaM.

Bpaunast reorpadust ueTbipex cel IeMEeHHOM TeppuTopur MpKOBHYH MOKa3asa, 4yTo He-
BECT 4allle Bcero Opajy U3 OIHOTO U TOTO JKe Cella WK ONIMKaWIIMX IyHKTOB, HO OTJaBaly,
Kak MpaBuIio, B 0OJiee OTIAJICHHBIE CENa, YTO BIIOCIEICTBUM CTAHOBUIIOCH YCIIOBUEM JIJIS
«oOparHoii cBsi3M»'. bpaku MexIy pojamu BHYTPHU cella MOXKHO OOBSCHHUTH MX CMEIIaH-
HBIM U YaCTHYHO MHIPAIOHHBIM XapakTepoM. lIpuimiisie poasl CTPEMMINCH YKPEIUISTh
OTHOILICHHUS CO CTAPOXKIIIBYECKIMH Yepe3 YCTAaHOBIICHNE OpavYHbIX KOHTAKTOB. Takoe mose-
JIEHHE COTIOCTaBHMO CO CTpaTerueil yCTaHOBJIEHUS JyXOBHOTO POACTBA MEXAY dTHUYECKH
W PEJIMTHO3HO pa3HbIMU cooOIecTBaMU Ha bankanax (kak, HalpuMep, U3BECTHBIEC CTydan
YCTAQHOBJIEHHUSI KPECTHOTO POJICTBA U KPOBHOTO OpaTcTBa MEXAy MPaBOCIABHBIMU YEPHO-
ropiaMy U Karoiamaeckumu anoanramu B Uepaoropuu (Nopcesa 2001; Kaser 2008).

[HomuTHueckue rpaHuIlbl, KOTOPbIe OBUTH JOBOJBHO HECTAOMIBHBIMH B 3TOM PETHO-
He B XIX u XX BB., IOXO0XKE, HE OKa3bIBAIM CEPhE3HOI0 BIMSHUS Ha OpayHbIe KOHTAKTBI
MpPKOBHYEH ¢ cocelsiMi. ENMHCTBEHHBIM UCKITIOUEHUEM SIBIISICTCS MPEPhIBAHUE OpauyHBIX
KOHTAKTOB C aJI0aHCKUMH CeJIaMH BO BpeMsI MOJIUTUYECKON n3omsiiuu Andanun ot FOroc-
JIAaBUU BO BTOpOH MonoBuHE XX B. bpadHble KOHTAKThI ¢ TEppUTOpHEn AGaHn, KOTOphIE
HaxXoJAT CBOE MpojoDKeHue yxxe nocie 1990-x TogoB mocie BhIX0o[a CTpaHbl U3 M30Is-
LMW, TUMAYHBI JHUIIb IS BOCTOYHOW YacTH IJICMEHHOH oOiiacTh MpkoBuuei. 1o Bcei
BUIMMOCTH, O0Jiee BAXKHBIM (JaKTOPOM, YeM TOJUTHYECKHE TPAHUIIbI, ObUTH XapaKTEePHBI
IUIsl OCMaHCKOTO TEPHOJIa MUTPAIINH, B XO/Ie KOTOPHIX OaJIKaHCKOE HaCelIeHHE IepeMelia-
JIOCh U3 HU3MEHHOCTH B BBICOKOTOPBSI M 0OPATHO, a TaK¥Ke OTXOJl MyCYJIbMaHCKOTO Hace-
JICHUSI U3 PErMOHOB, KOTOpbIe yrpaBisaauck OcmaHckoi umnepueil, Ho B XIX B. momaganu
o KOHTPOJIb MIpaBociaBHBIX yepHoroplieB (Cobones 2013: 149). Ha mpoTskeHUH Bcero
OCMaHCKOTO IepHo/ia MoA0OHbIE MUTPAIIMH CTIOCOOCTBOBAJIH CIIABIHCKO-I0aHCKOMY B3a-
MMOJEICTBHIO Ha fore YepHOTrOprH U Ha ceBepe AnOaHuH.

JlanHbie 0 OpayHBIX CBA3SIX COBPEMEHHBIX CEMEHCTB B KpanHe MpKOBHYH, COXPAHSI-
IOIUX CBOIO «IJIEMEHHYIO» MJIEHTHYHOCTh U MaMATh O HECKOJBKHUX MOKOJEHMUAX TpPEea-
KOB, JIOTIONHSAIOT M YTOYHSIIOT CBEJEHHS O MHUIPALMOHHBIX MPOLECCAaX U ITHOSIBIKOBOM
CUTyallMM TPOILUIOro Ha tore YepHOropruu. DTH JNaHHBIE TAKXKE PACIIUPSAIOT MPEACTaB-
JICHWE O TETEPOTeHHOCTH CaMOTO TUIEMEHHU: TUCTPUOYLUS OpauyHbIX CBSI3€i MOKa3bIBAET,
YTO, C OJHOW CTOPOHBI, TUIEMEHHAs! TEPPUTOPHUS COCTOUT U3 HECKOIBKUX «OpauHbIX 30H»,
COOTHOCSIINXCS C PACCEICHNEM CTapOKUIIBUYECKOTO U MPUILIIOr0 HACEJIEHUs U, C APYTon
CTOPOHBI, HAaIIPaBJIEHHsI OpayHBIX KOHTAKTOB OTOOPaYKAIOT Pa3BUTHE MEXKITHUUECKHX CBA-
3eil MeX/ly HaceJIeHneM KpauHbl MpPKOBUYH U COCETHUMH PETHOHAMHU.
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The article analyses marriage and marriage strategies of the Slavic-speaking pleme
community of Mrkoviéi in southern Montenegro with special attention paid to Slavic-
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Albanian contacts in the western Balkans. The community demonstrates the visible results of
the contact in the lexical system of the Mrkovici dialect with the ethnic and social situation
in the region in whole as well as in separate villages. We focus on the marriage geography
of Mrkovi¢i mapping directions and frequency of marriage contacts, their reflection on
community’s endogamy and exogamy and their influence on interethnic communication
practices. The marriage contacts of four settlements of the Mrkovici are analysed in detail:
Dapcevici, Lunje, Dobra Voda, and Velja Gorana. The study is based on the fieldwork data
collected by the authors in the villages of Mrkovici during several expeditions in 2012-2015.
The study includes the family and lineage histories in the broad context of social, historical
and linguistic changes. Marriage contacts of Mrkovici with their neighbours are visualized
using Gephi software, which makes clear Mrkoviéi’s geography of marriages, the density
and directions of their marriage ties. After considering the four village cases, we offer some
generalizations regarding the dynamics of the community s marriage network and specifics
of ethnic and linguistic exogamy among the Mrkovici.

In conclusion, we attempt to use the results on Mrkovi¢i marriage geography for the
reconstruction of the general picture of Slavic-Albanian ethnic and linguistic interactions
within the border area. The data on the marriage contacts of the modern Mrkovici families
preserving their “tribal” identity and memory of several generations of ancestors,
complements and clarifies the migration processes and ethno-linguistic situation in the past
in the South of Montenegro. These data also expand the understanding of heterogeneity
of the community itself: the distribution of marriage ties shows that, on the one hand, the
tribal territory consists of several “marriage zones” correlated with the settlement of old-
timers and newcomers, and on the other hand, the directions of marriage contacts reflect the
development of interethnic contacts of Mrkovici with neighbouring regions.

Key words: marriage network, Montenegro, pleme, Mrkovici, Slavic Muslims, Albanians,
ethnic exogamy, Slavic-Albanian contacts
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3ATAJIKM CABUPCKOM KOJUIEKIIUUA KPAKOBCKOI'O
ITHOTPAOUYECKOI'O MY3EA*

B cmamve paccmompenvt 0s6a npeomema uz Cubupckoii konnexyuu Kpakoeckozo
IMHOSPADUUECKO2O MY3€esl — JCEHCKAS WYOd U3 ONEeHbe2o Mexa U WAanKa u3 wiKypol
pocomaxu. B xode uccredogarnus yoanoce vlsacHumo ums oapumensi — Hcuoopa-
Anexcanopa Cobanckoeo, cocrannoco 8 Cubups yuacmuura Ilonvcrkoeo éoccmarnus
1863 2. bvira obmapysicena ne ussecmnas pawee CREYUAIUCMam aUmocpagus
pycckoeo xyooochuxa B.J[. Ceepurosa, uzobpasicaiouas, 8 4YaCMHOCMU, JHCEHCKYIO
wanky u wydy, cxodxcue ¢ paccmMampuedaeMvbiMiu NpeOMemamu u3 coOpaHusl
Cobanckoeo. Yemanogneno, wmo wanku u3 wkyp pocomaxu Obliu no8CeOHe8HbIM
20JLOBHBIM YOOPOM HEHEYKUX JICEHWUH HA 8CeM NPOCMPANCINGE PACCELEHUs. IMO20
amuoca. Mnoeda maxue wanku nocunu wiamanwvl. Kpome moeo, ce2o0us uzeecmuo,
Umo JceHcKue wyovl, aHaroSuuHble mem, Ymo Hocunu Henyvl Kanunckoeo n-osa,
0o nauwana XX 6. ovimosanu maxdxce 8 Ilpuyparve u 6 nHuzosvsx O6u, Kyoa ux
npueozunu uz-3a Ypana negecmol. B cmamve maroice 3amponymol MaiouzyueHnvle
memul NONbCKUX CCbLIbHBIX 8 3anaonoi Cubupu u uzobpasjicenus HeHyes 8 pabomax
PYCCKUX U 3aPYOEI’CHBIX XYOOICHUKOB.

brazooapsa ccoinonvim, eepuysuiumcs na poourny usz Cubupu, 6 Ilonvuy nonanu
npeomemst, cocmasuguiue ocrogy Cubupcxou xonrexyuu myzes. Ona Hacuumol-
saem bonee 350 sxcnonamos, cpeou Komopuvix odexcoda, 00y8w, 20/108Hble YOOPbI,
uzoenust uz bepecmol, mMexa, Koxcu u kocmeu scusomuuvix. Iloumu éce sewu OvLIU
useomoasnenvl 8 XIX 6. pasnvimu napooamu Cesepa u Cubupu — HeHyamu, cenvky-
namu, I6eHKAMU, IBEHAMU, YYKYAMU, KOPSKAMU, ANeymaMu.

Kuarouesnble ciioBa: Kpaxos, myseil, Hcuoop-Anexcandp Cobanckuii, Cobanckue, cu-
bupckas ccolika, nenysl, aumoepagus, B.J[. Ceepukos, pocomaxa, wianka, nanuya
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BBenenue

Becnoii 2016 . 8 KpakoBckoM sTHOrpadmyeckom mysee uM. CeBeprHa Ya3emH (IONbCK.
Muzeum Etnograficzne im. Seweryna Udzieli) B paMKax Hay4HO-MCCIIEA0BATEIBCKOTO MPO-
eKTa «AHTpononoruyeckas peuarepnperanus CuOUpCKoi KoIeKuuu ITHOrpaguIecKkoro
Mmy3est B KpaxoBe, cobpanHoii monsckumu uccnenoparessimu Cubupu B XIX B.» Havanach
paboTa mo arpuOyTHPOBaHUIO U My3ee(UKAIMK NPEIMETOB, OoJiee CTa JIET MPOJIEKABIINX
B MYy3€HHBIX 3allaCHUKaX W HUKOTJa paHee He UCCIIeAOBaHHbIX criennaniuctamu. Cubupckas
KOJJIEKLUs HacUUThIBaeT Oonee 350 mpenMeToB, cpean KOTOPBIX Ofekaa, 00yBb, TOJIOBHBIC
yOOpBI, n3aenHs U3 OepecThl, MeXa, KOKH U KOCTel )HUBOTHBIX. [louTH Bce oHM ObIIM U3r0-
ToBieHb! B XIX B. pazHeiMu Hapoaamu Cesepa u Cubupyu — HEHLIAMH, CENIbKYIIaMH, 9BEH-
KaMH, 9BeHaMH, YyK4aMH, Kopsakamu, aneyramu. B [lonbury mpeamerst nmonany Oiarogaps
CCBUTBHBIM, BEPHYBIIMMCS Ha poauHy u3 Cubupu.

B Hnameii cratbe paccMOTpEHBI /1Ba BecbMa WHTEpECHBIX Npeamera coOpanus CobaH-
CKOTO: IIaIKka M3 IIKYpbl pOCOMaxH W >KeHCKas Iryba n3 oneHbell mKypbl. OHU 3aragainu
HaM HEMaJIo 3arafiok, KOTOpbIe HaM yAaJoCh pa3rajiath oOmmMMH ycuusMu. B xozne uccie-
JOBaHUS Mbl YCTAaHOBWJIM JINYHOCTh U BBISICHWIM HEU3BECTHBIE PaHee MIMPOKOW IMyOimKe
cTpaHuIbl Onorpaduu napurtens. MM okazaicsi MONbCKUMA CChUIBHBIN Mcunop-Anekcanap
Cobanckwuii. B morckax TONMONMHUTEIBFHBIX CBEICHUH O IIanKe U n1yOe Mbl pa3bICKaiu 3a0bl-
TYI0 JIUTOTpaduIo 3HAMEHUTOTO PYCCKOTO XyAOXKHKKa U BUTpaxucta B./l. CepukoBa. Ham
YAAIOCh YTOUHUTH CBEJCHUSI O HA3HAYEHHUH IIANOK M3 MIKypsl pocoMaxu. Ha MHOrouncnen-
HBIX IIPEMEpax MBI MOATBEPANIN MHEHHUE HCCIIEOBATENICH O IIMPOKOM pacipOCTpaHEHUH
OIHOTHITHOM KEHCKO! ONIe’KAbI Ha pocTpaHcTBe oT KaHMHCKOW TyHAPHI 10 HU30BHH O0U.

Uccnenosanue cobpannss CoOaHCKOTO HAa4alIoCh C OCMOTpa MPEAMETOB, BBISIBICHUS
UX TPOUCXOXKICHUS W HazHadeHUs. J{JIsi MONTBEpKICHHS CIOKUBIIMXCS MHEHHH W J0-
raJloK Mbl OOpaTWINCh K HCTOPUYECKUM M STHOTpaduiyeckuM paboTaM pa3IMyHbIX aBTO-
poB XIX—-XX BB., K apXUBHBIM JOKyMEHTaM U UHTEPHET-pECypcam.

OO6mme cBeneHMs O MOJIBCKUX CCHUIBHBIX, a TAKXKe YacTHYI0 HH(opManuio o6 Mcumo-
pe-Anekcannpe CoO0aHCKOM H €ro ceMbe MBI TIOUEPITHYIN U3 Tpyao B A.L. AntyHsiHa (A1-
mynsn 20006), B. baprenesa (bapmenes 1896), A. Makaposa (Maxapos 1914), 1.B. Lu-
¢danosoit (Luganosa 2005), b.C. locrakoBuua (ILLlocmaxoseuy 1995), M. Scrpyna
(Acmpyn 1963), M. YaiikoBckoro (Yatikoscxuti 1891). Kpome TOro, MBI HCIOIB30BAIN
[omHoe cobpanue 3akoHoB Poccutickoit umnepun (IIC3PU 1874) u marepuanst To6omb-
ckoro apxuBa (I'BYTO I'AT 1, 2). Llennyto yctayto uandopmanuio o6 Ucunope-Anekcan-
npe npeaocraBuil HaM Muxan Cobanckuii (Michat Sobanski), oguH U3 HbIHE KHUBYIIUX
MoTOMKOB pofia CoOaHCKUX.

Hctopuueckne cBeneHust 0 OBITOBAHMHM MEXOBBIX LIANOK U IIyO y HEHIIEB MBI HAIILTH
B paborax uccienosareneil konna XVIII — nepoii momoBuner XX B.: A.M. Angpeesa
(Auopee B 1947), B. baprenesa (bapmenes 1896), ®p.M. benssckoro (bensisckuil 1833),
apxuMaHnpura Benmamuna (Benuamun, apx. 1855), AWM. JImutrpueBa-MamoHOBa H
K.M. Tononnaukoa (/[mumpues-Mamonos, IT'onoonuxos 1884), A.A. Jlynuna-I opkaBuda
(ynun-I'oprasuu 1911), B. Ucnasuna (Mcrasun 1847), M.A. Kactpena (Kacmpen 1860),
10.U. Kymenesckoro (Kywenescxuti 1868), H. Koctposa (Kocmpos 1856), H.B. Jlarku-
Ha (Jlamxun 1892), L.W. Jlenéxuna (Jlenéxur 1805), C. Makcumona (Makcumog 1871),
[1.C. Namnaca (Ilarrac 1788), B.H. Yepuenora (Yepreyos 1949).

Pazo0parbcs ¢ mpoMcxoXIeHHEM U Ha3HAu€HHEM IIalKd M3 POCOMaxH U OJCHbEH
ryObl HaM TIOMOIJIM CBEACHHUS U3 CTaTeil 1 MOoHOTrpaduil pOCCHHCKUX M COBETCKHUX 3THO-
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rpados: M.S. bapmuu (Bapmuu 1989, 2014), A.B. Tonosuésa ({ 0106nés 1995), B.0. lon-
rux (Loneux 1960), A.Jl. Ercroruna (Egcioeur 1975, 1979), JI.H. XKyxoBoii (JKyxosa 2009),
10.H. Kpamnuna (Keawnun 2019), JI.B. Koctukosa (Kocmukos 1930), E.J1. [Tpokodne-
Boii (IIpoxoghvesa 1971), H.®. [peitkoBoit (IIpvimxosa 1970), JI.A. Cumankosoii (Cu-
manxosa 2002), 3.I1. Coxonosoit (Coxonosa 2009), E.I. ®émoporoit (Dédoposa 1994),
I'I1. Xaptouu (Xaprouu 2001), JI.B. Xomuu (Xomuu 1970, 1995).

Kpome yka3aHHBIX HCTOYHHKOB H JINTEPATYPBI MBI 00paIlaiinch K pa3InIHbIM CI0Ba-
PSAM, SHIUKIONEANUIM, (HoToaTb00MaM My3eHHBIX SKCIO3UINN, BUPTYaTbHBIM KOJIJIEK-
UM MY3€EB.

Kaxk TBO€ uMsl, napurtenn?

Ko nmenHo n3 CobaHCKUX SBISIETCS JapuTeNeM COOpaHus, yIajaoch BRISICHUTD Jaje-
KO He cpasy. Ha aTukeTkax, MpUKpPEIUICHHBIX K IpeaMeTam, KpoMe dpamiuiiy Oblia yKas3a-
Ha TOJIBKO TiepBasi OykBa umMeHU — . Sobanski. BO3HUKIIO TIpEANIOI0XKEHUE, UTO ATO OIUH
13 TMOJIBCKUX TIOBCTAHIIEB, COCTIaHHBIX B Cubups B XIX B. MI3BeCTHO, YTO TIEPBBIE CCHLTH-
HbIE TIOJISIKU B CHOWMPH MOSIBUITUCEH TTOCIIE TIOABIICHHS PYCCKUMH BOMCKaMH BBICTYTIIICHHH
Bapckoit xondeneparum 1768—1772 1T., mamee mocienoBaid y9acTHUKH HosOphckoro
Boccranus 1830—-1831 rr., a 3aTem 3aroBopIuKy U oBcTaHmbl 1844—1850-x romos. Ilo-
CIICTHAMHU B 3TOM DSy CTaidu ydacTHWUKH SlHBapckoro Bocctanms 1863—1864 rr. (Illo-
cmakosuy 1995: 13-14, 87).

IToucku moBcranna mo pammmnn CoOaHCKHA HAYAINCh, KAK 3TO YacTO OBIBACT CETOM-
HS, B CETH MHTEpHET. llepBbIM, 9TO ymanoch 0OHAPYKHUTh, OKA3aJIOCh T€HEATOTHIECKOe
npeBo moibckux nBopsH Cobanckux repba FOHOMmA (obscK. Sobarnski h. Junosza). 910
OblIa orpomMHas yaada. I paMoTHO (Ha OCHOBE OOJBIIIOTO MacCHBa MaTepHAIOB) COCTaB-
nenHas aBropoM caiita C.B. Korenmko pomocioBHas MO3BONMIA HAM HAWTH OTIIPaBHBIC
TOUKH IS NaTbHEHIIINX pa3bICKaHui. 31ech MBI 00HAPY XN BoceMb COOaHCKUX, IMEHA
KOTOPBIX HAauMHAIHCH Ha OykBy «»: Tpex Meponumos, Unwto, Mocuda, Uraarus, Mcu-
nopa u Ucnmopa-Anekcanapa ([IpeBo CobaHckux). M3 3TOTO psia MBI OTCESUTH TIPEACTa-
BHTEJIEH CTapIIero M MIIAJIIEro nokojaeHui. [lepBrie He MOTIIM y4acTBOBATh B MOIBCKUX
BOCCTaHHSX B CHJIY IPEKIIOHHOTO BO3PACTa, BTOPHIE POAMIFICH Yepe3 MHOTO JIET IMOCIIE UX
noaasieHus. JlanpHenie Moucku Kacanuch Tosbko Mcuaopa u Mcunopa-Anexkcaspa,
ceIHa 1 BHyka MatBes-Onydpus-Taneyma Co60aHCKOTO COOTBETCTBEHHO.

Hcumop MarseeBuu (1791-1847) n ero mmammmii Opar AjekcaHmp- Yaanbpuk-Ot-
toH-Hukndop (1794-1861) Bramenn HeckoabkuMu WMeHHSMH B [lomombckoit rydep-
Hun Poccuiickoit mmmepun. [1o BoCTOMUHAHUAM HEKOTOPHIX COBPEMEHHHKOB, 3TO OBLIH
«monn 6e3 BCSIKUX JapOBaHUN, 3ad/Ible KapTeKHUKNA U HEYTawWINBBIE TOPTOBIIBI, TIPO-
MoTaBIe cBou noMecths (Yatixosckuit 1891: 87; Anmynsan 2006: 345). BoaMokHO, xke-
JIaHWEM TIOTIPaBUTh B CIIydae ycliexa CBOM (PMHAHCOBBIE Jefla OOBACHSAETCS UX ydacTHe
B HosiOpsckom BoccTanmu 1830—1831 rr. OgHako u 31ech Oparbs CobOaHCKHUE HUYETO HE
noOwmrck. X mombITka OpraHn30BaTh M BO3MIABUTH TOBCTAHIEB B BombrHCKOM TyOep-
HUK' 00EPHYITACH MOJTHBIM KPAXOM ITOTOMY, YTO «CHE JBHKEHHE ObLIO XyI0 COOOpaKEeHO,
XyJIO YIIPaBISIEMO, BEITIOTHEHO 03 BCSIKOTO yeepaus U ianay (Azmynsan 2006: 345).

Hcnnopy n Anexcanapy- YIaIbpHUKy yaaloch n30ekars apecta U yexarthb B [lapwk, rie

! Tepputopusi [Tog00bCKol TyOepHHH, B OTIMYHE OT BOJBIHCKOM, Oblia MPAKTHYECKH 0E3JIECHOU, U
MIOBCTaHYECKUM OTPsaM HeTlie ObUTO YKPBITHCSL.
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Opatbsi, BUANMO, TIPHUCOCAUHILINCH K opranu3oBanHOMY B 1832 1. [lomsckoMy nemoxpa-
TUYECKOMY 00mIecTBy (monbck. Towarzystwo Demokratyczne Polskie). Bynyun npy3psimu
MIOJTECKOTO TI03Ta AtaMa MUIIKeBIYa, KOTOPHIN TECHO COTPYAHUYAI C AesTes M Benrkoii
amurpaiuu (noiabck. Wielka emigracja), oHM 4acTo TOCEIIATHN €0 JIMTEPATYPHbIC Bedepa,
IJIe CPEMU MPOUETo 00CYKAATKMCh U MOIUTHYECKHE Bonpockl (Acmpyn 1963: 316, 408, 598).

B 1847 r. B [1apmke cxonvaincs Mcumop. OH ObUT TOXOPOHEH Ha Kitanouiie MoumapTp.
Haanuce mo-dpaniry3cku Ha ero ycwimaibHuie riacut: «[pad CobGaunckuit (Mcumop)
16 ron monbckoit smurpanun» (Grave of Isidore Sobanski). Bnoa HMcunopa, Cesepuna
Cobanckas (IloTorkas), mepekuna ero Ha 4YeTBEPTh BeKa, a €AUHCTBEHHBIN CBIH ApPTyp
ymep erie B 1830 1. B Bo3pacte 16 ner (peso Cobanckux). O0 Anekcanjipe- YiaabpHKe
M3BECTHO, YTO OH ObLIT JkeHaT Ha Menanun Ypyckoit (1813—1887). B cembe ObLIO TpoOE
nereii: Peruna, Anexcannp-Hocud u Ucupop-Anekcannp. CkonHuancs Aunekcanip-
Vnanspuk B 1861 1. (Tam xe).

Ceenenuii o 6uorpaduu aaputeis codpanus npenmeToB Mceumopa-Anekcanapa Co-
0aHCKOTO B HaIlleM PacIopsHKEHUH HEMHOTO, HEKOTOPBIE U3 HUX TPeOYyIoT yTouHeHus. Po-
mwicst ol B 1835 1. B [Tapmke (Tam xe). Co cioB Muxana Co0aHCKOrO HaM H3BECTHO, UTO
AnexkcaHap-Ynanspuk, ero xeHa Menaaus u ux cbiH Mcnmop-Anekcanap nepeexany u3
[Mapwmxa B [seiinaputo (ITIMA 2019) mocne 0ObsIBIEHUS] aMHACTHH IO CIIy4ar0 KOpOHa-
uuu ummeparopa Anekcanapa Il B asrycre 1856 r. ({ugpanosa 2005: 74). Onu nocemnu-
nuck Henmaneko ot L{ropuxa B 3amke KuOypr', kyriienHom nmu Ha aykipone. [Tocie cmep-
T Anexkcanapa-Ynanepuka B 1861 1. Mcupop-Anekcanap ¢ MaTeppio yexanu B MECTEUKO
Jlyauneny Morunesckoro yesna Ilogonsckoil TyOepHUHU, B OJHO M3 POMOBBIX TOMECTHM
VYpyckux. 3mech MOJOIOM YEIOBEK CTajl 3aHUMAaThCs
CHavaja OOIIECTBEHHOW, a 3aTreM MOATOIBHON mes-
TCJIBHOCTBIO, BCTYIIMB B OAHY M3 I'PpYyIIl, TOTOBUBIINX
HOBOE BOCCTaHHUE.

B utone 1863 1. Mcunopa-Anekcanipa Kak aKkTHB-
HOTO yYacTHHKa SIHBapCKOTO BOCCTAaHUS apecTOBaN
u 3axmoum B Kamenen-Ilomonsckyro kpenocts. Ilo
~ cnosam Muxana CobGanckoro, cyne6Hoe meno Mcumo-
. pa-AJeKCaHIpa COCTOSIIO M3 3 ThIC. CTPAHHIL. DTOTO
~ OBLIO JIOCTATOYHO, YTOOBI MONYYUTh CYPOBBIH TPHIO-

| Bop. B stHBape 1865 1. BMecTe ¢ mapTHei JPyrux CChLTb-
| HBIX ITIOBCTAHIIEB OH OKa3ayics B ToOoibcke. Kak MuHu-
MyM 10 1866 1. «Ucunop Anekcannpos CabaHbCKUI»
oTObIBal HakaszaHwe B apectantckoir pore’ (I'BYTO
I'AT 1. J1. 5800). [To3nHee (koraa, TOYHO HE U3BECTHO),
cortacHo «[lonoxenuto 3ananHoro Komurera o BBICH-
nmaembix u3 LapcrBa [lonsckoro u 3amaaHoro xpast mo
I cyny U aIMUHUCTPATUBHBIM HNOPAAKOM MOJIUTHYCCKUX
MPECTYITHUKOBY», ObLT OTIPABJIEH HAa MOCENICHNE Ha Ce-
Bep Tobombckoii rydepuun (Maxapos 1914: 7, 10-11,

Puc. 1. Hcuoop-Anexcanop
Cobanckuii (1835-1907). 22) u obocHoBaics B ¢. O6nopckoM (HbiHE Canexapn).

! Kubypr — cpemHeBeKoBbIit 3aMok B I1IBeiiiapn; pacmonoxet K 1ory ot . Buateptyp (kanton [liopux).
2 ApecTaHTCKHEe POThI — BOCHHbIE apECTAHTCKHUE POThI MHKEHEPHOIO BeJoMCTBa Poccuiickoil umrepuy,
YUpexIeHHBIE KaK B yTOJOBHOTO Haka3aHus B 1823 .


https://ru.wikipedia.org/wiki/%D0%9F%D0%BE%D0%BB%D1%8C%D1%81%D0%BA%D0%B8%D0%B9_%D1%8F%D0%B7%D1%8B%D0%BA
https://ru.wikipedia.org/wiki/%D0%9F%D0%BE%D0%BB%D1%8C%D1%81%D0%BA%D0%B8%D0%B9_%D1%8F%D0%B7%D1%8B%D0%BA
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B 1871 . Ucunop-Anexkcanap BMECTe CO MHOTUMH JIPYTMMH CCBHUIBHBIMH IIOJISKA-
MU Tomnai nmoj aMHucTHio (CrHMcok ABOpsH). Bricouaiiiie yTBep:KIEeHHBIM MOJIOKEHHEM
Komurera MunuctpoB ot 17 mast «O0 o0JierueHuM y4acTh HEKOTOPBIX MPECTYIHUKOB,
B 03HaMeHoBaHMM AHA poxaeHus Ero Mmmnepartopckoro BricouectBa Benukoro Kuszs
reOpFI/IH AJIeKCﬁHI[pOBI/I‘Ia)) IMMOJIbCKHUM CCBIJIBHBIM BO3BpallaJIuCh IIpaBa COCTOAHUA, OHU
0CBOOOKIAJIMCh OT HA/I30pa MOJHIIUHU, UM «JI03BOJISIIOCH KHUTh MOBCEMECTHO, 38 HCKITIO-
YEHUEM CTOJIUIT M CTOJIMYHEIX TYOepHUH, yposkeHam ke [lapctsa Ilonsckoro u 3amaaHbIx
ryOepHUil, 3a UCKIIIOUCHHEM M CHX T'yOCepHHUH, a JHUIaM, MPUHAAICKAIUM K JyXOBHOMY
cocioButo Pumcko-Kartonnieckoro ncnosenanus, KpoMe TOro U uckirodeHueM Llapcrsa
[Nonsckoroy (IIC3PU 1874: 564).

CornacHo 3ToMy mosiokeHuio B Havyasne 1870-x romoB Mcumop-Anekcanap ObLT OT-
npasieH u3 . O6nopcka B . Koctpomy. B 1878 1. cpok ero ccbuiku ucrek, u M.-A. Coban-
ckuil yexan B Bapinasy, a 3arem B IlIBetiniaputo, rae kynui 3aMmok KedukoH, pacmooxen-
HBbIH, kKak 1 Kubypr, Henaneko ot L{iopuxa. TaM oH mpoXus1 10 MOMEHTa MPOAAKHU 3aMKa
u othe3fa B Onmeccy B 1888 1. Mcunop-Anekcanap >keHWICS (KOTIa, TOYHO HE U3BECTHO)
Ha Mapuu Xneounkoi-tO3edoruu (1835 r.p.), Baose 03eda Pycenkoro. O0mumx nerei
y Hux He O0but0. Cronvaincs Mcunop-Anekcanap B 1907 ., a ero cynpyra HAaMHOTO paHb-
me —B 1890 . ([IpeBo Cobaunckux; Minakowski n.d.).

Kak xwun u yem 3anumancs Ucupop-Asnekcanap B O6mopcke? Ha 3tor Bompoc Mbl
OTBCTUTH HC B CHJIaX, T.K. HAlll JApUTEJIb HE OCTAaBUJI HUKAKHUX CBUACTCIILCTB 00 »TOM
nepuoze cBoeit xxu3Hu. Ha aTHKeTKax mpeaMeToB ero coOpaHusi HAIMCaHO HE COBCEM pas-
6opurBo Mys NGOKI (mbic Hrokn). Takoe wimu moxoxee reorpapuueckoe Ha3BaHHE HE
BCTPCUACTCA HU Ha COBPEMCHHBIX, HU Ha CTAPBIX KapTax }{Mana, HU B UCTOPUKO-3THOI'PA-
¢uueckoit mureparype. Ckopee Bcero, IIarnky u my0y oH mproOpen rae-To B Onmkaimmx
okpecTtHOCTAX O0I0pCKa, HO He Aanblie ycThs p. Hagpim. B nmepuon naxoxxnenus Meumo-
pa-Anekcanpa B cchiike OOcKasi ry0a erie He Obljia MOJHOCTHI0 OCBOSHA PHIOOIPOMBIIII-
JICHHUKaMH, Ha ee Oeperax He ObUIO PYCCKHX WIIM KOMU-MKEMCKHUX ITOCEIICHHH, 8 HEHIIBI U
XaHTBI BEJIM KOUEBOW WIIM TIONYOCEIbIi 00pa3 skxu3Hu. Jlo0uparscs 10 yaaaeHHbIX Yro-
koB O0IOPCKOTO Kpasi CAaMOCTOATENILHO OBLJIO OYCHB CII0XKHO.

Cobpanue mpenMeToB, MpuBe3eHHBIX U3 O0mopcKoro kpasi, cunop-Anekcanap ycmen
nepenath B 1878 . B BapmmaBckuii My3eil MpOMBIIIJIEHHOCTH M CEIBCKOTO XO3sicTBa
(c 1929 r. My3seit TexHUKH U TpoMmbluieHHOCTH). B 1913 1. coOpanune ObU10 nepenaHo
KpaxkoBckoMy sTHOTpaduaeckoMy My3ero.

Henusb! Ha 3a0b1TON JuTOrpaduu

[Tonck nmpeaMeToB, aHAJIOTHYHBIX MpeaMeTaM u3 codpanus CoOaHCKOTo, IPUBEN HAC
Ha caiit Grafika.ru, rae cpeny mpoYrx XynoKeCTBEHHBIX POU3BEICHUH Obliia 0OHapyKe-
Ha penpoaykims surorpadun XIX B. ¢ u300pakeHNUEM IpyIIbl HEHIIEB B TPAAUIIHOHHON
3uMHeH onexie. Ha Helt m300pakeHbl YeThIpe YeIoBeKa: ClIeBa, IIOBEPHYBIIHCH CIIMHOM,
CHIMT PeOCHOK B COBHKE; PSIIOM C HUM CTOMT MYXXYHMHA B COBHKE, HAJIETOM ITOBEPX Ma-
JIMIIBL; TIpaBee — elle OAWH MYXXYHMHA B LIAIKE ¥ MAJIUIIE, ITOIIOSICAaHHONW PEMHEM; CIpaBa
Ha Talypere, MOBEPHYBUINCH CIIMHOM, CUIIUT JKCHIIMHA B IIyOe C IIMPOKOH OIMYIIKOH 1O
MOZIOJTy M3 c00a4Ybero Mexa, Ha ToJIoBe y Hee 1o (hopMe HAIIOMUHAIOIIAS Karop IIanKa U3
IIKypBl POCOMAxH C MPUIIUTHEIMU C33IH IIYMSIIMMHU MTOABECKaMU (METHBIMU OJIsIXaMu),
B 3aTBUIOYHYIO YacTh IIAINKU BIIHT ITOJyOBAIBHBIA Kycodek cykHa. Ha Horax y Bcex uer-
BepbIX HajeTsl muMbl (JIurorpadust Ne 09-002893 AS).
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Cyns mo xapakTepHBIM JIETalsiM OCXKIbI, HA JIUTOrpaguu M300paKeHbl eBPOIEHCKUE
HeHibl. [Ipesxae Bcero oOpainaer Ha ceOs BHUMaHHUE KEHCKas 11y0a. Takol THIT MEXOBOM
BEpXHE KEHCKON OJIeXK/IbI paclipOCTpaHeH Y CaMbIX 3allaIHBIX TPy HeHIeB B KaHuHckoi
n Tumanckoil TyHapax. Eie onHa HHTEpeCcHas eTalb KOCTIOMA, 3alI€4aTIeHHAs Ha JIUTO-
rpaduu, — My»cKasl IanKa ¢ KpyribiM JHOM. OTMETHM, YTO HEHIIbI, KOUYIOIIUE K BOCTOKY
otT Ypaina, npumepHo B X VIII B. nepenuiv Ha Majauibl ¢ TPUILIATHIMU KalOIIOHAMM.

[Noxoxwue Ha n300pakeHHbIE HA TUTOTPA(UU KEHCKUE ITYOBI U MY)KCKUE IIAITKA MOX-
HO YBUJIETh Ha MHOTOYMCIIEHHBIX (hoTorpadusx HEeHIeB ApXaHTeIbCKOW r'yOepHHU U OT-
KpbITKax u3 cepuit « Tumbl CeBepay, « Tumbl ceepHoit Poccun», «lansauii Ceep. Tursl
CamoenoBy, BEITyCKaBIIMXCSI MOCKOBCKOM (upmoii «lepep, Hadronen u K°» Ha pyGexe
XIX-XX BB. (Illepep... 6.r.).

Wntepecna ucropus u camoii nmurorpaduu, u ee aBropa. I1o coobueHn0 Moaeparo-
poB caiita Grafika.ru, 3To n3o0paxeHue ObUIO MPHOOPETEHO HA OJHOM U3 ayKIIMOHOB Y
koJuteknnoHepa u3 EBporbl. OHO HaxXOAWJIOCH B Mallke ¢ APYTUMH OpUTHMHANAMHU, UMe-
fouMu oTHoureHue Kk Poccun. Bonee mompoOHoI nHpOpMau HaM TPEIOCTaBUThH HE
CMOIJIH.

B npaBoM HIKHEM yITy JIMCTa ¢ H300payKEHHEM €CTh MOATHCH «C HaT. Brag. CBepukoBy.
B XIX B. ObuTH M3BECTHBI JBa XyJO)KHUKA ¢ Takoi pammmeit: H.E. CepukoB — GaTaibHbIH 1
*aHpoBbIi xuBonmcel 1 B.J]. CBepukoB — paboTaBImii B skaHpe OaraibHON, HCTOPHUYECKOH
1 TIOPTPETHOM JKUBOITUCH, IIPOCIABUBLIMICS KAK MacTep BUTPAKHOIO zena. Horna aTux xy-
JOKHUKOB ITyTAlOT, TPUTIHCHIBAsT HEKOTOphbie padoTel Bramumupa JImutpreBrda Hukonaro
Eroposunuy.

Korma mbr oOparmnucek 3a koHcynbramued k T.B. Kusokunkoii, omyOnnkoBaBIeit
B 2010 r. cmenuanbHOE MCCIENOBAaHUE O
tBOpuectBe B.J[. CmepukoBa (Kwusowcuyras
2010), oHa OoTBETMJIA, YTO MCKYyCCTBOBEIAM
WMEHHO 3Ta JuTorpadus Macrepa J0 CUX
nop He Oblla HM3BEeCTHA. 3apHCOBKA HEH-
LIEB B 3UMHEH oJiek1e OblIa caeNaHa XymnoxK-
HukoM B Cankt-IleTepOypre, BO3MOXKHO, Ha
pyoexe 1840-1950-x romos, mocie 3aBep-
menus yueOnl B Pume. B 1856 . B.JI. Crepu-
KOB CHOBa yexaJj 3a rpaHully. BepostHo, oH
He coOupalicsi BO3BpalllaThCs Ha POJAUHY,
MO3TOMY YBE3 ¢ CO00¥ OOJILITMHCTBO CBOMX
pabot (Tam xe).

Xynoxuauku, mnocemanmme Cankrt-Ile-
TepOypr WK KUBIIME TaM, UMEJIH BO3MOX-
HOCTh PHCOBaTh HEHIIEB C HaTypbl. HeHIsl
MpHUe3KaJu B CTOIHMIY M3 ApXaHredbCKON
ryOepHUH, OHH KaTaJli MyOIUKy Ha OJICHBUX
YOPSKKaX BO BpeMs HapOAHBIX TYISTHUN IO
CIyJaro Mpa3IHUKOB, HampuMmep MacneHu-
ubel. [Tomumo B.JI. CBepukoBa mx 3amedar-
JIed Ha CBOMX PHCYHKax W JUTOrpadusx

Puc. 2. Henywl Apxarneenvckotl eybeprui.
Jlumoepacgpus ¢ namypwr B.J]. Ceepukxosa
(Ne 09-002893 A5)
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takue macrepa X VIII-XIX BB., kak JIx. Xupu', 1.W. llapaemans?, J[.B. Yummep® u ap.
Heneukyro mry0y 6e3 mojona u3 cobaubux IIKyp M300pasui Ha cBoeM mosotHe 1883 1.
«MenmukoB B bepézore» B.M. Cypukos.

HnuTepecHo oTMeTHTH B ¢BsA3M ¢ 3TUM rpasiopy K. Kpepkanosckoro ¢ pucynka A. banb-
nunrepa «C.-Iletep6ypr. Cuensl Ha HeBe Bo BpeMsi 3UMBI», HalleYaTaHHYIO B OJTHOM U3
HOMEpOB XypHasa «BcemupHas wiuroctpaius». B KoMMeHTapusaxX K rpaBiope HAITMCAHO:

Pucynok, nomeniaemslii B 3toM Hymepe «BcemupHoit Mnmroctpanyny, npeacTasis-
€T CHUMOK CIIEHBI, XOPOIIIO U3BECTHOW BCSIKOMY NeTepOypikily. M300pakeHHBIC Ha
PHUCYHKE CaMOE/ICKHE CAaHOUYKH, BECbMa CXOIHBI TI0 YCTPOHCTBY ¢ OOBIKHOBCHHBIMHU
HAIIIMMH CaJla3KaMH TOTIOPHOM pabOoTHI; CHICHBE Ha CAHKaX IMOKPHITO OJIEHBEH IIKY-
POH, Ha KOTOPOIl OMELAEeTCs YeNIOBEK, MPABALIUN TPEMs OJIEHSIMU, HaXOSIIMUCS
B ympskx. OXOTHUKOB CZeJaTh MPOTYyIIKY Ha OJIEHAX HeMaso; KaTaloTcs, IO Mpeu-
MYILECTBY, J€TH, KOTOPHIM MHOTZA CTOUT OOJNBIIMX TPYIOB U JAXKE CJIe3 BHIMAHUTD
Ha 3TO YJOBOJILCTBHUE MATAYOK U3 POIUTENBCKOTO KOUIENbKA. YIMUHbBIE MAJTBYUIIKA
3/1€Ch 3aBCET/IaTal: apXaHTeIbCKHUM Js/11 OXOTHO COTVIAIIAETCsI KaTaTh UX 3a TPU WK
CeMb KOIIeeK, KOrza HeT Jydmreii myonmuku. TyT ske psaoM ImocTaBjieHa U I0pTa caMo-
€II0B, BeChMa HAIIOMHHAOIIAst COO0I0 KUPTU3CKHE IOPTHI M Ha3bIBaeMast TI0-CaMOe]I-
CKH «uyM». JluKue oOuTaresu 4ymMa CKphIThI OT JIFOOONBITHBIX I1a3 IMyOJIUKU BHYTPH
JKWIINIIA; JKEJIAoIIUe IIOCMOTPETh HA HUX U IOTOBOPUTH C HUIMHU MOTYT YAOBJIETBO-
PUTB CBOE keJlaHue 3a Hebonplyto miaty (BU 1877: 220, 222).

Cronp moapobHoe paccMoTpenue nurorpaduu B.J[. CepukoBa mMeeT caMoe HeTIo-
CPEICTBEHHOE OTHOIIEHHE K TeMe HAIIETO MCCIIEAOBaHUs, T.K. )KEHCKHE IIaKa U 1ryoa,
n300pakeHHBIE HA HEW, MPAKTUIECKN HASHTHYHBI IpeaMeTaM u3 coopanus CobaHCKOTO.

«B xoxJ1aTOi MIAaNIKe U3 MeXa POCOMAXH»

[lanka u3 coOpanust CoOaHCKOTO CHIMTa M3 MeXa Pa3HBIX KUBOTHBIX: Hapy>KHas
4acTh — U3 IIKYPBl POCOMAaXH, MOJKIA — U3 OJICHHETO MeXa, JINIeBas OMyIIKa — U3 0eIoro
cobaubero Mexa. B 3aThiIouHy0 YacTh BIIMT MOMYOBaJbHBIM KyCOUEK KPaCHOTO CyKHA.
3aBs30K y manku HeT. K 3aHeMy HUKHEMY Kparo IIAnK{ MPUILINTHI TPU METaIINYECKHE
LENOYKH ¢ 12-10 TaTyHHBIMU KOJIbIIaMu Ha KoHIIax (KOM. Ne 19106).

[TogoOHbIe mIanky y HEHIIEB BCTPETUTh CETOAHS MPAaKTHUECKU HEBO3MOXKHO. B XVII-
XIX BB. UX, KOHEYHO, WM, HO BCE K€ Mpeodaajany LAk U3 OJIEHHETO Mexa. JTO
00BsICHSETCS LIETBIM PSIOM 0cOOEHHOCTEH pocomaxu. Bor kak onuckiBaeT ee bonpmas
COBETCKAsl SHIUKIIONEIUS:

Pocomaxa (at. Gulo gulo)... XuIHOe MIIEKOIUTAIOIee CeMecTBa KyHbuX. IrHa
tena 1o 105 cM, xBocTa 10 23 cM, BeIcOTa B Iuiedax 1o 45 cm, Becut 11-19 kr. <...>
BonocsHoii OKpOB rycToid, INMHHBIN, TpyOoBaThiid. OKpacka OT CBETIO- 10 TEMHO-KO-
puuHeBoii. <...> Pocomaxa IMpoKo pacnpocTpaHeHa B Taire, B JIECOTYHIPE, OTYACTH
B TyHape EBporsl, Asun 1 CeBepHoit AMepuku. Benér oquHo4YHBIN 00pa3 JKHI3HL..
(BCD).

! Xupr Jxo3ed (rompl )KH3HU HE M3BECTHBI) — aHmmiickuii xynoxuuk. C 1878 1. w1 u paboran
B Cankr-IletepOypre u Mockse.

2 ITapnemans Mocud Nocudosny (1824-1870) — pycckuil apXUTEKTOP U XYAOKHHK.

3 Vumnep JIxocus Byn (1813—-1903) — 6purtaHckuit rpaBep 10 IepeBy, HILTIOCTPATOP W aKBAPEIHUCT.


https://ru.wikipedia.org/wiki/%D0%9B%D0%B0%D1%82%D0%B8%D0%BD%D1%81%D0%BA%D0%B8%D0%B9_%D1%8F%D0%B7%D1%8B%D0%BA
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Pocomaxa oxpaHsieT CBOM OXOTHUYMN YYacTOK
miomanpio 1,5-2,0 Teic. M? OT ocoOeli cBoero Iona,
BBIXOJTUT KOPMUTBHCS B cyMepkH. Y Bpokraysza u E¢-
pOHA YHTaeM: «...TEJI0 KOPEHACTOe, OYeHb HEYKIIO-
JKE€e; XBOCT KOPOTKHUM, OYEHb I'yCTOBOJIOCHIN; CIIMHA
JyrooOpa3HO H30THYTa KBEPXY; TOJIOBa OOJIbINas,
C YIUIMHEHHOW, HO TyIOM MOPIOW; HOTU KOPOTKH U
CWIIBHBI, CTYITHU KPYITHBIS, TIOIOIIBA TIOKPBITA BOJIO-
camu» (bpokeays, Egppon 1899: 125). lllanka Coban-
CKOTO CIIMTa W3 HIKYPhl pOCOMaxH CHOUpCKoW (Jiart.
Gulo gulo sibiricus) — Hanboee MEIKOro MmpeacTa-
BUTENS BUJIA, XapaKTEPHOU 0COOEHHOCTBIO KOTOPOTO
SIBJISIETCS TI0JIOCA CBETION MIEPCTH (B OTIIMYHE OT SIp-
KO-0eJI0H Y JaIbHEBOCTOUHOTO MTO/IBH/IA), U TyIIAs 0
060KaM OT JIOMATOK /10 XBOCTA.

Haponsr Ceepa u Cubupu noObiBaiu pocoma-
Xy BO BCE BEKa MOMyTHO. [[puanHaMu 3ToMy ObLIH HE
TOJIBKO €€ MaJIOYHCIIEHHOCTh, PACCESIHHOE OOMTaHUE
U CyMepeuHbIi 00pas3 KHU3HU, HO ¥ HU3Kasi CTOMMOCTb
Mmexa. B XVII B. cooTHoOIIeHHEe BXOAANIMX B sicak
HIKYp POCOMaxH U cOo0OJS B HEKOTOPBIX obnactax Cubupu cocTaBisuio npumepHo 1:15.
OreHrBaach POCOMaxa BIIOJIOBUHY CTOMMOCTH cobosst ([oneux 1960: 180, 216, 333).
B konne XIX B. 32 mKypy pocoMaxu Ha ayKIMOHE JaBaiii oT 2 10 5 py0., B TO BpeMsl Kak
3a XOpoIIyIo MKypKy cobonst — 150 py6. MoxxHO cka3arh, 4TO 0XOTa Ha POCOMaxy Bellach
OoJtblIIe 0 HEOOXOMUMOCTH, T.K. 3TOT IPOKOPIUBBIHN, BCESTHBIN 3BEPh B OTPOMHOM KOJTH-
4ecTBE UCTPEOIISUT OOPOBYIO TUYb M CUCTEMATHYECKU OITyCTOIIAN JIOBYIITKH ITPOMBIIIIICH-
HUKOB (bpoxeays, E¢ppon 1899: 125; 1900: 647).

[lepBbIM yHOMHHaHHEM POCOMAaxd B PYCCKHUX MCTOYHHKAX MOXKHO CUHMTATh, HA HAIl
B3MVIS/I, CTPOKK M3 HOBTOPOJACKOTO ckazaHusi «O denoBelex He3HaeMbIX B BocTowHOi
CTpaHe», COCTABIEHHOM B KoHIle XV B. B onucanuu 3emsin baun u ee xxurenend ropo-
puTCs: «A coOONM e y HUX TAKOBBI: YEpHBI BEJIMH U BEJIHKBI, [IIEPCTh JKUBOTO COOOIIS
110 3eMJIH cst Bojouut» (Ilnucysoe 1993: 80).

Haponpt Ceepa u CuOHMpH UCTIONB30BaIN Pa3HBIE YaCTH MEXa POCOMAXH B H3TOTOBJIC-
HUH Pa3HBIX JIEMEHTOB OJeKAbI. KeThl mosocamMu U3 MIKypOK € JIall POCOMaxH yKpaliain
MapKH; YyKIW MM U3 TIKYDP Kalopbl; KOPSKKH OOMIMBAINA MEXOM 3aJIHIOI0 YacTh Karopa;
JIOJITaHbl JIENIaId JIMLEBYIO OIYIIKY JKEHCKHX INANOK; IOKAarupbl — OIMYIIKK MajlaXxacB H
MOZOJIO B )KEHCKOW 3UMHEHN OJIeIbI, IFIIH KallOpbl U3 KyCOYKOB TEMHOTO U OEJIOTO LIBETa
(Vlesun, [lomanos 1961: 333; Cumanxosa 2002: 36, 37, 40; T'emyes u op. 2005: 677; 2Ky-
koga 2009: 73, 95, 108).

[To nannbM A. [lure, manku ¢ AJMHHBIMEA yIIaMH U3 IIKYyp POCOMaxH HOCHIIM Oora-
ThIe caambl ([Tuce 1873: 6). B paborax 3.I1. CokonoBoi MMEIOTCS KpaTKue cBeleHHs: 00
HCIIONIF30BAHUY MEXa POCOMAXH JJIsI TIOIITMBA MIATIOK XaHTaMu U MaHcH (I emyes u op.2005:
123; Coxonosa 2009: 241). Y ceBepHbIX (JSMUHCKUX) MaHcH, kak otmedaeT E.I. dénopoaa,
YKEHCKHE IANKH IIMIKNCH B BUJIE Karlopa U3 JIAll POCOMAaXH WIIY JICHI Ha MOAKIIA/IE U3 IIKYPhI
onerst (Déooposa 1994: 194). JKenckue manku MaHCH, U3TOTOBJICHHBIE U3 IS0 MTUPOKOH
MOJIOCHI IKYPBI POCOMAaXH, U3BECTHBI MO KOJUIEKIUSIM Poccuiickoro aTHOrpadmueckoro my-

Puc. 3. lanka (Ne 19106).
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3eq (/Ipvimxosa 1970: 44). B oTBeTax Ha «BOIMPOCHI O SICAYHBIX U JIPYTUX Pa3HOTO 3BaHUA
nHoBepuax bepé3osckoit okpyru» 1782 . cpenu mpeaMeToB OEK bl HEHIIEB YIIOMHHAIOT-
Csl KEHCKHE «poccaMadbd U coO0NbY manku Oonbiuey (Anopees 1947: 98). CykoHHbBIC
IIaIKK, 0OJOKEHHBIE MEXOM POCOMaxy WIIM JIMCHILIBI, HocuiH, 1o JanHeiM H.A. Koctpo-
Ba, JKCHIIIMHBI Y SHUCEHCKHUX HeHIeB-topakoB (Kocmpos 1856: 21). O 600poBEIX U «pac-
COMaXOBBIX» IIIAIKaX HEHEIKHUX JKCHIIWH, YKPAIICHHBIX IOrPEMYIIKaMH, KOJIOKOIEIHKAMH
W MEIHBIMHU OIlsiXaMH, COOOIIAIOT B OJJHOM M3 MaMATHBIX KHIKEK ToOoNbckol ry0oepHun
A.N. ImurpueB-MamonoB u K.M. l'onogaukoB ([Imumpues-Mamonos, onoonurxos 1884:
13-14), nocnoBuo moBTOpsisi TeKcT w3 kuuru Op.M. benssckoro (benseckuii 1833: 163).
B ¢ponmax MAD PAH (KyHncTkamepa) XpaHHUTCs! )KEHCKUN TOJIOBHON yOOp U3 MIKYPbI pOCO-
Maxu, ObIToBaHue KoToporo ormedeHo H.®. IIppITKOBOH y KAHMHCKUX U AMAJIbCKUX HEHIIEB.
[Tanka xarmopooOpa3HOTO MOKPOS, IBYXCIIOHAsA: K POCOMAIILEMY BEpXy MPUIIUT MOAKIIA/
U3 OJIEHBETO MEeXa, B 3aThIJIOYHYIO YaCTh BIIUT MOTYOBaIbHBINA Kycouek (6x11 cMm) kpacHOTO
CYKHA. 3aBSI30K y IIANK{ HET, K 33JHEMY HIDKHEMY Kparo MPUIIUTHI TPU METAJUINYECKHE
LIETIOYKH ¢ MEIHBIMH OJisixamu Ha KoHIAx (/Ipsimxosa 1970: 43-45).

[anka u3 pocomaxu ecTh He TONbKO Ha JmTorpaduu B.Jl. CBepukoBa, HO U B ab00-
Mme [.-T. [Taynu «3ITHOrpaduueckoe onncanne HaponoB Poccum» 1862 1. Pacckas o «ca-
Moenax KaHHHCKON CTOPOHBD COMPOBOXAAETCS WILTIOCTpAIMel, Iiie M300pa)eHbl, Kak
SIBCTBYET M3 MOJINHICH, «ME3EHCKHE CAMOENbD» — JKEHIIMHA U MY)KYMHA B TPaJIUIIMOHHON
3UMHEN HeHeNKo! ofexae Ha dhoHe TyHApHL. Ha rojgose >KEHIIUMHBI YETKO IPOPHUCOBAHA
IIanka U3 rycToro poCcoOMAaIIbero Mexa, KOTOPhIif HEBO3MOXKHO CIIyTaTh HU C KaKUM Jpy-
ruM. [Tog pUCyHKOM ¢ JIEBOH CTOPOHBI HamucaHo mo-¢panity3cku: «Hapucorano Buane
M0 OpUTHHAJIAaM M KocTioMaM Pycckoro Mmmeparopckoro reorpadudeckoro o0mecTBa
(Pauli 1862: 3-5).

VY uccrnenoBareneil 10 CHX MOp HE CIOKUIOCH €AMHOTO MHEHUS O Ha3HAYEHUH IIarloK
u3 pocomaxu. CoOupareny TOBOPHIN O HUX KaK O TOJIOBHBIX yOOpax HEBECT WM CBax,
MMcaTenu-KpaeBeabl Kak O MIaMaHCKUX IIankax. [Ipu 3ToM y MaHCH IIanka u3 pocoMaxu
ObL1a 0OBIYHBIM TOJIOBHBIM YoopoM (Makcumos 1871: 504; Ilpvimxosa 1970: 44; Eecrocun
1979: 36). PaccmoTpuM BONpoC 0 Ha3HAYSHHUH MIAMOK M3 pOCOMaXH MoJpoOHee.

I[To mammeiM JI.B. Xomuu, crenmanbHBIX CBaJACOHBIX HAPSANOB Y HEHIIEB HE
OBLTO, BO BpeMsl LIEPEMOHHH HCIIONB30BANAaCh HOBAs MIIM HapsiHas ofexaa. Ha rojaoy
HEBECTHI B 3alaJHBIX TYHIpaxX HaJIEBAIH HAHOYVU casa (JOCI. 